POE wid a La Pe 
Ain SU - = aah en Pe ES a Opel tes eek tar PU mas A on hats eth Me OA Li ye 
OS Foca ROMO NE sei deep Om temathccem et amen AT ny le tae id ER Gn tama aie erennenne ont re gue Bee, 
Maes Nate reipcat Cannan pa Toc Teen an orm SPN htm RE ae * 

eteitne, sistas "ial Sorel bing G0 as SI tno eee EL AJ iieet ‘as aon 
- is 


acre o Awe ran fl 5 br porte 
\ AAAS re fm why 'g idee ph acd “om ol Ai Nae pe 
a : al SO nga: Aiea OT tag Vie et ; 
agi AEC tee, inact Aig Se Die = Dek enn NS OF IO Dred tries Perce 0 titte ee Ee “eee tase « 
Sakis Toe D ithaaiicad wrens eran eee OT la met me A Laie an TNE er gto Prot ye PL ae eh OTT 45 
AS SPA oe Peat A an, oe eT taco Wp tn a hah at ee coder BO, ny ig ae tT tad wth” Can hve a 
a lh Peles Nanaia FIA pie te enon IRE PSS, nan einer Cone pepe we % wie ite mes a : ee 
vr, Sey FS ate ne ret IF wna Coes Pry Mad es Feat Bewt ot.’ sen or ; — : 
Sapa ok or Sf ad a ee, ona a? AE Noes aah Acs ore aed 
we hifi ten aren gh IPM gen te ta WAAR 
Soe BO moe AL tpn Som ngeay, Le A EES 


: : : ae oe ° : + ite ight 
= mimes Oe AT tle was Nee a 
es eal dh Sipe! 


mye a fon tee inent ee 
a OMe es Lea eume = 


» 

aes estan tag A Se ~ 

Oe gen Fase tre PL manne fit 
AE Om tage tema? St tk ine 


reas 
“ 


ai oa ie 


Anne 
Let mee 


ee ae 
Sie 


Me ott 
"Te pie FOS ted, 


any mt, rere ; 
ee eae Ate 


3 Fw Ga 8) Siege Wal ss 


OF THE 


fi 
Theological Semitiargy. 
PRINCETON, N.J. 


BX 1765 .ND6 1837 eee 
© Nangle, Edward. oe 


SI The Gospel lever applied to 
the overturning of Romanisr 


Jos 


eae, ete 


THE 


GOSPEL LEVER 


APPLIED TO THE 


OVERTURNING OF ROMANISM. 


IN SIX DISCOURSES. 


BY 


THE REV. E. NANGLE, A. B. 


“ The weapons of our warfare are not earnal, but mighty through God 
to the pulling down of strong holds.”’—2 Cor. x. 4. 


LONDON: 


THE RELIGIOUS TRACT SOCIETY; 
Instituted 1799. 
SOLD AT THE DEPOSITORY, 56, PATERNOSTER-ROW, 
AND BY THE BOOKSELLERS. 


CONTENTS. 


PAGE 

INTRODUCTION _ . 3 . : : F Cane 
Sermon’ I.—ONn purGATORY i . ; ; 19 
IL—Dirto . : é ; : : . 3&4 
II].—INVOCATION OF SAINTS AND ANGELS . 51 
RVi—Dirro. . ? - : : . . 69 
V.—THE SACRIFICE OF THE MASS . rs 85 
¥ii-——Dirro®’. : . ; : ; . 103 


APPENDIX : * f 5 ; 2 - 124 


‘ 


ePeateos 


” ee 


INTRODUCTION. 


“WaT must I do to be saved?” is the most important 
question which an immortal and guilty being can pro- 
pose. To this question the only satisfactory answer is 
that which was given by the apostle Paul, ‘ Believe in 
the Lord Jesus Christ, and thou shalt be saved.” 

There is in every man a disposition to depart from 
the simplicity of the gospel—to go ‘about to establish 
his own righteousness ”—to seek eternal life, ‘as it 
were by the works of the law,” instead of receiving 
it as “the gift of God through Jesus Christ our 
Lord.” This evil leaven of self-righteousness is the 
producing cause of those multiplied inventions, under 
which the church of Rome has buried the grand fun- 
damental truth of the gospel, “‘ That a man is justified 
by faith without the deeds of the Jaw.” 

The design of the following discourses is to clear 
away the rubbish which the church of Rome, in the 
exercise of a zeal not according to knowledge, has 
heaped upon the only sure foundation of a sinner’s hopes 
—to exhibit the creature’s utter emptiness and Christ’s 
complete fulness, and thus to prepare the way for the 
reception of the comfortable, purifying, and saving 
truth so clearly stated in the words of inspiration : 
** By grace are ye saved through faith; and that not of 
vourselyes: it is the gift of God: not of works, lest any 
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man should boast,” Eph. u. 8. The necessity, how- 
ever, of adhering closely to the particular subject treated 
of in each Sermon, prevented such a full exhibition of 
God’s method of justifying a sinner, as the importance 
of the topic demanded: to supply this deficiency the 
following observations are submitted, in the way of in- 
troduction, to the attention of the reader. 

The Scriptures lay open to our view that part of 
God’s dominions which is invisible to the eye of sense. 
They introduce us to that world of spirits, where sin 
has no place, where every thought perfectly harmonizes 
with the will of God, and every faculty and every 
affection centres in him as its proper object. They 
discover to us the blessed God, Father, Son, and Holy 
Ghost, seated on His throne of sovereignty, high and 
lifted up ; arrayed in his glorious perfections—of infinite 
power, wisdom, truth, purity, and justice—love, sur- 
passing thought, beams from his countenance: but it is 
a love in perfect consistency with a holiness which 
cannot look upon iniquity, and whose very nature it is 
to hate all evil. And hence the joyous acclamation of 
the angelic hosts, Holy! holy! holy is the Lord of 
hosts ia He who by faith realizes this description, will 
exclaim, as did the prophet Isaiah, ‘‘ Woe is me, for I 
am undone, because I am a man of unclean lips; and 
I dwell in the midst of a people of unclean lips; for 
mine eyes have seen the King, vs Lord of hosts!” 
See Isaiah vi. 1—5 ; Job lie 4s<-6i 

Man is a sinner, or, in other words, a transgressor of 
God’s law. As a right understanding of this subject 
is indispensably necessary, I shall enlarge a little upon 
it. When man was first created, the law of God was 
written upon his heart ; his mind was perfectly enlight- 
ened to understand its spiritual requirements, and his 
will had a perfect compliance with them, while his af- 
fections and all his inferior powers stood in obedient 
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subordination; but when Adam disobeyed the com- 
mandment of God, immediately a spiritual stupor and 
death seized upon all his faculties; he lost that know- 
ledge and love of the divine law which he originally 
possessed ; his mind became involved in darkness ; 
his will bent on rebellion against his Maker; while his 
affections and passions, contending each for the mastery, 
refused submission to the authority of the feeble light 
of conscience which remained. This moral corruption 
Adam has transmitted to his posterity. “ Adam begat 
a son in his own likeness,” Gen. vy. 3. And it is just 
as impossible that a brute could beget a rational creature, 
as that an unholy could beget a holy creature; for 
“‘who can bring a clean thing out of an unclean? not 

ne, Job xiv. 4. And hence it is, that every son and 
daughter of Adam has a “ carnal mind, which is en- 
mity against God, and is not subject to the law of God, 
neither indeed can be,” Rom. viii. 7. It is needful 
that we be convinced of the truth of this, not only i 
regard to others, but in regard to ourselves in particular: 
for as “the whole need not a physician, but they that 
are sick,” Matt. ix. 12, so none can value the blessings 
of the gospel, namely, pardon of sin, and “a new heart,” 
see Ezek. xxxvi. 25—35. but those who are deeply 
sensible of their guilt and depravity. 

Now, as the plumb-line detects the inequalities in. 
the wall to which it is applied, so the law of God, the 
perfect rule of right, being applied by the Holy Spirit 
to our thoughts, words, and actions, leads us to the 
discovery of our depravity, guilt, and danger. The 
law of God is written in the Bible. The great outlines 
of it were delivered immediately by God himself to the 
jewish people, in that form which is generally known 
by “the ten commandments.” See Exod. xx. It is 
more briefly summed up by our Saviour under two heads: 
“Thou shalt love the Lord thy God with all thy heart, 
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and with all-thy soul, and with all thy mind. This is the 
first and great commandment. And the second is like 
unto it, Thou shalt love thy neighbour as thyself,” 
Matt. xxii. 87-39. Every moral precept contained in 
the Bible is a branch of thislaw. That which our Lord 
calls “the first and great commandment,” namely, the 
love of God, is as it were the trunk and root from whence 
grows the second precept, “‘ the love of our neighbour ;” 
and this again diverges into an endless number of arms 
and branches, comprehending all the duties which the 
varied circumstances in which we may be placed require 
of us. This law being explained, enlarged upon, and 
applied to the heart and conscience in the inspired writ- 
ings of the prophets and apostles, contained in the Bible, 
the “‘ word of God” is said to be ‘‘ quick and powerful, 
and sharper than a two-edged sword ;” and “ a discerner 
of the thoughts and intents of the heart,’ Heb. iv. 12. 
We have moreover in the Bible a living exemplification 
of the law of God in the history of our Lord Jesus 
Christ; for he who was “holy, harmless, undefiled, 
and separate from sinners,” perfectly fulfilled all its re- 
quirements. 

“ The law is spiritual,’ Rom. vil. 14. It inculeates 
a conformity of life, not only to external probity, but 
also to internal and spiritual righteousness. This will 
appear evident, if we consider the Legislator, by whose 
nature we ought also to estimate the nature of the law. 
‘God is a Spint, ” therefore ‘the law is spiritual.” If 
an earthly king prohibit by an edict, adultery, murder, 
or theft, no man will be liable to the penalty of such a 
law, ae has only conceived in his mind a desire to 
commit adultery, murder, or theft, but has not perpe- 
trated any of them; because the superintendence of a 
mortal legislator extends only to the external conduct, 
and his prohibitions are not violated unless the crimes 
be actualiy committed. But God, whose eye nothing 
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escapes, and who esteems not so much the external ap- 
pearance as the purity of the heart, in the prohibition 
of adultery, murder, and theft, comprises a prohibition 
of lust, wrath, hatred, coveting what belongs to another, 
fraud, and every similar vice. For, being a spiritual 
legislator, he addresses himself to the soul as much as 
to the body. How often is this forgotten and overlooked 
by the generality of mankind; for, discarding the law 
of God altogether, they either follow the impulse of 
their lusts, or falsely and hypocritically pretending a 
respect for it, they dispose their eyes, their feet, their 
hands, and all the parts of their body, to some kind of 
outward observance of the divine law; while at the same 
time their hearts are entirely alienated from all obedience 
to it; and they suppose they have discharged their duty, 
if they have concealed from man what they practise. in 
the sight of God. This is indeed an awful error. 
“¢ ‘The Jaw is spiritual,” it requires not only the obedience 
of the soul, the understanding, and the will; (see Matt. 
vy. 20—37, and 1 John i. 15;) but even a purity, 
which being cleansed from all the pollution of the flesh, 
may savour entirely of the Spirit. 

The law of God is also perfect, Psalm xix. 7. To use 
a comparison with which the word of God furnishes 
me, and to which I have before alluded: as the plumb- 
line is exactly perpendicular, and all the united power 
and wisdom of the universe could not make it more so; 
so the law of God is exactly perfect, and every deviation 
from it, however small in man’s estimation, is contrary 
to right. This necessarily follows from the nature of 
Him whose law it is, all whose works are perfect, Deut. 
XXKIUL 4. 

We have already seen, that the law being spiritual, 
requires the obedience, not only of the outward man, but 
also of the heart. It must also be observed, that the 
law being perfect in itself, requires perfect, universal, 
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unfailing obedience, and makes no allowance for the 
arialtest’ deviation. ‘* For it is written, Cursed is every 
one that continueth not in all things which are written 
in the book of the law to do them,” Gal. ii. 10. And 
again, ** Whosoever shall keep the whole law, and yet 
offend in one point, he is guilty of all,” James i. 10. 
As punishment is attached to every transgression of a 
human law—soeternal punishment is dente ced against 
every transgressor of the divine law. ‘* Sin is the trans- 
eression afr the law ;” and “ the wages of sin is death ;’ 
ane only the death * the body, but a the souk 2eealee 
sion from the presence of the God of life. ‘ The wages 
of sin is death,” even that ‘ second death” spoken of 
Rev. xx. 14. This also follows from the truths which 
have been laid down above. The law being perfect in 
itself, and making known as it does the will of the in- 
finitely glorious and blessed God, there must be an in- 
finite evil and demerit in the transgression of it. Nor 
can we, as an old writer well observes, pretend to excuse 
ourselves by a want of ability, like insolvent debtors. 
For it is improper for us to measure the glory of God 
by our ability: for whatever may be our character, he 
ever remains like himself, the friend of righteousness, 
the enemy of iniquity. 

Lastly, the law of God is unchangeable ; it has existed 
in the mind of God, with whom is no variableness, 
neither shadow of turning, from eternity. It has ever 
been the rule of God’s moral government, and obedience 
to it has constituted the happiness and dignity of intel- 
ligent beings, and a departure from it, the misery of 
apostate spirits and fallen man. An earthly legislator 
may be compelled to change the laws which he has 
enacted, because they must partake of the imperfection 
which is inherent in him. But the divine law, which 
is the result of absolute and infinite perfection, can 
never change; but in its nature, obligation, and sanc- 
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tion will stand through eternity, immutable as God 
himself. 

From what has been said concerning the law of God, 
it follows, that as every man has in him a principle which 
is opposed to the law of God, Rom. vii. 7, 8, and which 
develops itself in deeds of actual transgression, all men 
are by nature “ children of wrath,” Eph. u. 3, under 
the righteous condemnation of the holy God, John ii. 
17, 18. It moreover follows, that no man can save 
himself by his own works, Rom. ii. 20. Because the 
law justly requiring of us at all times, perfect, universal, 
and spiritual obedience, man cannot in any given time 
do more than the law demands, and therefore: present 
obedience can never atone for past transgression. 

But the blessed God has, of his own free mercy, pro- 
vided a way through which he can justify sinners, con- 
sistently with the immutability and perfection of the 
law, and the honour of his glorious attributes ; and this 
way he has revealed in the holy Scriptures. They make 
known to us a Saviour, Jesus Christ, who united in his 
person the Godhead and manhood: ‘‘God was manifest 
in the flesh,” 1 Tim. i. 16. “In the beginning was 
the Word, and the Word was with God, and the Word 
was God. All things were made by him; and without 
him was not any thing made that was made. And 
the Word was made flesh, and dwelt among us, (and 
we beheld his glory, the glory as of the only bea 
of the Father,) full of grace and trath,” John i. Le 
&c. This glorious person is a Saviour; he tells us 
himself, that he came “‘ to seek and to save that which 
was lost,” “and to give his life a ransom for many,” 
Luke xix. 10; Matt. xx.28. He, as the representative 
of his people, having their iniquities laid upon him, (see 
Isa. lili.) sustained the Divine wrath; and when in the 
garden of Gethsemane, the earnest prayer of the Re- 
deemer, thrice repeated, showed the anguish of his soul: 
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and when, in the intensity of his suffering, the bloody. 
sweat fell from his face—and when he was dragged as a 
malefactor before the chief priests and Pilate—and when 
he was buffeted, and spit upon, and scourged, and crowned 
with thorns, and nailed to the cross—and when, the 
consolations of the Divine presence being withdrawn, he 
exclaimed, ** My God, my God, why hast thou forsaken 
me?” Matt. xxviiimwhen the adorable Redeemer suf- 
fered these things, he drank, concentrated within a short 
time, that cup of Divine wrath, which, had he not drank 
it to the dregs, an eternity would have been too short 
for us to have consumed. But he has draimed the cup 
of Divine wrath for his people; and how unmingled it 
was with any sweetness, we may judge from the horror 
which filled his holy soul, when he prayed, ‘ O, my 
Father, if it be possible, let this cup pass from me,” 
Matt. xxvi. 39. But it was not possible, consistently 
with the work of our redemption: the vindication of 
the holiness of the Divine character required it—the 
justice of God which demanded satisfaction for his broken 
law, before he could look with complacency on trans-. 
gressors, required it. The stability of the moral govern- 
ment which God exercises over his intelligent creatures, 
of which his law is the rule, required that such a display 
of the evil of sin should be made in the sight of men 
and angels, ere he could admit man, the slave of Satan, 
into the glorious liberty of the children of God. But 
the love of Jesus, that love which “ passeth knowledge,” 
Eph. in. 17—20, that love of which rebels and enemies, 
Rom. v. 8—10, were the objects, prevailed. Jesus Christ 
drank for his people the bitter cup of Divine vengeance. 
He did not, having tasted its bitterness, shrink from his 
work of love, and leave some of the draught for us. No; 
he left not one drop behind. His last words on the 
cross, before he gave up the ghost, assure us of this— 
** It is finished,” John xix. 830. And now that the work 
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-of redemption has been completed, a way, wide as in- 
finity, Eph. ii. 13—22, is opened, through which the 
rich tide of Divine mercy may be poured forth on our 
guilty world. These consoling and purifying truths are 
thus stated by the apostle Paul: ‘By the deeds of the 
law there shall no flesh be justified in his sight: for by 
the law is the knowledge of sin. But now the righteous- 
ness of God without the law is manifested, being wit- 
nessed by the Law and the Prophets; even the righte- 
ousness of God which is by faith of Jesus Christ unto 
all and upon all them that believe: for there is no dif- 
ference: for all have sinned, and come short of the glory 
of God ; being justified freely by his grace through the 
redemption that is in Christ Jesus: whom God hath set 
forth to be a propitiation through faith in his blood, to 
declare his righteousness for the remission of sins that 
are past, through the forbearance of God; to declare, I 
say, at this time, his righteousness: that he might be 
just, and the justifier of him which believeth in Jesus,” 
Rom. ii. 20—26. 

I observe further, and I would here particularly entreat 
the reader’s attention, that all who believe, have in the 
Lord Jesus a full, complete, and free salvation. 
‘**What must I do to be saved ?” was a question put to 
St. Paul. ‘ Believe on the Lord Jesus Christ, and thou 
shalt be saved,” was his answer, Acts xvi. 80, 31. ‘“‘ There 
is therefore now no condemnation to them which are in 

Christ Jesus,” Rom. viii. 1.‘ In him (Christ) dwelleth 
all the fulness of the Godhead bodily, and ye are com- 
plete in him,” Col. ii, 10.“ The blood of Jesus Christ 
his Son cleanseth us from all sin,” 1 Johni. 7. The 
objects of God’s love are made partakers of this salva- 
tion, of his mere mercy, through faith only, and not on 
account of any thing they have done, or will do: ‘* Not 
by works of righteousness which we have done but ac- 
cording to his mercy he saved us, by the washing of 
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regeneration, and the renewing of the Holy Ghost,” Tit. 
i. 5. “By g grace are ye saved, through faith; and that 
not of yourselves, it is the gift of (eat not fe works, 
lest any man should boast,” Eph. i. 8,9. ‘ To him 
that worketh not, but believeth on him that justifieth 
the ungodly, his faith is counted for righteousness,” 

Rom. iv. 5. 

This full and free salvation flows from the fountain of 
Divine love, and of it all are invited to partake without 
any previous worthiness on their part, without the fulfil- 
ment of any condition whatsoever, “without money and 
without price,” Isa. lv. and Rev. xxi.6; xxu.17. This 
great and complete salvation, which God, of his mere 
mercy, bestows on the chief of sinners that believes, is 
the “clad tidings of great joy,” Luke i. 10, which is 
called the gospel, and which the Lord commissions his 
ministers to preach, declaring that “he that believeth 
shall be saved; but he that believeth not shall be damned,” 
Mark xvi. 16. 

This glorious gospel the priests of the church of 
Rome do not proclaim to the people. The truth of 
this charge will be found substantiated in the fellowing 
discourses. It may be sufficient here to observe— 

1. They virtually deny the all-sufficiency of the re- 
demption that is in Christ Jesus. The Scriptures tell 
us that “the blood of Jesus Christ cleanseth from al/ 
sin,’ 1 John. That the same Jesus “hath by one offer- 
ing perfected for ever them that are sanctified,” Heb. x. 
14. The priests* add to this all-sufficient blood, this 

* An awful instance of this virtual abandonment of a simple 
dependence on the atoning sacrifice of the Son of God, is to be 
found in a book entitled, “‘ A Brief Account of the Indulgences, 
Privileges, and Favours conferred on the Order, Confraternity, 
and Churches of the most glorious Mother of God, the Virgin 
Mary, of Mount Carmel.’’ [ shall quote one of the passages to 
which I refer :—‘ So efficacious were the prayers of this zealous 


pastor, that they were at last able to obtain from the hands of the 
ever Virgin Mary, Mother of Grace, a kind and favourable 
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one offering once made—the merits of saints, the works 
of the just, penance, the sacrifice of the mass, priestly 
absolution, extreme unction, and purgatory. And is not 
this a virtual denial of the all-sufficiency of the Re- 
deemer’s blood ? For, if having received a medicine from 
a physician, with an assurance that it alone will remove 
my complaint, I add to it the prescriptions of every quack 
that comes in my way; my doing so implies my per- 
suasion, that the medicine has not that entire efficacy 
which the physician declares it to possess. 

2. The Holy Scriptures declare, that the benefits of 
Christ’s passion are applied to the sinner, through faith 
—freely and unconditionally, of God’s mere sovereign 
mercy. On this subject the reader is referred to the 
Epistles to the Romans and Galatians. The limited 
space to which I am confined, will suffer me to bring 
forward only a few passages in addition to those already 
quoted. 

We conclude that a man is “justified by faith without 
the deeds of the law,’ Rom. 11. 28. “For Christ. is 
the end of the law for righteousness to every one that 
believeth,’ Rom. x. 4. ‘* Knowing that a man is not 
justified by the works of the law, but by the faith of Jesus 


answer; since one night there appeared to him the great Mother 
of God, arrayed with the brightest splendour, and accompanied 
by a great number of happy spirits; with a joyful look, she gave 
to St. Simon Stock a scapular of a brown colour, and said to 
him—‘ Take, (said Mary,) O my beloved son, this habit of your 
order, a sign of my confraternity, a privilege to you, and all the 
Carmelites—that whosoever shall die with it in a pious and 
christian manner, shall not suffer in the eternal fire of hell: this 
is a sign of everlasting salvation, a defence against dangers, a 
convention of peace, and of eternal compact between me and 
you, whom I shall ever keep under my special protection.’ So 
spoke the Virgin; and leaving that sacred habit in the hands of 
the holy man, she vanished from before his eyes!!!’? Page 9. 
No Prohibition against the circulation of this blasphemous heap 
of lies, is made by those men who denounce the word of God as 
a dangerous book, 
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Christ, even we have believed in Jesus Christ, that we 
might be justified by the faith of Christ, and not by the 
works of the law: for by the works of the law shall no 
flesh be justified,” Gal. ii. 16. ‘‘ They that be of faith 
are blessed with faithful Abraham. For as many as are 
of the works of the law are under the curse: for it is 
written, Cursed is every one that continueth not in all 
things which are written in the book of the law to do 
them. But that no man is justified by the law in the 
sight of God, it is evident: for, The just shall live by 
faith. And the law is not of faith: but, The man that 
doeth them shall live in them. Christ hath redeemed us 
from the curse of the law, being made a curse for us: for 
it is written, Cursed is every one that hangeth on a tree: 
that the blessing of Abraham might come on the gen- 
tiles through Jesus Christ; that we might receive the 
promise afi the Spirit through faith,” Gal. ii. 9—14, 
Thus we read in the iit of God, that he who be- 
lieves in Jesus Christ is justified in the sight of God, is 
become his child, an heir of God, and a joint heir 
with Christ of eternal glory. When we open a Romish 
catechism, a very different statement presents itself to 
our notice, for we there find among many other con- 
ditions, that law, of which the apostle declares, that all 
who seek life by it are under the curse of God, pointed 
out as one of the means by which eternal life is to be 
obtained.—‘‘ What is the second thing necessary to be 
done for gaining everlasting life ?” ‘* To keep the com- 
mandments of God and of the church.” (Reilly’s Cate- 
chism, p. 18.) Let the reader consider what has been 
said in explanation of the commandments of God; that 
they are spiritual, that they require perfect, universal, 
unfailing obedience, and make no allowance for the 
smallest transgression ; and then say, how can a sinner 
obtain everlasting life by them? It may perhaps be 
thought that the merits of Christ will make up for his 
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aeficiencies; but this is not so: if we seek in even the 
least degree to be justified by any performances of our 
own, Christ will not answer for us at the bar of God; 
unless we renounce every other dependence, and cling to 
Christ alone as an all-sufficient Saviour, we have no 
interest in him. I say, in the words of the apostle, 
** Stand fast. therefore in the liberty wherewith Christ hath 
made us free, and be not entangled again with the yoke 
of bondage. Behold, I Paul say unto you, that if ye 


be circumcised,* Christ shall profit you nothing. For 


I testify again to every man that is circumcised, that he 
is a debtor to do the whole law. Christ is become of 
no effect unto you, whosoever of you are justified by the 
law; ye are fallen from grace. For we through the Spirit 
wait for the hope of righteousness by faith. For in 
Jesus Christ neither circumcision availeth any thing, 
nor uncircumceision ; but faith which worketh by love,” 


Gal. v. 1—6. 


* The condition of the Galatian Church, which caused the 
Apostle to write his Epistle to them, was precisely similar to the 
state of the Roman Church now. In neither of them do we find 
an avowed renunciation of a// dependence on Christ as a Saviour 
—in both we see the addition of some external observance as being 
necessary, with the sacrifice of Christ, to constitute the foundation 
of asinner’s justification. The Galatian Church enjoined the 
rite of circumcision, and the observance of days, and months, and 
years. The Romish Church, in giving the following command- 
ments to be obeyed as necessary to everlasting salvation, iden- 
tifies herself with the Galatian Church, and justifies the applica- 
tion of the passage which I have made above. ‘“‘ Holy days 
sanctify through all the year. Lent, Ember days, and Viele 
thou shalt fast. Fridays and Saturdays, flesh thou shalt not 
taste. In Lent and Advent, nuptial feasts forbear,” &c. &c. 
would further remark, that the latter clause of the passage quoted 
above--“In Christ Jesus neither circumcision availet any 
thing, nor uncireumcision, but faith which worketh by love,” 
proves that the object. of God’s displeasure is not the mere out- 
ward performance of the right of circumcision, but the disposition 
of heart which leads a man to join any thing whatever with the 
finished work of Christ, “‘neither circumcision availeth any 


thing, nor uncireumcision.”’ 
Cc 
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Thus the priests of the Church of Rome deny the 
glad tidings of salvation through faith in a Saviour’s 
atoning blood, by adding to ihe Gospel of the grace of 
God, conditions of bhbir own devising. And were the 
inspired apostle now on the earth, he would say of such 
teachers, ‘Though we, or an angel from heaven, preach 
any other Gospel unto you than that which we have 
preached unto you, let him be accursed,” Gal. 1. 8. 
The true Gospel, at the same time that it sheds the 
brightest radiance around the glorious perfections of God, 
confers peace, even the peace of God, which passeth all 
understanding, on the soul of the sinner. (See Luke ii. 
13, 14.) Does the system, which would present our 
polluted services as conditions of our acceptance before 
God, possess these properties ? No! the holiness of that 
God, who is of purer eyes than to behold iniquity, must 
be impaired, in order that he may look with complacency 
on our righteousness, which, in the words of the prophet, 
are as “filthy rags.” The perfect and immutable law 
of God must cease to be obligatory ; and in its place, a 
law not suitable to the glorious Majesty of heaven, but 
which may accommodate itself to our obliquity, must be 
introduced. And lastly, what dishonour does this system 
cast on the riches of the grace which came by Jesus 
Christ, when it tells us that our access to that fountain 
which has been opened for sin and uncleanness, must be 
bought by works, which are but the offspring of human 
corruption ; and that its healing streams will prove inef- 
fectual for the removing of the guilt of our sins, unless 
some goodness extracted from ourselves be infused! Such 
a system may flatter the pride of fallen man, but it 
awfully dishonours the blessed God. Nor can such a 
system ever give peace to the awakened soul, because 
the individual can never tell whether the conditions which 
it exacts have been fulfilled by him or not; and so it 
must either entangle him in endless mazes of perplexity 
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and doubt, or puff him up with a vain idea of his own 
righteousness. On the other hand, he who places his 
whole dependence on the Lord Jesus and his finished 
work, honours all the perfections of God. By disclaim- 
ing any trust in his own righteousness, because stained 
and imperfect, he honours the justice and holiness of 
God; and by resting’ in the righteousness of Christ as 
all-sufficient for his justification, he honours the mercy 
of God; which he acknowledges to have made such a 
provision, that where sin abounded grace might much 
more abound. This glorious gospel of the blessed God 
also confers peace on the believing soul, teaching it to 
look out of itself, to Jesus in whom all fulness dwells ; 
or, to express it in the words of the Spirit: ‘Therefore 
being justified by faith, we have peace with God through 
our Lord Jesus Christ: by whom also we have access 
by faith into this grace wherein we stand, and rejoice in 
hope of the glory of God,” Rom. v. 1, 2. 

I have purposely hitherto refrained oaks all mention 
of good works, it being my desire to state clearly God’s 
method of justifying a sinner; and as we must conclude 
with the apostle, that a ‘man is justified by faith with- 
out the deeds of the law,” any mention of good works 
in the preceding part of this treatise would have been 
misplaced. 

Good works are the effects of justification ; not in any 
way the cause. ‘* We are his workmanship, created in 
Christ Jesus unto good works, which God hath before 
ordained that we should walk in them,” Eph. ii. 10. As 
the gardener takes the stock and grafts it, and plants it 
in rie garden, not because it has borne good fruit, (for 
it produced nothing but crabs, ) but in order that it may 
bear good fruit; so the Lord justifies the sinner, and 
orafts | him by faith mto Christ, and plants him in his 
spiritual garden, not because hé has done good works, 
(for all the imaginations of the thoughts of his heart 
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were evil continually,) but that he may do good works 
for the time to come. This is beautifully stated by the 
apostle, Rom. vil. 4,—‘‘ Wherefore, my brethren, ye 
also are become dead to the law by the body of Christ ; 
that ye should be married to another, even to him who 
is raised from the dead, that we should bring forth fruit 
unto God.” ‘The entire renunciation of every expecta- 
tion of being saved by works, is forcibly expressed in 
the words, ye “‘ are become dead to the law :” their union 
with Christ by faith, and the obligations which their 
endeared relationship to the Saviour placed them under, 
is plainly set forth by the illustration of marriage— 
“that ye should be married to another;” while the 
effect of their being united to Christ by faith in produ- 
cing willing, cheerful, heart obedience, to the law of 
God, as their rule of life, is emphatically declared in the 
close of the sentence-—‘“ that we should bring forth fruit 
unto God.” 

The faith through which God justifies the sinner is a 
faith which worketh by love, Gal. v. 6, purifies the 
heart, Acts xv. 9, and overcomes the world, 1 John 
v. 4,5. It is the endeavour of every child of God to 
purify himself, even as Christ is pure, 1 John i. 1—3. 
And while every one who is going about to establish his 
own righteousness, is under the influence of a carnal 
mind, which is enmity against God, and is not subject 
to the law of God, neither indeed can be; he who is 
taught by the Spirit to renounce his own righteousness, 
and to cleave to Christ Jesus by faith, as his only hope 
—he, on account of that change of heart which the 
Spirit has wrought in him, delights in the law of God 
after the inner man, Rom. vi. 12—25; and while 
his soul reposes on Christ, as its sure foundation, he 
presses on in the path of obedience, Phil. ii. 7—14, 
for the love of Christ constraineth him, 2 Cor. v. 


14—17. And amid all the difficulties which he has 
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to contend with from the remains of corruption within, 
and from the world and Satan from without, he con- 
tinues to fight the good fight of faith; and looking unto 
his Saviour, unto whom all power is given in heaven 
and in earth, and from whom and through whom his 
help cometh, his constant prayer is, “Oh that my ways 
were directed to keep thy statutes!” Psalm cxix. 
Thousands who once “being past feeling, gave them- 
selves over to bead iebineaatiers. to work all uncleanness 
with greediness,” and who are now living “ righteously, 
soberly, and godly in this present world, looking for 
that blessed hope, and the glorious appearing of the 
great God, and our Saviour Jesus Christ,” can bear a 
living testimony to the purifying nature of the faith of 
the Gospel; and as many as are enabled to believe what 
has been stated in the preceding part of this treatise, will 
know by experience that the grace of God which bring- 
eth salvation teaches the believer to deny all ungodliness 
and worldly lusts—‘“ he that believeth hath the witness 
in himself.” May “* God, who commanded the light to 
shine out of darkness, shine into the hearts of many, of 
all who read these pages, giving them the light of the 
knowledge of the glory of God in the face of Jesus 
Christ.” May he enable the dupes of the Roman im- 
postor and antichrist to break the yoke of sin and super- 
stition in which Satan holds them—may he incline them 
to read his holy word in a prayerful spirit—may he lead 
them to a discovery of their lost condition, and conduct 
them humbled and penitent to that adorable Redeemer 
who says, ‘* Him that cometh unto me I will in no wise 
cast out.” And being delivered from the power of dark- 
ness, and translated into the kingdom of God’s dear 
Son, may they be enabled to say with the apostle, ‘‘ But 
what things were gain to me, those I counted loss for 
Christ. Y ea doubtless, and I count all things but loss 
for the excellency of the knowledge of Christ Jesus my 
ers 
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Lord: for whom I have suffered the loss of all things, 
and do count them but dung, that I may win Christ, 
and be found in him, not having mine own righteous- 
ness, which is of the law, but that which is through the 
faith of Christ, the righteousness which is of God by 
faith,” Phil. ui. 7, &c. No other support will avail in 
the great and dreadful day of the Lord. Christ, the 
Rock of ages, will stand unmoved, the ‘sure founda- 
tion” of his believing people; while the fierceness of 
divine wrath, like an overflowing flood, will sweep away 
every refuge of lies, with those who sought shelter in 
them, Isa. xxvin. 14—22. 


SERMONS, &c. 


SERMON I. 


ON PURGATORY. 


Hes. i. 3—‘‘ Who being the brightness of his glory, and the 
express image of his person, and upholding all things by the 
word of his power, skin he had by himself purged our sins, 
sat down on the right hand of the Majesty on high.” 


Dip my Roman Catholic countrymen, who are assem- 
bled here this evening, know the feelings of kindness 
which prompt me to address them, I am sure they would 
give me a patient hearing. But, independent of any 
consideration of personal kindness on the part of the 
speaker, the very nature of the subject which is to engage 
our attention, entitles me to your regard. If one of you 
were confined in prison, charged with owing a heavy 
debt, I am sure that the advocate who should come 
forward in open court, to prove that the debt had been 
paid, and therefore, that your detention in prison was 
unlawful, would be heard by you with intense and anxious 
attention—now, it is just in the capacity of such an ad- 
vocate I stand before you. The Church of Rome, by 
teaching that the souls of believers are liable to torment 
after death in a purgatorial fire, detains those who reall 

believe this doctrine all their life-time in a galling bondage 
of terror. I come forward openly, before all men, to 
assert and prove from God’s unerring word, that such 
detention, on her part, is unlawful; that there is no such 
place as purgatory at all; that Jesus Christ has paid, for 
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believers, their whole debt, and invested them with an in 
alienable right to the clorious liberty of the children of God 

In discussing this subject, I propose, 

I. In the progress of my discourse, to consider all the 
arguments which the Church of Rome advances in 
favour of a purgatory. 

Ij. To show the manifest repugnance of such a doc- 
trine to several plain statements and declarations of 
Scripture. 

Il]. I propose to prove, that this doctrine is subversive 
of the great principles of the christian religion, that the 
belief of it is inconsistent with the enjoyment of the 
peace which Christ bequeathed to his disciples, and 
destroys all the springs and motives of obedience pro- 
posed to us in the sacred Scriptures. 

Lest I should be supposed to misrepresent the prin- 
ciples of the Church of Rome, I shall state the doctrine 
of purgatory in the words of one of her own acknow- 
ledged publications. The following is from ‘ The 
grounds of the Catholic doctrine, contained in the pro- 
fession of faith, published by Pope Pius LV. by way of 


question and answer.’ 
“OF PURGATORY. 


@. What is the doctrine of the church on this point? 
A. We constantly hold that there is a purgatory, and 
that the souls therein detained, are helped by the suftrages 
of the faithful,—that is, by the prayers and alms offered 
for them, and particularly by the holy sacrifice of the Mass. 

@. What do you mean by purgatory ? 

A. A middle state of souls, which depart this life in 
God's grace, yet with some lesser stains, or guilt of 
punishment, which retards them from entering heaven. 
But, as to the particular place where these souls suffer, 
or the quality of the torments which they suffer, the 
church has decided nothing » 
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Q. What sort of christians go to purgatory $ ? 

A. First. Such as die guilty of lesser sins, which 
we commonly call venial; as many christians do, who, 
either by sudden death, ae otherwise, are taken out of 
this life before they have repented for these ordinary 
failings. Secondly. Such as having been formerly 
euilty of greater sins, have not made full satisfaction for 
them to Divine justice.” 


Before I proceed to consider the texts of Scripture, by 
which the Church of Rome endeavours to support the 
doctrine stated in the paragraph which I have just read, 
I would observe, that no Scripture will serve her purpose, 
unless it prove these three points: That the souls of 
believers are exposed to a state of suffering after death 
—that, by the enduring of that suffering, they make 
satisfaction to God’s justice for their sins—and that their 
pains may be mitigated by prayers and alms offered for 
them, and particularly by the sacrifice of the Mass. 

I shall not waste your time in any elaborate consider- 
ation of the passage, cited by the Church of Rome, from 
2 Mac. xii. 44, 45, in favour of a purgatory, because 
I deny that Boel to be any part of the word of God at 
all. Indeed, the writer of it disclaims the honour of 
Divine inspiration, which the Church of Rome is anxious 
to confer upon him: ‘Thus went it with Nicanor: and 
from that time forth the Hebrews had the city in their 
power. And here will I make an end. And if I have 
done well, and as is fitting the story, it is that which I 
desired: but if slenderly and meanly, it is that which I 
-eould attain unto. For as it is hurtful to drink wine or 
water alone; and as wine mingled with water is pleasant, 
and delighteth the taste: even so speech finely framed 
delighteth the ears of them that read the story. And 
here shall be an end,” 2 Mac. xv. 37-—89. 

The canon of the Old Testament is established in 
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the clearest manner, by the authority of our Lord himself 
He put the stamp of his approval on those books, which 
were received by the Jewish Church as Divinely inspired, 
referring to them under the well known appellation of the 
law, the Prophets, and the Psalms; but the books called 
Apocryphal, of which 2d Maccabees is one, constituted 
no part of the canon of Scripture in the Jewish Church, 
on which the Lord put the seal of his approval. Nor 
were these books ever authoritatively declared to be of 
equal authority with the books of the Old and New 
Testament, until about fifteen hundred years after Christ, 
when the Council of Trent, disregarding the testimony of 
our Lord and his apostles, the faith of the primitive church, 
and the acknowledgement of the writer of the book of 
Maccabees himself, pronounced them to be inspired.* 
The first passage advanced in defence of purgatory, 
from the canonical Scriptures, is found in Matt. y. 26, 
** Verily I say unto thee, Thou shalt by no means come 
out thence, é// thou hast paid the uttermost farthing.” — 
The advocate of purgatory will triumphantly ask, Do not 
these words evidently imply, that the last farthing may be 
paid in the prison alluded to; and, what can 7 be, but 
purgatory ? Were I to admit that the last farthing might 
be paid in the prison alluded to, still this passage would 
‘not prove the doctrine of the Church of Rome concern- 
ing purgatory, for there is not one word here to lead us 
to suppose, that the term of confinement in this prison 
can be shortened by prayers, and alms, and masses, 
offered for the prisoner; on the contrary, it declares the 
uselessness of any means for obtaining relief, but the 
actual payment of the debt. But Christ neither calls 
the prison, spoken of in this text, purgatory, nor does 
he say, that there is deliverance from it. All the stress 
is laid by Romanists, on the particle “ till;” and here 
it no more means a cessation of the state spoken of in 
* See note A. Appendix. 
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the context, than in other passages where the same word 
occurs. When Christ says, ‘ Till heaven and earth pass, 
one jot or one tittle shall,in no wise, pass from the law, 
till all be fulfilled,”’ Matt. v. 18, does he mean, that one 
jot or tittle shall then pass from the law? Certainly not: 
the law, like heaven’s Sovereign, is eternal and unchange- 
able. When the apostle says, “* Zil/ I come, give at- 
tendance to reading,’ 1 Tim. iv. 13, does he mean that 
Timothy should then read no more ? When Christ ex- 
horts the church of Thyatira, ‘‘ Hold fast, ¢// 1 come,” 
Rev. ii. 25, does he mean, that then they should let go 
their attachment and loyalty to him? Surely not: and 
SO, it cannot be proved, that the last farthing, spoken of 
in this passage, may be paid, and deliverance from the 
prison obtained. 

We are next referred, for a proof of purgatory, to 
Matt. xii. 32, ‘‘ Whosoever speaketh against the Holy 
Ghost, it shall not be forgiven him, neither in this world, 
neither in the world to come.’ ‘These words, in the 
judgment of the Church of Rome, imply that some sins 
shall be forgiven in the next world; and thence they con- 
clude, on what grounds I cannot see, that there is a 
purgatory—for there is no mention of a state of suffering 
after death, nor satisfaction made by that suffering to the 
insulted justice of Heaven—nor relief communicated to 
the suffering soul, by the prayers and masses of the sur- 
vivors. If this passage be understood to teach, as 
Romanists will have it, that sin may be forgiven in the 
world to come, then it will rather disprove their purgatory ; 
for purgatory is not a place for obtaining forgiveness, 
but enduring punishment: it is a place for discharging 
the debt of guilt contracted by venial sin; and surely, 
where satisfaction is made, or a debt paid, there can be 
no forgiveness, for there is nothing to be forgiven. If 
you owe me £20, and pay it, I cannot be said to for- 
give you; and if a man burn in purgatory till he pay 
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the last furthing, it cannot be said that God forgave 
him. 

The advocate of purgatory, driven from these bul- 
warks, will next endeavour to shelter himself behind the 
words of the apostle, 1 Cor. iii. 11—15, “The fire,” 
says he, “shall try every man’s work, of what sort it is:”’ 
and again, “ He himself shall be saved, yet so as by fire.” 
A few plain observations on this passage, will show that 
it has no reference to a purgatory whatever. I shall read 
the whole context: ‘* For other foundation can no man 
lay than that is laid, which is Jesus Christ. Now if 
any man build upon this foundation gold, silver, precious 
stones, wood, hay, stubble ; every man’s work shall be 
made manifest: for the day shall declare it, because it 
shall be revealed by fire; and the fire shall try every 
man’s work of what sort itis. If any man’s work abide 
which he hath built thereupon, he shall receive a reward. 
If any man’s work shall be burned, he shall suffer loss : 
but he himself shall be saved ; yet so as by fire,” 1 Cor. 
lite A115, 

There were erroneous teachers in the church of Corinth: 
they laid, indeed, Christ as the foundation, but reared a 
superstructure of unsound doctrines on it, compared to 
‘wood, hay, and stubble:”’ and there were true teachers, 
compared to builders, who not only laid the foundation 
aright, but built upon it the genuine doctrines of revealed 
truth, compared to “gold, silver, and precious stones.” 
The day of judgment was approaching, in which the 
scrutinizing fire of strict investigation would try each of 
their systems. The wise builders are to receive a peculiar 
reward, because their doctrines were agreeable to truth, 
and the word of God; and the former are to have their 
*‘ work,” their erroneous doctrines, in the propagation of 
which much time and labour had been spent, demonstrated 
to be false, and to lose the peculiar reward, promised to 
every wise and faithful builder, while they should escape 
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punishment with as much difficulty and danger, as a man 
who escapes from a house that is on fire. This is the 
simple meaning of the passage, when taken in connexion 
with the whole epistle. It cannot signify a purgatory, 
for, 1. here is no mention in it of a sinner making satis- 
faction to the justice of God by his sufferings ; nor 1s 
the utility of prayers and masses for the dead so much 
as hinted at. 2. The fire spoken of, is to try or prove. 
The fire of purgatory is, as Romanists say, to punish and 
eleanse. 3. This fire is to try the work; the fire of pur- 
gatory to cleanse the soul. 4. This fire is to try every 
man’s work, but purgatory is only for some—for those 
who die im what they call venial sin, or who have not suf- 
ficiently satisfied the justice of God for the temporal guilt 
of their mortal sin. 5. This fire is to manifest every 
work, but purgatory is designed to conceal some bad ones. 
This scripture, therefore, can, in no way, be made to 
prove a purgatory. 

Lastly, the Roman Catholic will refer me to 1 Pet. 
il. 18—20, “ For Christ also hath once suffered for 
sins, the just for the unjust, that he might bring us to 
God, being put to death in the flesh, but quickened by 
the Spirit: by which also he went nee preached unto the 
spirits in prison; which sometime were disobedient, 
when once the long-suffering of God waited in the days 
of Noah, while the ark was a preparing,’’ &c. We ob- 
serve, that this passage can no more prove a Purser 
than those before adduced, for these reasons: 1. Accord- 
ing to the Popish exposition of this passage, there,was 
preaching in the prison spoken of in the text—now, 
preaching is a means of grace, but purgatory is a place, 
not for obtaining grace, but satisfying justice. 2. This 
passage does not give even the remotest hint, that these 
spirits were making satisfaction for sin by suffering. 3. 
In the sixth chapter of Genesis, the Spirit of God, de- 
scribing the antediluvian world spoken of in this passage, 
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says, that ‘all flesh had corrupted his way,” “ that the 
earth was filled with violence,” “that the wickedness of 
man was great;” that “it repented God that he had 
made him,” and that he declared his ‘ Spirit should not 
always strive with man’—such was their state and cha- 
racter before God: and from the following words of in- 
spiration, eternal misery was their portion. ‘“* He that 
being often reproved, and hardeneth his neck, shall sud- 
denly be destroyed, and that without remedy,” Prov. 
xxix. 1. The simple meaning of the passage is this: 
Christ, by his Spirit in Noah, (see 2 Pet. i. 5,) who was 
a preacher of righteousness, preached to those who 
perished in the deluge; but despising the mercy once 
offered them, their spirits were, when the apostle wrote, 
in the prison of hell—the word is ev dvAaky, in prison 
—not, which were in prison. 

II. We now proceed to adduce some passages of 
Scripture, which directly disprove the doctrine of pur- 
gatory ; nor have we far to go for water to quench its 
imaginary flames, as the whole current of the word of 
God is at hand for that purpose. 

1. We would remark, that the mere silence of Scrip- 
ture on the subject of purgatory, would be sufficient to 
disprove the existence of such a place. The Scriptures 
are said to have been given for this purpose, “ that the 
man of God might be perfect, thoroughly furnished unto 
all good works,” 2 Tim. i. 16. The application of 
means for the relief of departed souls, would, on the 
supposition of a purgatory, constitute an important branch 
of christian duty; and we might, therefore, expect the 
existence of such a place, and the means for the relief 
of souls suffering in it, to be clearly asserted and defined. 
But this is not so. Under the law, which prescribed, 
with the minutest particularity, the sacrifice which 
should be offered for the people of God, in every variety 
of circumstance in which they might be placed, there 


ON PURGATORY. oF. 


was no sacrifice appointed for the dead; nor was this 
subject passed over merely in silence, but the Lord’s 
people were forbidden to practise those things, which a 
Roman Catholic might consider wholesome penances for 
deceased relations. ‘* You shall not cut yourselves, nor 
make any baldness between your eyes for the dead,” 
Deut. xiv. 1; Lev. xix.28. Certainly, in this more than 
silence, the church, under the Old Testament, was 
taught, that the dead were either happy above the need, 
or miserable beyond the reach, of help from survivors. 
And then, if we pass to the New Testament, and examine 
the Epistles, written by the apostles, to the several 
christian churches, and containing minute details of 
duty, we find no mention of prayers or masses for the 
dead, an omission which, considering that the apostle 
Paul wrote to some, to comfort them, concerning their 
deceased relations, 1 Thess. iv. 13—18, would be wholly 
unaccountable, on the supposition, that the apostles had 
known and taught, that there was such a place as pur- 
gatory, in which suffering souls might be benefited, and 
relieved by the prayers and offerings of surviving friends 
and relations. 

2. The Scriptures speak only of a twofold state of 
persons departed this life, placing some in heaven and 
others in hell. ‘‘ He that believeth and is baptized 
shall be saved, and he that believeth not shall be damned,” 
Mark xvi. 16. And lest it should be objected, “It 
says not, he shall be saved immediately, but through the 
medium of purgatory,” it is elsewhere expressed, ‘‘ He 
that believeth on the Son hath everlasting life: and he 
that believeth not the Son shall not see life; but the 
wrath of God abideth on him,” John ui. 36. 

3. The Scriptures make only a twofold division of 
the people of God in respect of place, dividing the whole 
redeemed family into those on earth and those in heaven. 
The company of believers are denominated “ the whole 
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family in heaven and earth,” Eph. iii. 15. If there were 
a purgatory, there should be a threefold division, namely, 
those in heaven, those on earth, and those in purgatory. 

4. The Scriptures speak expressly of this life as the 
only working time, and the state after death as the night 
in which no man can work. ‘ Whatsoever thy hand 
findeth to do, do it with thy might ; for there is no work, 
nor device, nor knowledge, nor wisdom, in the grave, 
whither thou goest,” Eccles. ix. 10. ‘If the clouds be 
full of rain, they empty themselves upon the earth: and 
if the tree fall toward the south, or toward the north, in 
the place where the tree falleth, there it shall be,” Eccles. 
xi. 3. The following passage of sacred Scripture also 
affords a striking confirmation of this truth: ‘ For we 
must all appear before the judgment-seat of Christ; that 
every one may receive the things done in his body, ac- 
cording to that he hath done, whether it be good or bad,” 
2 Cor. v. 10. Observe, each individual must bear his 
own burden; he is to answer for what he himself has 
done, not what another has done for him: it is what he 
has done, is to be taken into account, not what he has 
suffered, and what he has done in his body, not after 
the soul is separated from it ; then its state is fixed irre- 
versibly, as it is elsewhere declared, “It is appointed 
unto men once to die, but after that”—-What ? Purga- 
tory ?—No, but “the judgment,” Heb. ix. 27. 

5. The Scriptures, in numerous places, assure us that 
the souls of believers enter into blessedness immediately 
after death. ‘To me to die is gain,” said Paul; “I desire 
to depart and be with Christ,” Phil. 1.21. And again, 
** We are confident, I say, and willing rather to be absent 
from the body and present with the Lord,” 2 Cor. v. 8. 
In the parable of the rich man and Lazarus, Luke xvi. 
Lazarus immediately entered into Abraham’s bosom, and 
there was comforted ; and lest it should be objected that 
this immediate translation to blessedness was a peculiar 
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favour bestowed upon some more eminent saints, the 
apostle Paul speaks of it as a privilege common to all 
believers. “ We know that if our earthly house of this 
tabernacle were dissolved, we have a building of God, a 
house not made with ‘awd, eternal in the heavenss’ 2 
Cor. y. 1. ‘The righteous perisheth, and no man layeth 
it to heart ; and merciful men are taken away, none con- 
sidering that the righteous is taken away from the evil to 
come. He shall enter into peace: they shall rest in 
their beds, each one walking in his uprightness,”’ Isa. 
lvii. 1, 2. This promise was given to believers seven 
hundred years before Christ came into the world; but, 
just as a debtor is released when the security signs the 
bond by which he engages to pay the debt, so believers 
in Christ were freed completely from the guilt of trans- 
gression in virtue of that atonement which Christ, their 
security, undertook to make when the fulness of the 
time should come. And now that that atonement has 
been actually made, shall we suppose that there is any 
curtailment of the believer’s privilege? No: for it is 
written—‘‘ And I heard a voice from heaven saying unto 
me, Write, Blessed are the dead which die in the Lord 
from henceforth: Yea, saith the Spirit, that they may 
rest from their labours ; and their works do follow them,” 
Rey. xiv. 13. 

Lest any should doubt the universality of the believer's 
privilege of immediate admission into blessedness after 
death, the Lord illustrated his own meaning by a fact 
which can be misunderstood by none but those who shut 
their eyes against the light. TI allude to the dealings of 
Christ with the penitent thief. This man, it appears, “had 
at first joined his companion in crime in railing at Jesus; 
even when on the cross, his own intense agony could not 
restrain the outbreaking of his enmity against the Saviour; 
but it was given him to believe—his mockery was turned 
into prayer ‘Lord,” said he, “remember me when 
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thou comest into thy kingdom.” I cannot but suspect 
that if a Romish Priest stood at the foot of the cross, he 
would have checked the rising hope of mercy which glad- 
dened the heart of this dying malefactor. Certainly, if he 
were faithful to the instructions of his church, he would 
tell him that it would be extreme presumption for him to 
expect admittance into blessedness, until he had made 
atonement to God’s justice for a whole life spent in the 
commission of mortal sin, by painful and protracted 
sufferings in purgatory. But we must not measure the 
mercy of the infinite God by Rome’s contracted measure. 
Mark the Saviour’s answer to the prayer of the dyin 
thief: ‘‘ Verily I say unto thee, This day shalt thou be 
with me in Paradise.” Resting on this single fact, the 
weakest believer may confidently expect that his ransomed 
spirit, washed from its pollutions in the blood of Jesus, 
that blood which cleanseth from all sin, will enter into 
immediate blessedness, when death breaks the mysterious 
chain which binds it in the prison-house of a vile body. 
6. This leads me to observe, that the blood of Christ 
is the only remedy pointed out in Scripture for the re- 
moval of the guilt of sin. The passage which I have 
selected as the foundation of this discourse, tells me that 
Christ has, by himself, ‘‘ purged our sins ;’”’ we are else- 
where told that ‘the blood of Jesus Christ cleanses 
from all sin.” But the doctrine in question is directly 
contradictory to these declarations, for it teaches the 
sinner that he can, in some measure, remove his sins by 
his own sufferings, and that the fire of purgatory shares 
that cleansing property which the Scriptures assign ex- 
clusively to the blood of Christ. Nor can it be said 
that the merits of Christ are applied through the medium 
of our suffering in purgatory. No: faith is the means 
-by which the sinner obtains an interest in Christ’s re- 
demption. ‘Whom God hath set forth to be a pro- 
pitiation through faith in his blood, to declare his 
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righteousness for the remission of sins that are past, 
through the forbearance of God,” Rom. ii. 25. We 
are said to be “justified freely by God's grace, through 
the redemption that is in Christ Jesus,” Rom. in. 24. 
“ F'reely’’—that is, without any price or consideration 
furnished by the sinner. “To him that worketh not, 
but believeth on him that justifieth the ungodly, his 
faith is counted for righteousness,” Rom.iv.5. I must 
defer the full consideration of this most important branch 
of the subject to another opportunity. 

7. The doctrine of purgatory is opposed to the whole 
tenor of Scripture testimony, inasmuch as it makes the 
blessedness of heaven more attainable to the rich than 
to the poor. 

In the statement of the doctrine of purgatory which 
I read in the commencement of my discourse from the 
Douay Catechism, we are told that the most effectual 
ineans for the relief of souls detained in its flames, is 
‘the holy sacrifice of the mass.” And how is this 
sacrifice to be procured ? ? My Roman Catholic friends 
well know it is to be procured by money ; and. if so, 
then the joys of heaven are of much easier attainment 
to the rich, who can afford to purchase these masses, 
than to the poor, who have not the means of doing so. 
I can produce, if called upon, tangible evidence of the 
awful traffic which the Church of Rome carries on in 
the sale of indulgences and masses for the supposed 
relief of souls in purgatory.* You, my Roman Catholic 
friends, well know that the priest’s assiduity in saying 
masses for departed souls, is proportioned to the liberality 
with which he is paid by the survivors. He professes 
to believe that souls lie weltering in the tormenting 
flames of purgatory, and that he has means in his power 
to relieve them, but he will not apply those means until 
he is paid for doing so. Are these the ministers of that 
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merciful and compassionate God, who says, ‘‘ Ho! every 
one that thirsteth, come ye to the waters, and he that 
hath no money ; come ye,” Isa. lv. 1. Are these the 
ministers of that Saviour who makes no distinction be- 
tween rich and poor in conferring his blessings, who 
chose the poor of this world, to be rich in faith and 
heirs of his kingdom, whose declaration it was, “ The 
poor have the gospel preached to them ?” Matt. xi. 5. 
Are these men the successors of that St. Peter, who, 
when money was offered to him for a participation in 
the spiritual powers with which he was invested, rejected 
it with words expressive of deepest indignation: ‘¢ Thy 
money perish with thee, because thou hast thought the 
gift of God may be purchased with money,” Acts viii. 
20. No! the conduct of the Romish priests, in the 
sale of masses and indulgences for the supposed relief 
of suffering souls, marks. them for the false teachers, 
who, according to the sure word of prophecy, should 
arise in the church. ‘ But there were false prophets 
also among the people, even as there shall be false 
teachers among you, who privily shall bring in damnable 
heresies, even denying the Lord that bought them, and 
bring upon themselves swift destruction. And through 
covetousness shall they-with feigned words make mer- 
chandise of you: whose judgment now of a long time 
lingereth not, and their damnation slumbereth not,” 
2 Pet. u. 1.3. And the system which sanctions such 
an iniquitous traffic is evidently that great Babylon de- 
scribed in the book of Revelation, as numbering in the 
articles of her merchandise, “ the souls of men,” Rey. 
xvi. 13. 

And now would I lift up my voice like a trumpet, 
and ery aloud to my dear countrymen, “ Come out of 
her: come out of her, my people ; ; that ye partake not 
of her sins and her plagues:” come to Jesus Christ ; 
he has done all that was needful to be done to bring 
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sinners to God—He has, by himself, purged the sins 
of his people—“ He died the just for the unjust, that - 
he might bring us to God ;” and having risen from the 
dead, and ascended to heaven, he is highly exalted, 
having obtained a name which is above every name. To 
Him all power is given in heaven and in earth. He 
calls aloud in his word, in accents of tenderest mercy to 
sinners, to all sinners, “* Look unto me and be ye saved, 
all the ends of the earth, for I am God and there is 
none else.” 

May God enable you to believe that he is as kind as 
he tells you he is. May your path through this dark 
world be gladdened by the light of his reconciled coun- 
tenance. May you, through faith in Jesus, be delivered 
from the tormenting fear of a purgatory which has no 
existence but in your own imaginations. May you, 
with unwavering confidence in a Saviour of almight 
power and rieirdite love, be enabled to walk through the 
dark valley of death, and fear no evil—and so may you 
find an abundant entrance into the everlasting kmgdom 
of our Lord and Saviour Jesus Christ—that happy 


kingdom, where error and sin and sorrow are unknown. 
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Hes. i. 3.—‘‘ Who being the brightness of his glory, and the 
express image of his person, and uphaling all things by the 
word of his power, when he had by himself purged our sins, 
sat down on the right hand of the Majesty on high.” 


In my last address on the subject of purgatory, I con- 
sidered the principal arguments which the Church of 
Rome draws from Scripture, in defence of that doctrine, 
endeavouring to make plain to you, what is evident to 
my own mind, that they have no reference to such a 
subject at all. I considered the silence of the Old and 
New Testament, as to the offering of sacrifice or prayers 
for the dead, as throwing a strong shade of discredit on 
the existence of such a place as purgatory. I further 
endeavoured to show the contradiction of such a doctrine 
to those passages of Scripture, which speak of all the 
departed as being fixed in two places—heaven or hell— 
which divide the whole family of believers into two parts 
—those on earth and those in heaven—which speak of 
this present life as the only term of probation—which 
represent the souls of believers as entering into im- 
mediate blessedness after death—which speak of the 
blood of Christ as the only remedy for the removal of 
sin ; and, last of all, I showed you that the doctrine of 
purgatory is opposed to the whole stream of Scripture 
testimony, because it makes the blessedness of heaven 
of easier attainment to the rich than to the poor. 
Before I proceed further, I would here notice an ar- 
gument which the advocates of purgatory endeavour to 
draw from that clause of the creed in which it is said that 
Christ descended into hell. Believing, as I do, that 
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nothing is entitled to our regard but as it may be proved 
from Scripture, I should not notice this argument at all, 
were it not that the expression referred to is taken from 
Acts ul. where St. Peter quotes the words of the Psalmist, 
“Thou wilt not leave my soul in hell, neither wilt thou 
suffer thine Holy One to see corruption.” ‘The meaning 
of the term in the original Greek, which is translated 
*“‘ hell” in that passage, is not the place of punishment, 
but simply the invisible world. ‘The words referred to 
by St. Peter, contained a prophecy, that the soul of 
Christ should not continue in the invisible world, but 
that soul and body should be so speedily reunited, that 
his body should not come under the corrupting power of 
the grave, and the prediction is quoted by St. Peter as 
having received its accomplishment in Christ’s resurrec- 
tion. Taking this as the meaning of the term “hell” 
in the creed, the clause referred to was intended to teach 
that Christ was not only dead to all appearance, but that 
he was actually so—that soul and body were truly sepa- 
rated, and that the former, during the time that his body 
lay in the grave, entered that state of rest and happiness 
—that Paradise in which the souls of his people shall 
abide until their bodies also shall be raised glorious and 
incorruptible like the Saviour’s body. I know not by what 
ingenuity of argument these words can be made to 
favour the supposition that the souls of believers are ex- 
posed to a state of suffering after death ; that by suf- 
fering they make satisfaction for their sins, and that they 
may be relieved by alms, and prayers, and masses offered 
for them by the survivors. ‘To build all this on such 
an expression, is like an attempt to lay the foundation of 
a castle on a needle’s poimt. Such arguments prove 
nothing but the weakness of the cause which they are 
brought to support. 

III. I am now, in pursuance of the arrangement which 
I laid down at the commencement of my discourse, to 
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show you, 1. That the doctrine of purgatory overturns 
te great fundamental principles of the christian religion 

2. That the belief of it is inconsistent with the enjoy- 
iar of the peace of mind which Christ has bequeathed 
to his disciples. 3. That it destroys the motives to obe- 
dience proposed to us in the Scriptures. 

1. I am to prove that the doctrine of purgatory, as, 
stated by the Church of Rome, overturns the fundamental 
principles of the christian religion. The fundamental 
principles of christianity which distinguish it from every 
other religion, are these three =i F irstess Oe all sin is 
deserving, in its own nature, of eternal punishment. 
Secondly—That no man can make any satisfaction to 
God’s justice for his own sins. Thirdly—That the 
satisfaction of Christ is perfect and all-suflicient. 

It must be evident to every one of common under- 
standing, that purgatory is built upon the denial of these 
principles. Indeed its advocates avowedly deny that all 
sins are deserving of eternal punishment ; and as plainly 
do they assert that men can make satisfaction to the 
justice of God for sins. It is obvious, too, that in 
teaching that there are some sins for which the sinner 
must make satisfaction, in his own person, to the justice 
of God, they virtually deny the perfection of Christ’s 
satisfaction as the sinner’s Surety. 

Let us now examine each of these propositions in 
order :—-First—Every sin is deserving of eternal punish- 
ment. ‘* The soul that sinneth ”—here is no distine- 
tion of mortal and venial sins—‘‘the soul that sinneth, 
it shall die,” Ezek. xviii. 4. ‘ The wages of sin is 
death,” Rom. vi. 23. Observe, it is not the wages of 
mortal sin only, but the wages of sin, all and every sin, 
is death ; and what the nature of this death is, we learn 
from the context, for it is written, “The wages of sin 
is death; but the gift of God is eternal life.’ As the 
life is eternal, so the death, which is the wages of sin, is 


ON. PURGATORY. 87. 


eternal too. Again, ‘“ Whosoever shall keep the whole 
law, and yet offend in one point, he is guilty of all,’ 
James ii. 10. So that any sin subjects us to the punish- 
ment of those who break the whole law, and that is, as 
Roman Catholics themselves confess, eternal punishment. 
It is blasphemously asserted by the Church of Rome, 
that it would be inconsistent with the justice of God to 

unish some sins with eternal punishment; but we would 
ask what they mean by justice ? Is not justice the dealing 
with the guilty according as the law directs? We pro- 
nounce him among men a just judge, who, without re- 
spect to persons, or his own feelings, awards to criminals 
the punishment which the law directs. But what says 
the divine law? “Cursed is every one that continueth 
not in ald things which are written in the book of the 
law to do them,” Gal. ii. 10. Sin and holiness are in 
direct opposition to each other, and therefore those who 
assert that the least sin is not worthy of eternal punish- 
ment, virtually assert that God (awful blasphemy !) is 
not infinitely holy. 

The Church of Rome boasts of the antiquity of her 
doctrines. I admit that this doctrine of venial sin is a 
very ancient one; it was first preached by the devil, the 
father of lies, to our first parents.in Paradise, when 
tempting them to eat the fruit, concerning which God 
had said unto them, “In the day that thou eatest thereof 
thou shalt surely die,” Gen. 11.17. His language was, 
* Ye shall not surely die.” This is but a venial sin! 
Now, it is remarkable, that ‘a trifling theft which does 
not injure our neighbour's property, as the theft of an 
apple,’ is classed in the Romish Catechism among their 
venial sins. But we say to all such teachers, “Get thee 
behind me, Satan!” It was the theft of the fruit of the 
tree, in disobedience to the Divine command, which 
drove our first parents from Paradise, and would have 
consigned them and all their posterity for ever to hell, 
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were it not for the sacrifice of the Lord Jesus Christ; 
and doubtless in this, the Scripture teaches us, that the 
evil of sin consists not in the injury done to man, but 
in the disobedience committed against God. 

From all this we most certainly conclude that there is 
no such distinction as that of venial and mortal sin, but 
that all sin is, in its own nature, deserving of eternal 
punishment. The punishment must be equal to the 
offence, which derives its guilt from the dignity of the 
person offended, and the meanness of the offender. Now, 
God is the universal King ; his justice is infinite, which 
man has insulted, and his glory, which man has obscured: 
and man is finite, and what proportion is there between 
finite and infinite? Hence then there can be no purga- 
tory ; for how can a worthless rebel that is hateful to 
God, expiate an offence committed against so excellent 
majesty? If he sacrifice himself, he can never appease 
the Divine displeasure: for what does he offer but a 
lump of rebellion and ingratitude? He can make no other 
satisfaction but that of the devils, which continues for 
ever and is not completed. God is a ‘consuming fire 
to sin; and the smoke of their torment,” with whom he 
deals according to justice, ‘‘ascends up for ever and 
ever, Rev. xiv. ll. 

I now proceed to show, in the second place, the false- 
hood of the doctrine of purgatory, by proving more fully, 
from the principles of the word of God, the utter in- 
ability of man to make any satisfaction to God for his 
sins. It is plain that an individual, in order to make 
satisfaction for an injury done to another, must have 
something which is properly his own. Suppose a servant 
who had defrauded his master, and wished to make satis- 
faction for the injury, were to steal some more of his 
master’s property, and offer the stolen goods in satisfac- 
tion for his former dishonesty: this, you will say, instead 
of satisfying for his past’ wickedness, would add to it. 
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True, and so is it with the sinner who attempts to make 
satisfaction to God; for what have we that belongs to 
us? Is not God our Master? is not he entitled to our 
most devoted service every moment of our lives ? The 
Lord justly requires us to love him at all times, with all 
our heart, and mind, and strength, and our neighbours 
as ourselves ; and Christ tells us, that if we did all this, 
we should still be “unprofitable servants, for we should 
have but done that which it is our duty to do.” Now the 
man who thinks to make satisfaction for his sins, virtually 
asserts that he can do some things which God could not 
in justice claim of him; that is, he robs God of his due, 
and insults him by offering what he has thus stolen, in 
satisfaction for past wickedness, thus adding sin to sin. 
Again, that which is offered as a satisfaction, must 
confer on the injured party an honour or profit equal to 
the dishonour and loss occasioned by the offence for 
which the satisfaction is offered ; therefore, unless God 
receive, in the way of doing or suffering, that which will 
bring him as much honour as the offence did dishonour, 
there can be no satisfaction. Now, there is a greater 
dishonour brought to God by the commission of one sin, 
than there is honour by the perfect obedience of all the 
angels, for, in their obedience, God is preferred by the 
creature before things infinitely beneath him, which 1s 
but a small honour, for he is infinitely worthy of the 
affections of his creatures; but when a man commits sin, 
he declares his opinion by deeds, which show a man’s 
real sentiments more clearly than words, that the devil is 
a better master than God, which is infinite contempt. 
How, then, even supposing that man had the power of 
doing such works as the holy God approve, nay, suppose 
he could do good works, which in number and intense- 
ness of affection should surpass the obedience of angels, 
how could these works make any satisfaction for the in- 
finite dishonour put upon the blessed God by our sins ? 
GR 
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The very thought of making satisfaction for our sins, by 
doing or suffering in this world or in the next, is the 
deepest impiety, as it is an attempt to overturn principles 
which are the very pillars of the throne of God’s sove- 
reignty, and a bold denial of God’s right to the perfect 
and constant obedience and affection of his creatures. If 
these principles be true, if a man can make no satisfaction 
for sin by his own suffering, then is there no purgatory. 

It may be well to notice in this place an argument 
which is sometimes advanced by the advocates of pur- 
gatory. The Scriptures, say they, declare, that nothing 
defiled can enter heaven; but the best men offend fre- 
quently, and the smallest offence defiles: all this is true. 
Well, then, say my opponents, there must be a purgatory 
to cleanse from these sins which the best commit. But 
if, as I have proved, every sin be deserving of eternal 
punishment, and a man cannot, by any suffering of his 
own, make satisfaction for the least sin, then it is plain 
that no torments endured by the sinner can effect this 
purification. No: nothing but the blood of Christ can 
do this; our own sufferings can cleanse from no sin. 
The very thought of making satisfaction to a God of 
infinite majesty, justice, and holiness, is itself the highest 
sin; but ‘the blood of Jesus cleanses from all sin.” 
When St. John beheld in vision the church in glory, his 
attention was attracted by some who shone with a more 
resplendent brightness than their companions; and when 
he asked, ‘“‘ Who are these, and whence came they?” 
his heavenly interpreter replied —‘* These are they that 
came out of great tribulation, and washed their robes 
and made them white.” How? in their penitential tears 
or the flames of purgatory ? No; but simply “in the 
blood of the Lamb,” Rev. vii. 14. And this naturally 
introduces to our notice the third proposition, namely, 
that the satisfaction of the Lord Jesus Christ was all- 
sufficient. The establishing of this point will at once 
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set aside the doctrine of purgatory, for if Christ has 
paid the whole debt for believers, justice can have no 
further claim upon them, and therefore there can be no 
purgatory. 

Now, the same line of argument which has been used 
to show the impossibility of man’s making satisfaction 
for his own sin, may be used to prove the all-sufficiency 
of the satisfaction of the Lord Jesus Christ. Jesus 
Christ having undertaken the work of satisfying for our 
sins, had that to offer which was strictly and properly his 
own; for he is “over all, God blessed for ever.”—All 
things are the property of Christ, as God ; and he is not 
only rich in the possession of all created things, but in 
the possession of the unsearchable riches of his own God- 
head. Now, he who was thus rich, for “ our sakes be- 
came poor, that we, through his poverty, might be rich,” 
2 Cor. vii. 9. What! has Christ expended the un- 
searchable riches of his eternal Godhead, in making 
satisfaction for the sins of men, and shall any be found 
to assert that his satisfaction is not all-sufficient ? Hear 
the express testimony of Scripture upon this point. “* Who 
(Christ) being the brightness of his (the Father’s) 
glory, and the express image of his person, and uphold- 
ing all things by the word of his power ; when he had by 
himself purged our sins, sat down on the right hand of 
the Majesty on high.” He, who is the great God, all 
whose works are perfect, “‘ purged our sins,” and that “ by 
himself,” without the help of any creature; and in token 
that the work was finished, it is added, he “sat down.” 
Just as when the work of creation was completed, it 1s 
said, God rested, so, in token that the work of making 
satisfaction for sin was coinpleted, it is written, Christ 
“sat down.’ And he sat down too at “the right hand 
of the Majesty on high,” the place of honour. His ex- 
altation to that distinction, signifying God’s acceptance 
of, and entire complacency in his werk of satisfaction. 
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But, we observed, in the second place, that in order 
to make satisfaction for an offence, the action by which 
it is designed to make satisfaction must bring honour to 
the injured person, equal to the dishonour cast upon 
him by the injury for which the satisfaction is offered. 
Observe in this point also, the perfection of the satis- 
faction of the Lord Jesus Christ for our sins. 

If God had cast all the human race, as sinners, into 
hell, to suffer the vengeance of eternal fire, his justice 
and his holiness would have been shown in the everlasting 
punishment of the guilty and polluted; but as the life 
of Christ, which he laid down as a satisfaction for sin, 
is infinitely more precious than the lives of all created 

beings, the death of Christ in the place of sinners, has 
brought more honour to the justice and holiness of God, 
than would have been brouglit to these attributes, by the 
eternal destruction of mankind. Moreover, if the pun- » 
ishment had been inflicted upon man, no honour, so far 
as man was concerned, could have been brought to the 
Divine goodness ;—and that brightest display of it, 
“God so loved the world, that he gave his only begotten 
Son, that whosoever believeth in him should not perish, 
but have everlasting life,” would never have been written 
in the records of eternity ; and, besides this, by the 
death of Christ in the room of the guilty, a way was 
opened for the display of mercy, which is goodness 
exercised towards the guilty, an attribute which, so far 
as we know, was, until then, concealed in the abyss of 
Deity. Christ being “ the fellow of the Lord of hosts” 
_—the infinite God—infinite honour has been put upon 
all the Divine attributes by His satisfaction. Well might 
the angelic host sing at the birth of this great Redeemer, 
‘* Glory to God in the highest, and on earth peace, good- 
will towards men !”” How deep the blasphemy of those 
who teach .and believe, that the honour put upon the 
justice of God by the bitter agony of our Almighty and 
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all-glorious Redeemer, was not sufficient, but must be 
helped out by the sufferings of poor worms of the earth, 
whose eternal suffermgs would make no compensation 
for their sins, donated against an infinitely pure and 
holy God! But if the Saiataceon of Christ be all- 
sufficient, Divine justice can have no claim on those for 
whom that satisfaction was offered, then the believer is 
clean from every stain of guilt, and, therefore, there is 
no purgatory. 

Here I must notice an unwarranted distinction, by 
which the advocates of purgatory endeavour to evade the 
overwhelming force of this argument, drawn from the 
all-sufficiency and perfection of Christ’s satisfaction. 
They say, that although sins are forgiven on account of 
Christ’s perfect satisfaction, as to the eternal punishment 
which they deserve, temporal punishment may still be 
exacted of the sinner; and they refer us, in illustration 
of their position, to 2ud Sam. xu. 13, 14, where we 
read, that David, as they say, ‘‘after his sin of adultery 
was forgiven him, was temporally punished for it with the 
death of his child.” But even suppose the death of 
David's child was designed as a punishment to him, how 
could such a fact prove the exposure of a believer to 
suffering in a purgatorial fire after this life, when the 
Scripture plainly tells us, that death puts a pee to all 
his affliction ? The advocate of purgatory, to give some 
colour of plausibility to the fundamental principle of his 
doctrine, would have it, that in the anguish which David 
endured by the death of his child, he miata a satisfaction 
to Divine justice for the temporal guilt of his sm. But 
let the passage be examined, and it will be seen that God 
had no such design in that sore affliction: ‘ And David 
said unto Nathan, I have sinned against the Lord. And 
Nathan said unto David, The Lord also hath put away 
thy sin; thou shalt not die. Howbeit, because by this 
deed hod hast given great occasion to the enemies of 
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the Lord to blaspheme, the child also that is born unto 
thee shall surely die,” 2 Sam. xii. 18, 14. This awful 
sin of ‘“*the man after God’s own heart,” has furnished 
the enemies of religion with matter of blasphemous 
ridicule against the ways and truths of God, from the 
time of its commission to the present moment; and it 
was to. meet those profane cavils, and to manifest his 
own holy abhorrence of sin, that God visited the great 
transgression of his servant with this sore calamity. 
We may observe in general, concerning the sufferings of 
believers in this life, that they are no where in the word 
of God represented as satisfactory to Divine justice— 
they are no where said to be the inflections of God, asa 
Judge—they are the chastisements of God, asa Father. 
God sends not affliction to his people that his justice 
may be satisfied in their punishment, but that they may 
be partakers of his holiness; that their affections may 
be weaned from earth, and sent before them to that happy 
place, that paradise into which death admits them; 
where sorrow and sighing flee away. See Heb. xu. 

Christ’s sufferings are exclusively spoken of in Serip- 
ture as being satisfactory to Divine justice. They are 
perfectly satisfactory. He is said to have “put away 
sin by the sacrifice of himself;”’ and for the full con- 
firmation of the faith of his people, for the strong con- 
solation of believers, a full and free pardon of all sin is 
published in the gospel, on the ground of Christ’s perfect 
satisfaction. 

The following are the very words in which God him- 
self has proclaimed this pardon by the mouth of prophets 
and apostles: “He hath not dealt with us after our 
sins ; nor rewarded us according to our iniquities. - For 
as the heaven is high above the earth, so great is his 
mercy toward them eS fear him. As far as the east is 
from the west; so far hath he removed our transgressions 
from us,” Psa. ciiii LJO—12. ‘*Come now, and let us 
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reason together, saith the Lord: though your sins be as 
scarlet, they shall be as white as snow ; though they be 
red like crimson, they shall be as wool,” Isa. i. 18. “TJ, 
even I, am he that blotteth out thy transgressions for 
mine own sake, and will not remember thy sins,” Isa. 
xlii. 25. “I have blotted out, as a thick cloud, thy 
transgressions, and, as a cloud, thy sins: return unto 
me; for I have redeemed thee,” Isa. xliv. 22. ‘‘ But he 
was wounded for our transgressions, he was bruised for 
our iniquities : the chastisement of our peace was upon 
him ; and with his stripes we are healed,” Isa. li. 5 
“ For I, saith the Lord, will forgive their iniquity ; and 
I will remember their sin no more,” Jer. xxxi. 34. “ Who 
is a God like unto thee, that pardoneth iniquity, and 
passeth by the transgressions of the remnant of his 
heritage? he retaineth not his anger for ever, because 
he delighted in mercy. He will turn again, he will have 
compassion upon us; he will subdue our iniquities ; and 
thou wilt cast all their sins into the depths of the sea,” 
Mic. vii. 18, 19. “ The next day John seeth Jesus 
coming unto him, and saith, Behold the Lamb of God, 
which taketh away the sins of-the world,”’ John i. 29. 
** And by him all that believe are justified from all things, 
from which ye cculd not be justified by the law of Moses,” 
Acts xi. 89.“ Therefore, being justified by faith, we 
have peace with God through our Lord Jesus Christ : 
by whom also we have access by faith into this grace 
wherein we stand, and rejoice in hope of the glory of 
God,” Rom. v. 1,2. ‘ There is therefore now no con- 
Heae Oh to Soin which are in Christ Jesus, who walk 
not after the flesh, but after the Spirit,” Rom. vii. I. 
** And you, being dead in your sins, and the uncircum- 
cision of your flesh, hath he quickened together with 
him, having firaivert you all trespasses,” Col. lwehe. 
“The blood of Jesus Christ his Son cleanseth us from 
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Now, let us suppose that the people of this country 
were in a state of rebellion against the king, and that 
he issued a proclamation offermg pardon to any who 
should, upon a certain day, lay down his arms. Suppose 
the pardon was expressed in the very words with which 
God, as you have heard, has published pardon to sinners 
in the gospel. Suppose the rebels on the faith of the 
king’s promise complied with the terms, and that the 
monarch should then, having them in his power, confine 
them in a deep and dismal dungeon, and there keep them 
at some painful labour for six or seven years, and not 
release them until they had furnished a costly ransom, 
earned by their own hard and painful labour, or paid by 
their more loyal relations ; would not the king’s subjects 
have just reason to complain that he had not kept his 
word; would it satisfy them to be told, that although 
their treason had been forgiven, as to the guilt of it and 
the capital punishment it deserved, they must suffer 
temporary punishment for it? Mught they not justly 
plead that it was vain to talk of the removal of guilt 
without the remission of punishment; and might they 
not bring forward the word all, so frequently occurring 
in the proclamation, as absolving them completely from 
their offences, and the words, *“‘ there shall be no con- 
demnation,” as promising deliverance from all punish- 
ment? Such conduct, in an earthly king, would be un- 
worthy in the extreme; every honest heart would rise 
with indignant feeling against it. And this is the very 
conduct which the Church of Rome, in teaching the 
doctrine of purgatory, imputes to the blessed God of 
truth; conduct which could not be adopted by an earthly 
king, without justly subjecting him ‘to the charge of 
treachery and falsehood ! 

2. We next observe, that the belief of this doctrine 
is quite inconsistent with the enjoyment of that peace of 
mind which the Lord Jesus Christ has bequeathed to 
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his people. ‘ Peace,” said the Divine Saviour, “I leave 
with you; my peace I give unto you. Not as the world 
giveth, give I unto you. Let not your heart be troubled, 
neither let it be afraid.” The world’s peace is at best 
defective; but the peace which Christ gives is perfect. 
The peace which the world gives ceases at death ; but 
the peace of Christ cannot be frightened from the con- 
science in which it dwells, even by that king of terrors. 
But can he enjoy this perfect peace who regards God as 
partially reconciled to him? and can he have peace at 
the approach of death, whose affrighted imagination 
contemplates a removal into a state ft findenined: suffer- 
ing in a purgatorial fire? Can such a soul enjoy that 
*‘ peace of God which passeth all understanding ;”’ or 
realize the words of the prophet, “Thou wilt keep him 
in perfect peace whose mind is stayed on thee, because 
he trusteth in thee.’ He cannot exclaim, like old 
Simeon, when the salvation of Christ was revealed to 
him, ‘‘ Lord, now lettest thou thy servant depart in peace, 
according to thy word: for mine eyes have seen thy 
salvation,’ Luke ii. 29, 30. Can he say, like David, 
“Though | walk through the valley of the shadow of 
death, I will fear no evil?” See also Rom. v. 1; Isa. 
liv. 13; Luke 1. 14; Eph. uu. 13—18. 

3. This leads me next to observe, how the belief of 
this doctrine weakens all the springs of obedience. It 
has been well observed, that a true christian is moved by 
fear, more by hope, most by love. The doctrine of 
purgatory tends to lessen the influence of all these 
motives to obedience. First as to fear: The man who 
believes that some sins only merit a temporary punish- 
ment in purgatory, can certainly not have the same fear 
to restrain him from committing it as the man who 
believes that all sin deserves eternal suffering in hell ; 
nor will the doctrine of the eternal punishment of mortal 
sin exercise any restraint, for when people are taught that 
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any sin is venial in its own nature, and only deserving of 
temporary punishment, self-love will easily delude the in- 
dividual to find out some circumstances which will bring 
down the blackest offences to the shade of venial sins. 

Fear principally exercises a restraining influence upon 
the christian, at those seasons when he is living at a 
distance from God, but hope encourages the believer 
under difficulties, to press on in the active service of his 
Lord; the object of this hope is salvation, 1 Thess. 
v. 8. Now, hope becomes vigorous and influential in 
proportion to the felt nearness of the thing hoped for. 
If a vessel be wrecked at sea, the sight of land, by in- 
vigorating the hope of escape, will cause the crew to re- 
double their exertions. When hope is utterly gone, they 
cease to work, because they know their labour is useless. 
‘“¢ Hope deferred maketh the heart sick.” And, oh! 
how must that poor heart sicken and droop which ex- 
pects, after all the troubles of this life, to toss in restless 
agony upon the flames of purgatory for a season, of 
which it knows not the duration, before it can reach the 
heavenly shore; and how must such a gloomy antici- 
pation destroy that cheerful energy with which they 
proceed on their heavenly journey, who know that Christ 
has left them nothing to suffer in the way of satisfaction 
to Divine justice ; that death, which brings them into 
the presence of their Lord, is the end of all their 
troubles, and who “hold fast the confidence and the 
rejoicing of the hope firm unto the end.” 

But love is the principal motive which actuates the 
christian in obeying the will of his heavenly Father, as 
the apostle writes: ‘ For the love of Christ constrain- 
eth us; because we thus judge, that if one died for all, 
then were all dead; and that he died for all, that they 
which live should not henceforth live unto themselves, 
but unto him who died for them, and rose again,” 2 Cor. 
y. 14,15. Indeed, where there is the entire absence o 
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this motive, no action can be acceptable in the sight of 
God. “Though I bestow all my goods to feed the 
poor, and though I give my body to be burned, and 
have not charity, it profiteth me nothing.” In showing 
the influence of the doctrine of purgatory in weakening 
this main spring of christian obedience, we shall just 
direct your attention toa principle laid down in a parable, 
uttered by our blessed Lord himself: ‘“ There was, 
said he to Simon, the Pharisee, ‘a certain creditor 
which had two debtors: the one owed five hundred 
pence, and the other fifty. And when they had nothing 
to pay, he frankly forgave them both. ‘Tell me which of 
them will love him most? Simon answered and said, 
I suppose that he to whom he forgave most. And 
he said unto him, Thou hast rightly judged.” Here 
we learn, what indeed cominends itself to common sense, 
that love will be proportioned to the sense of the great- 
ness of the obligation conferred. Whether of the two, 
therefore, will love God most; the man who believes 
that Christ has paid but part of his debt, and that in- 
stead of admitting him to the enjoyment of heaven 
immediately after death, he will throw him into the 
prison of purgatory, there to suffer a painful bondage, 
he knows not for how long, to satisfy Divine justice for 
his sins ; or he who believes that the Saviour has blotted 
out all his sins in his own precious blood, and purchased 
for him an eternity of glory and happiness, to the en- 
joyment of which death immediately admits him ? 

Oh! this wicked fable of purgatory, which is truly 
an invention of Satan to make void the death of Christ ; 
to amuse a careless world in their sins, on the broad and 
downhill road to destruction, until the day of grace be 
passed for ever, until, expecting to pass into purgatory, 
they find themselves in hell, there, through eternity, to 
bemoan their folly in one incessant round of lamentation, 
*« The summer is past, the harvest is ended, and we are 
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not saved”—to keep poor souls which are awakened to 
some sense of the importance of eternal things, still 
under the bondage of their guilty fears and at a distance 
from God; strangers to that which the apostle speaks of, 
“‘ You that were sometimes afar off are made nigh by 
the blood of Christ, for he is our peace;” strangers to 
that love which the knowledge of the complete remission 
of our sins, both as to guilt and punishment, and the 
rich mercy of God in calling rebellious worms into the 
adoption of dear children, produces in the heart, a love 
which manifests itself in a life devoted to the Saviour ; 
and thus strangers to the gospel of peace, the only way 
of attaining eternal life. ‘ For if our gospel be hid, it 
is hid to them that are lost, in whom the god of this 
world hath blinded the eyes of them that believe not, 
lest the light of the glorious. gospel of Christ, who is 
the image of God, should shine into them.” 

The gospel, which is the good news of complete and 
everlasting forgiveness, through a Saviour’s atoning blood, 
must be received wholly, or it is not received at all. 
“‘ He that believeth shall be saved; he that believeth 
not shall be damned.” The gospel is like a bank note; 
a part of it will do us no good. Tear a bit froma bank 
note, of the largest amount, and the scrap is as worthless 
as any other paper; so the gospel is only valuable as a 
whole. It will not do to trust to Christ as having put 
away part of our guilt, and then look to purgatory to do 
the rest. If we trust in aught but Christ, we are 
“fallen” from grace; Christ will profit us nothing. 
Fellow-countrymen, awake from this delusion, break the 
shackles in which an antichristian superstition would 
bind you; contemplate the Redeemer in the exalted 
dignity of his person, as the brightness of the Father's 
glory; contemplate him in the tenderness of his love, as 
made man for our sake; contemplate him in the perfection 
of his work, as having by himself purged our sins. 
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Christ as a complete Saviour, Christ the poor sinner’s 
loving Friend, is my great argument against purgatory : 
its artificial flames expire, its false fire is extinguished 
by the beams of this Sun of righteousness. 

May that Spirit who glorifies Christ, and takes of the 
things of Christ and shows them to the soul, be given 
in large measure to each and all of you. 

May every heart be tuned to join heaven's chorus of 
praise, not to the efficacy of a purgatorial fire, or masses 
muttered by a hireling priest, but to thee, Immanuel, 
who hast loved thy people, and washed them from their 
sins in thine own blood.* 
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1 Joun ii. 1, 2.—“ Tf any man sin, we have an advocate with 
the Father, Jesus Christ the righteous: and he is the propi- 
tiation for our sins,” 


ir a question, affecting man’s property or life, is about to 
be tried before an earthly tribunal, the individual, whose 
interests are at stake, spares no pains to secure the ad- 
vocacy of one, whose genius and acquirements qualify 
him for conducting the trial to a happy issue. My text 
speaks of the weightiest cause which ever engaged the 
attention of man, a cause pending in the court of heaven, 
a cause in which we are all concerned, on the issue of 
which, interests of eternal importance to every one of us 
are suspended ; and, it also mentions an Advocate pos- 
sessing such qualifications as give him an exclusive fitness 
for conducting that cause to a happy termination. To 

* See note B. Appendix. ¢ See note C. Appendix. 
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this one Advocate the word of God directs the sinner, 
but the Church of Rome teaches her disciples to call in 
the aid of many others. The Council of Trent, in her 
twenty-fifth session, ‘‘commands all bishops, and others, 
whose office and business it is to teach, that they dili- 
gently instruct the faithful, concerning the intercession 
and invocation of saints ; teaching them that the saints, 
reigning with Christ, do offer up their prayers to God for 
men; that it is good and profitable, humbly to invocate 
the saints, and to fly to their prayers, help, and assist- 
ance, for the obtaining blessings from God, through his 
Son Jesus Christ.” 

It shall be my endeavour, with the Divine assistance, 
to lay before you, from my text, the qualifications of our 
Lord Jesus Christ as the sinner’s Advocate ; showing, as 
I proceed, that the most essential of these qualifications 
are not to be found in any other being, in heaven or 
earth ; consequently, that none can participate with 
Christ, in that great office which my text assigns him ; 
and, that it is folly, impiety, and idolatry, to pray to 
angels and departed saints, or, as the Council of ‘Trent ex- 
presses it, ‘to fly to their prayers, helps, and assistance.” 

We shall notice the following essential qualifications 
of an Advocate for sinners. 

I. He must be appointed to this office by God. This 
is signified in the name Christ, which means anointed, 
or appointed unto office. 

Il. He must be fully acquainted with the Divine 
laws. 

III. He must stand unimpeachable of any personal 
transgression at the bar of God. 

IV. He should be ready of access to them for whom 
he pleads. 

V. He must be furnished with a prevailing plea, on 
behalf of sinners who intrust their cause to him. 

VI. He must possess an inexhaustible fulness of 
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benevolence. This is implied in the name Jesus, which 
signifies a Saviour. 

I. We are to consider the qualification of Christ to 
be the sinner’s Advocate, by reason of his appointment 
to that office by the Father. 

This is so very important a part of the subject, that it 
will be well to confine our attention to the exclusive 
consideration of it this evening. The individual who 
comes forward in an earthly court, in the capacity of an 
advocate, must have received a license from the proper 
authorities, before he can execute the functions of that 
office. Christ, the sinner’s Advocate in the court of 
heaven, has received his appointinent from the highest 
authority, even from that God, before whom he pleads 
the cause of His people. Not to advert again to the 
evidence to this truth, derived from the titie ‘‘ Christ,” 
I would remind you, that the intercession or advocacy of 
Jesus, is one great branch of his priestly office; and His 
appointment to that office, as an indispensable qualifica- 
tion for the effectual discharge of its duties, is expressly 
mentioned by the apostle. ‘And no man taketh this 
honour unto himself, but he that is called of God, as was 
Aaron. So also Christ glorified not himself to be made 
an High Priest; but He that said unto him, Thou art 
my Son, to day have I begotten thee. As he saith 
also in another place, Thou art a Priest for ever after 
the order of Melchisedec,” Heb. vy. 4—6. The high- 
priesthood in the Jewish Church typifying, as it did, the 
priesthood of Jesus, was confined, by Dive appoint- 
ment, to the family of Aaron; no others could assume 
that office, and enter within thé vail, into the holy place, 
which was a figure or emblem of heaven, to make in- 
tercession for the people. As in the type, so in the 
antitype, the priestly and intercessory offices are insepar- 
ably connected. As Christ is the only Priest, he is the 
only Intereessor: none but he has authority to receive 
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the petitions of sinners on earth, and advocate their cause 
in heaven; this prerogative is his, in virtue of Divine 
appointment ; he glorified not himself to be made a 
priest : he had the full consent of the Father; by Him 
he was appointed irrevocably and eternally. He is a 
Priest for ever after the order of Melchisedec. This 
passage, then, not only shows that Christ exercises the 
oftice of Advocate by virtue of Divine appointment, 
but it proves that he is the on/y Intercessor ; it not only 
establishes Ais right to appear in the presence of God 
on behalf of sinners, but it excludes the pretensions of 
every other claimant of that prerogative. 

Now I call upon the Church of Rome to prove, in 
opposition to this clear testimony of an inspired apostle, 
that those numerous advocates, to whom she directs the 
sinner, are authorized by Divine appointment to receive 
his petition, and plead his cause in the court of heaven. 
IT have consulted Dr. Milner, who is allowed to be the 
ablest writer in defence of the doctrines of the Church 
of Rome, on this subject. In endeavouring to establish 
this point, he refers us to Rom. xv. 30, where the apostle 
writes, “ Now I beseech you, brethren, for the Lord 
Jesus Christ’s sake, and for the love of the Spirit, that 
ye strive together with me in your prayers to God for 
me.” Similar to this is the second passage quoted by 
the Doctor: “‘ Therefore,” said God to Job’s unjust ac- 
cusers, ‘take unto. you now seven bullocks and seven 
rams, and go to my servant Job, and offer up for your- 
selves a burnt offering; and my servant Job shall pray 
for you: for him will [ accept,” Job xli.8. You will, 
no doubt, ask, what has this to say to praying to departed 
saints : we are told, indeed, in those portions of the in- 
spired word, of prayer and sacrifice offered to God, but 
to none other. But Dr. Milner thinks, that, because 
Paul, by letter, expressed a wish to his /iving brethren, 
that they should unite with him in prayer—and, because 
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Job’s persecutors were directed to go and solicit an interest 
in Job’s prayers—breathing their wish, in articulate 
sounds, into the ears of a living man—that, therefore, 
we are to call upon the saints who have departed this 
life. If I were to hear a man in this town, in an audible 
voice, making a request of a friend, whom I knew to be 
in some distant part of America, as if he were in his 
presence, should I not justly suspect him of insanity ? 
If I expostulated with him, as to the folly of his conduct, 
he might reason very gravely, like Dr. Milner, ‘ I used 
to make such requests of my friend, at the time when we 
lived together in the same house, and, why should I not 
do so now?” You at once perceive, that the poor maniac’s 
error would consist in forgetfulness of the change which 
had taken place in the relative situation of himself and 
his friend, by the removal of the latter to a distant land. 
Until the Church of Rome prove by clear texts of 
Scripture, that death makes no such separation ; until 
she prove, that persons departed this life are more ac- 
cessible to the prayers of survivors, than persons departed 
to America would be to requests spoken by those re- 
maining behind; the man who calls upon a departed 
saint, at her bidding, is chargeable with a folly, like that 
of the individual whom I have brought forward in the © 
way of illustration. 

But, observe further, in the passages to which Dr. 
Milner refers us, Paul merely asked the prayers of his 
brethren, and Job’s calumniators were commanded to ask 
nothing more of him; but the Church of Rome com- 
mands her disciples to fly to the helps and assistance of 
the saints, as well as their prayers: and, as a comment 
upon this command, I may refer you to a prayer to the 
blessed Virgin, which is ‘to be found in most Romish 
books of devotion.— We fly unto thy protection, O 
holy mother of God, despise not our prayers in our ne- 
cessities, but deliver us from al! dangers: O glorious and 
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blessed Virgin.” If such a speech as this were ad- 
dressed to that holy and highly favoured woman, when 
upon earth, she would, in the anguish of her heart, like 
Paul among the idolaters of Lystra, have rent her 
clothes, and besought her suppliants, with tears, to turn 
from such vanities unto the living God. 

But I must hasten on to notice the other passages of 
sacred Scripture, which are adduced to prove the Divine 
appointment of departed saints and angels, to the advo- 
cacy of the sinner’s cause. For this purpose we are next 
referred to Gen. xxxil. 24—30, “ And Jacob was left 
alone; and there wrestled a man with him until the 
breaking of the day. And Jacob called the name of 
the place Peniel: for I have seen God face to face, and 
my life is preserved.” Dr. Milner supposes that the 
mysterious person who appeared to Jacob, and to whom 
he made such earnest supplication, was a created angel. 
Were this admitted, it would only prove that favours 
night be asked of angels when their presence was sen- 
sibly manifested ; but it is evident, that the person spoken 
of here was a manifestation of God, and not a created 
being at all. So Jacob himself supposed; “for,” said he, 
“‘T have seen God face to face.” The testimony of the 
prophet Hosea is also explicit on this point: ‘ Yea, he 
had power over the angel, and prevailed: he wept, and 
made supplication unto him: he found him in Beth-el, 
and there he spake with us; even the Lord God of 
hosts ; the Lord is his memorial,” Hos. xii. 4, 5. The- 
angel was the great Angel of the covenant, the Lord 
Jesus Christ, the Lord of hosts; the same person 
whose blessing Jacob supplicated for. the two sons of 
Joseph, calling him “the Angel that redeemed him 
from all evil,” Gen. xlviii. 16. Who, I ask, redeemed 
Jacob from all evil, from sin, and Satan, and the grave, 
and the second death ? Christ. Therefore, Christ is the 
person spoken of in the passage under consideration, 
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Lastly, Dr. Milner refers us to Rev. v. 8, as furnishing 
a warrant for praying to saints for their intercession : 
** And when he had taken the book, the four beasts and 
four and twenty elders fell down before the Lamb, having 
every one of them harps, and golden vials full of odours, 
which are the prayers of saints.” Here is an emble- 
matical representation of the church, or company of true 
believers; and inasmuch as a prayerful spirit is one of the 
distinguishing marks of God's people, this characteristic 
is not lost sight of ; they are represented as holding in 
their hands golden vials full of odours; and this emblem 
is interpreted to signify the prayers of saints, or believers, 
for believers and saints, in Scripture language, are synony- 
‘mous terms. The prayers of eiand persons, offered 
through the great Mediator, rise up like incense with 
acceptance ay San the throne of God; as David said, 
“* Let my prayer come before thee as incense.” Ghee 
is nothing in the whole passage to favour the suppo- 
sition, that the prayers spoken of were offered by saints 
in heaven, in consequence of petitions addressed to them 
by believers on earth. 

Roman Catholics are industriously taught to believe 
that Protestants regard the blessed Virgin with a feeling 
little short of contempt: let me assure them that this is 
not the case; we believe that that holy woman, who 
was highly favoured of God in bearing that sinless body, 
in which it pleased the Lord to tabernacle, was truly 
blessed. All generations of believers admit that. But 
her blessedness mainly consisted in her personal partici- 
pation, through faith, in the salvation of the gospel. I 
believe Scripture tells us of none in whom the graces of 
the christian character were more eminently displayed 
than in the Virgin Mary. I am persuaded, therefore, 
that she is now a happy saint, singing the praises of Him 
who redeemed her to God by his blood. But I protest 
against that devotion with which the Church of Rome 
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regards her, as most dishonourable to her; because it 
represents her as taking pleasure in being addressed in 
such terms as should be used in our approaches to the 
great God alone. That is, the devotion of Roman 
Catholics virtually implicates the blessed Virgin in the 
sin which expelled Satan from heaven. ‘These are not 
assertions which cannot be proved. Perhaps, my friends, 
you have never heard of the Psalter of Bonaventure—I 
will tell you what that book is—it is the Psalms of 
David, with the name of the Lord struck out, and the 
word, Lady, put in its room; so that the language of the 
sweet singer of Israel in his devout aspirations after the 


great God, is blasphemously applied to the Virgin Mary. 


Take the following specimen of this impious per- 


formance :— 


Psalter of Bonaventure. 
My Lady, in thee do I put 


my trust; deliver me from mine 
enemies, O Lady. 


Hear us, Lady, in the day of 
trouble, and turn thy merciful 
face unto our prayers. 

In thee, O Lady, have I put 
my trust, let me never be con- 
founded: in thy favour receive 
me. Blessed are they whose 
hearts do love thee, O Virgin 
Mary, their sins by thee, shall 
be washed away. 

Have mercy upon me, O 
Lady, who art called the mother 
of mercy; and according to the 
bowels of thy mercies, cleanse 
me from all mine iniquities. 


Let Mary arise, and let her 
enemies be scattered; let them 
all be trodden down under her 
feet : 

O come, let-us sing unto our 
Lady: let us make a joyful 


Psalms of David. 


O Lord, my God, in thee do 
I put my trust; save me from 
all them that persecute me, 
Psa. vii. 1. 

The Lord hear thee in the 
day of trouble, Psa. xx. I. 


In thee, O Lord, do I put my 
trust; let me never be ashain- 
ed: deliver me in thy righteous- 
ness, &c. Psa. xxxi. 1 


Have mercy upon me, O 
God, according to thy loving- 
kindness; according unto the 
multitude of thy tender mercies 
pict out my transgressions, Psa. 
mis 

Let God arise, let his enemies 
be scattered; let them also that 
hate him flee before him, Psa. 
Ixviil. 1. 

O come, let us sing unto the 
Lord; let us make a joyful noise 
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noise to Mary our queen, that 
brings salvation. 

Blessed are all they who fear 
our Lady; and blessed are all 
they who know to do thy will. 

Blessed be thou, O Lady, who 
teacheth thy servants to war, 
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to the Rock of our salvation, 
Psa. 2ev. 1 
Blessed is every one that 
feareth the Lord, that walketh 
in his ways, Psa. exxviil. 1. 
Blessed be the Lord, my 
strength, which teacheth my 


and strengthenest them against hands to war, and my fingers to 


the enemy. fight: ***. Who subdueth my 
people under me, Psa. cxliv. 

Praise our Lady in her ’ Praise ye the Lord. Praise 
saints. Praise her in her vir- God in his sanctuary: praise 


him in the firmament of his 
power. Praise him for his 
mighty acts; ****, Letevery 
thing that hath breath praise 
the Lord, Psa. cl. 1, 2, 6, 


tues and miracles ****, Let 
every thing that hath breath 
praise our Lady. 


But you will say—‘* The Church of Rome cannot 
sanction such a book as this is. Its author must have 
been excommunicated.” Nay, but this very performance 
is printed at large in the fourth volume of Bonaventure’s 
works, by the command of Pope Sixtus V. and the 
permission of superiors, and its author enrolled, by papal 
authority, among the saints ! 

But I have other witnesses to prove my statement ; 
witnesses whom you may all examine for yourselves. I 
hold in my hand a book entitled, “The Poor Man’s 
Manual of Devotions, printed by permission of the su- 
periors.” I doubt not but this volume is in the posses- 
sion of many of my hearers. I purchased it in Ballina, 
where it is exposed to sale under the view of the priests. 
If they thought it contained statements contrary to the 
doctrines of the Church of Rome, they would, no doubt, 
prohibit its circulation. In page 201 of this book, 1 
find the following prayer, addressed to the Virgin :— 

** Hail! holy queen, mother of mercy; our life, our 
sweetness, and our hope; to thee do we cry, poor 
banished sons of Eve. To thee we send up our sighs, 
mourning and weeping in this valley of tears. ‘Turn 
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then, most gracious advocate, thy eyes of mercy towards 
us; and after this, our exile ended, show unto us the 
blessed fruit of thy womb, Jesus. O clement, O pious, 
O sweet Virgin Mary.” 

Here, like the idolaters of old, the modern idolater is 
taught to pray to a queen of heaven. See Jer. xliv. 
16—23. ‘Titles applied in Scripture to the self-existent 
God alone, are heaped upon her. She is called life, 
sweetness, hope, most gracious advocate ; her aid is sup- 
plicated with the utmost intensity of devotion; ‘ To 
thee we send up our sighs, mourning and weeping in 
this valley of tears:’’ and as a consummation of blas- 
phemy, the Virgin is entreated to do that which Christ 
prayed the eternal Father to accomplish ; “ After this, 
our exile ended, show us the blessed fruit of thy womb, 
Jesus.” ‘ Father,” said Christ, ‘“‘I will that those 
whom thou hast given me be with me where I am, that 
they may behold my glory.” 

The poor people are further instructed in this book to 
associate the name of the Virgin with that of the 
Creator, without any distinguishing mark of respect to 
the latter. ‘‘I commend my soul, and all that I am, to 
the intercession of the glorious Viren Mary, my good’ 
mother and advocate; to St. Joseph ; to my angel 
guardian, and to all the saints in heaven ; whom I most 
humbly beseech to assist me at the hour of my death. 

‘For my last words I say, in profound humility of. 
heart, Jesus, Maria! desiring to die in their blessed 
arms; when my tongue cannot pronounce their holy 
names, I desire to do it with all my heart. 

“If my heart should fail me with my judgment, I 
say them now for then, with all affection and possible 
submission. Jesus, Maria! . 

** Virgin mother, I humbly crave 


Thy blessing and thy Son’s to have.” 
Page 24, 
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In this prayer the names of Jesus and Mary are not 
only linked together, without any distinction of preference, 
but the deluded idolater is taught to look to the Virgin 
for assistance, at a season the bare recollection of which, 
if any thing but the Spirit of God could open the 
sinner’s eyes, might convince him of the insufficiency 
of creature-help. 

I have not done with this subject yet. You, my 
Roman Catholic friends, well know what “ The Rosary 
of the blessed Virgin” is. But have you ever considered 
the astounding fact, that in that form you are taught 
directly, earnestly, importunately to solicit the advocacy 
of the Virgin one hundred and seventy-one times, whereas 
the great Advocate, Jesus Christ the righteous, is not 
directly applied to even once. Yes, but you will say to 
me, ‘ Look into that book again, and you will find a 
Rosary of the name of Jesus likewise.” True, but 
observe how the sacred name of Jesus is insulted by 
being brought forward in such a way as represents the 
advocacy of a creature of superior importance to his. I 
do not find in this book any peculiar privilege promised 
to those who use the Rosary of the name of Jesus ; but 
at the conclusion of the Rosary of the Virgin I find 
extraordinary advantages held out to those who practise 
the devotion, I should say, the wicked blasphemy, which 
it enjoins. “ Those who are in the society or confra- 
ternity of the Rosary of the blessed Virgin, may have a 
plenary indulgence. The day they are received—any 
one time of this life that they may please to appoint—at 
the hour of their death—every first Sunday of the 
month—every day of the fifteen mysteries—and for 
saying the Rosary for one hour, once in the year, be- 
sides several other indulgences.” Page 208. 

Thus the Church of Rome applauds her votaries for 
addressing the Virgin by the titles and in the very lan- 
guage which the Scripture appropriates to the great God 
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She teaches the sinner to regard the Virgin as ‘his ad- 
vocate, to expect help from her even in the last extremity, 
Nay, she holds out a peculiar encouragement to those 
who directly supplicate her intercession more frequently 
than that of the Son of God. Now, I call upon the 
Church of Rome for scriptural proof of the Virgin’s 
having been appointed by God to receive such homage, 
and execute such offices in the economy of redemption. 
My Roman Catholic friends who are acquainted with 
the Scriptures, well know that no such proof can be 
produced ; they well know that the name of the Virgin 
is but once mentioned after our Lord’s ascension, and 
that then that holy woman is presented to our notice, 
not as making intercession for sinners, but as herself an 
humble supplicant at the throne of grace, in common 
with her fellow-disciples. See Acts 1. 14. 

We have in the New Testament no fewer than twenty- 
one letters written by the apostles to the primitive 
churches ; some of these of considerable length, con- 
taining accurate statements of doctrine, and minute details 
of christian duties. The earliest of these letters was 
written about twenty years after our Lord’s ascension, 
the latest about forty years subsequent to that event. 
Now, according to the tradition of the Church of Rome, 
the Virgin was taken up into heaven, soul and body, ten 
years after our Lord’s ascension, and invested with all 
the authority which they suppose her to possess. Since, 
then, the earliest of these apostolic letters was written ten 
years after the supposed assumption of the Virgin, the 
Roman Catholic might reasonably expect them to abound 
with devout prayers to her, and commendations of her 
intercessory power. But there is not a word of prayer 
to the Virgin, not a syllable as to the value of her ad- 
vocacy : there are, indeed, many fervent prayers to the 
great God, many glowing representations of the preva- 
lence and all- sufficiency of the advocacy of Jesus Christ, 
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but the name of the Virgin is not so much as mentioned. 
Do not take my word for it, Roman Catholic country- 
men, consult your own Doway Testament, and you will 
find the matter is as I tell you. I have before noticed 
the dishonour which the teachers of the church of Rome 
put upon the Virgin herself, by supposing that she de- 
lights in receiving honours, the aspiring after which ex- 
pelled Satan from heaven, and our first parents from 
paradise. I must now notice the dishonour which they 
put upon the apostles: they actually accuse them of 
being soul-murderers ; it is as if they said, “*O you 
unfaithful and wicked apostles, you knew that the Virgin 
was exalted to be the queen of heaven, that her advocacy 
had great influence on the salvation of immortal souls, 
that every assistance and help comes through her hands 
from God to men, that she is the stream by which the 
water from the well of grace flows to sinners ;* and yet 
you could write letters, and long letters, to christians, 
during a period of thirty years, in which the Virgin was 
in the full exercise of her mediatorial powers, and never 
so much as mention the name of this ‘ powerful advo- 
cate.” J say it is as plain as that two and two make 
four, that the man who believes what the Church of 
Rome teaches, concerning the blessed Virgin, virtually 
accuses the apostles of the deepest unfaithfulness to the 
trust committed to their charge; and this libel on the 
character of these holy men can by no means be with- 
drawn by Roman Catholics, but by abandoning the 
communion of that corrupt church with which they are 
connected. 

But the Scripture is not merely silent on the subject 


* Thus Dr. Gallagher speaks in his Sermon on the Assumption 
of the blessed Virgin ;— 

“As thrid lamha Mhuire thig gach cobhair agus gach 
cumhnugh O Dhiachugain. As sia tsroghani as a dtig uisge 
thobar na ngrasa na thuile chugain.” 
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under consideration ; the conduct of our Lord himself 
towards his Virgin mother, was evidently designed to 
check that extraordimary veneration with which he fore- 
saw she should in after-ages, through the proneness of the 
human heart to idolatry, be regarded by his professed 
followers. ‘* Blessed,” said a certain woman, astonished 
and delighted at the divine discourse which fell from the 
lips of Jesus, “‘ Blessed is the womb which bare thee, 
and the paps which thou hast sucked.” But what was 
our Lord’s reply? ‘ Yea, rather blessed are they who 
hear the word of God and keep it,” Luke xi. 27, 28. 
This reply was evidently designed to teach, that the 
Virgin’s blessedness mainly consisted in her being an 
eminent disciple of Christ; without this her relationship 
to him after the flesh would have been of little value. 
And I may here observe, that if the appellation 
*‘ blessed,” bestowed upon the Virgin by the angel, be 
considered a sufficient warrant for the offices which the 
Church of Rome assigns her, and the worship they give 
her, the same appellation bestowed emphatically by our 
Lord himself, on those who hear the word of God and keep 
it, entitles every obedient disciple to similar prerogatives. 

There is another transaction recorded in sacred history, 
which shows that these statements are in strict accord- 
ance with the mind of Christ. As the Lord was engaged 
in teaching, his mother and his brethren came and stood 
outside the house, and when one told him, ‘‘ Behold, thy 
mother and thy brethren stand without, desiring to speak 
with thee. He answered and said unto him that told 
him, Who is my mother ? and who are my brethren ? 
And he stretched forth his hand toward his disciples, 
and said, Behold my mother and my brethren! for 
whosoever shall do the will of my Father which is in 
heaven, the same is my brother, and sister, and mother,” 
Matt. xii. 46—50. 

But further, our Lord by his reply to the Virgin at 
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the marriage of Cana in Galilee, pointedly forbad the 
supposition, that her advocacy could have any influence 
upon him in the exercise of his power. We read that 
when they wanted wine at the marriage feast, ‘ the 
mother of Jesus saith unto him, They have no wine. 
Jesus saith unto her, Woman, what have I to do with 
thee? mine hour is not yet come,” John u. 3, 4. 
Every expression in this memorable reply is worthy of 
notice: ‘* Woman.” ‘There was nothing harsh or dis- 
respectful in this term; on the contrary, according to 
the idiom of the country, it expressed such respect as is 
due from a child to a parent; and which it became him, 
who was to fulfil all righteousness, to exhibit ; but while 
Christ. Jesus as man, concedes that respect which was 
due to his parent, observe how strongly and decidedly, 
as the Mediator, he checks any interference in the ex- 
ercise of the power given him in that capacity.—‘* What 
have I to do with thee? * mine hour 1s not yet come.” 
As if he had said, “I strictly forbid any interference m 
the management of my mediatorial kingdom: in that I 
must stand alone. I have a time settled in my counsels 
for conferrmg my favours, and your advocacy can produce 
no alteration in my purpose.” 

Thus departed saints and angels, and the blessed 
Virgin, are totally destitute of the first indispensable 
qualification of an advocate, namely, a Divine appoint- 
ment. We are not only not commanded to pray to them, 


* The phrase translated, ‘“‘What have I to do with thee?” 
John 1. 4, is in the original Greek, rz euoe cat cor. ‘The Doway 
translators have rendered it, “‘ What is that to me and thee,” in 
this place ; in the other passages in which it occurs, they trans- 
late it as wedo. See Matt. viii. 29; Mark 1.24; v, 7. The 
meaning of the phrase is established in a remarkable manner, b 
the context in the places referred to. Inthe Latin Vulgate (the 
standard Bible of the church of Rome) the passage is rendered 
in the same way in all the places mentioned above. ‘The reason 
of the variation which the modern church of Rome introduces in 
her English translation, is sufficiently obvious. See Note F. 
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but we are forbidden to do so. But further, I would ask 
my Roman Catholic friends how they can know, that 
many of the persons to whom they are taught to pray 
are saints at all? * For their saintship you have no au- 
thority but the ipse-dixit of the Pope; and one of the 
priests who spoke at the memorable discussion held in 
this parish some years since, told you that the Pope is 
not infallible.+ Saint Thomas a Becket, who at one 
time monopolized the devotion of England, was, accord~ 
ing to the testimony of every impartial historian, a fac- 
tious disturber of his country’s peace. In the ‘ Poor 
Man’s Manual,” to which I have before referred, I find 
a form of prayer entitled, “The Litany of Saints,” 
Among the crowd of advocates to whom the Roman 
Catholic is taught to pray in that form, I find the names 
of Dominic and Francis: the latter, for his fooleries and 
extravagances, as related by Romish writers themselves, 
was worthy of a place in Bedlam; and the former was 
guilty of atrocities in persecuting a people, whose only 
crime was the refusal to worship the Pope’s idols, 
which might make the ears of humanity to tingle; it 
may be sufficient to mention, that he was the founder of 
that infernal tribunal,the Inquisition. Such are some of 
the saints whose advocacy Roman Catholics are taught 
to believe is of mighty prevalence with the holy God, 
*‘ who is of purer eyes than to behold iniquity; and can- 
not look upon evil.” 

Oh! thatIcould so speak to the understandings and 
hearts of my dear Roman Catholic countrymen, that my 
words might convince them of the folly of praying to 
any advocate but him who is mentioned.in my text, Jesus 
Christ the righteous, who is the propitiation for our sins. 


* See note D. Appendix. 

T ‘It was said, we supposed that the Pope was infallible, but 
we believe no such thing.’ Speech of the Rev. Mr. Lyons. See 
** Report of the Easky Discussion.” Page 17. 
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None other can render us any help, for none other has 
received a Divine appointment to such an office. But 
Christ is consecrated by the oath of God, as the apostle 
speaks, (Heb. vii. 28,) the great Intercessor; and being 
appointed by God, he is every way qualified for his 
office ; as it is written, ‘‘ He is able to save to the utter- 
most all that come unto God by him, seeing he ever 
liveth to make intercession for them.” It is the greatest 
mark of wisdom in an earthly king to fill up the different 
offices in his government, by persons fully qualified to 
discharge their duties. Viewing Christ then as appointed 
of God to the office of the sinner’s Advocate, can we 
suppose that he wants any qualification which is needful 
for the efficient discharge of it ? 

My Roman Catholic friends think it a mark of hu- 
mility to approach God through the mediation of the 
saints and angels. But it is such humility as the apostle 
speaks of when dissuading professing christians from that 
very practice: ‘ Let no man beguile you of your reward 
in a voluntary humility and worshipping of angels; 
intruding into those things which he hath not seen, vainly 
puffed up by his fleshly mind, and not holding the head,” 
Col. 1. 18. To approach God through the medium of 
creatures, is a voluntary humility ; it comes not down 
from the Father of lights, from whom cometh every 
good and perfect gift; it originates in man’s own will, it 
has no warrant of a Divine command, it is not a plant 
of God’s planting, but a weed springing up in the rank 
soil of a corrupt heart; therefore it is no humility, but 
abominable pride; it is a wolf in sheep’s clothing, con- 
cealing the most detestable arrogance under the specious 
plea of humility. When we invoke the assistance of 
saints and angels, without the warrant of God’s com- 
mand, nay more, in opposition to such intimations of 
his will as amount to a prohibition, we set our wisdom 
above God’s wisdom: this is the humility of saint-worship. 


68 SERMON IIL. 


Come, come to Jesus Christ; he is the great Advo- 
cate appointed of the Father; submit your understand- 
ings and wills to the wisdom of God in this appomt- 
merit by seeking the intercession of none other. See 
the subject of Christ’ s intercession as recorded for the 
comfort of his people in John xvi. He prays that 
they should be kept from the evil of the world, sanctified 
through the truth, and at last brought to behold the 
glory of the Saviour in his eternal kingdom. Can your 
minds conceive, or your hearts desire, any thing more 
than this? And think you that Christ’s prayer can fail 
of being answered? No, surely: for he himself said in 
the days of his flesh, addressing the Father, ‘‘ I know 
that thou hearest me always.’ Come then to Christ, 
intrust the whole advocacy of your cause to him. Does 
your guilty conscience say, you are not worthy to ap- 
proach so exalted a person as this great Advocate ? It is 
true, you are not worthy; but he is Jesus the Saviour. 
He came into the world to save sinners. He died for 
the ungodly, he lives to intercede for them. “If any 
man sin, we have an Advocate with the Father, Jesus 
Christ the righteous: and he is the propitiation for our 
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sins.’ And now, as he lifts up those holy hands which 


bear the marks of the spikes which fastened him to the 
cross, in intercession before the throne of God, he sends 
in his word to you and me, and every sinner of the 
human race, the gracious invitation, ‘ COME UNTO 
ME...) His command ‘is not, Go to saint or angel, but, 
Come unto ME’; and, knowing our unwillingness, he 
backs that invitation with the most tender an@ earnest 
protestation of his entire willingness to receive the vilest 
wretch that ever bore the name of man: “ Him that 
cometh unto me I will in no wise cast out.” 
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] Joun ii. 1, 2.-“If any man sin, we have an advocate with 
the Father, Jesus Christ the righteous : and he is the pro 
pitiation for our sins.’ 


On the last evening that I addressed you, on the invo- 
cation of departed saints and angels, as practised by the 
Church of Rome, I proposed to show you, that no being 
in heaven or earth is qualified to advocate the sinner’s 
cause before the bar of God, but that great Advocate of 
whom my text speaks. The first BA ceniial qualification 
for that office, which we considered as belonging exclu- 
sively to Jesus Christ, is, his appointment by thee Father. 
Before we proceed further, I must request your attention 
to two passages which I have found in books highly 
esteemed by my Roman Catholic countrymen, and in 
general use among them. ‘The exposure which I am 
about to make may serve to convince persons of that 
communion of the necessity of having their Bibles at 
hand, in order to prove that the passages of Scripture, 
cited in publications which are put forward by their priests, 
are fairly quoted, and not wrested from their proper 
meaning by the suppression of any part of the context. 

The first statement of this character to which I have 
alluded, occurs in page 6 of Dr. Gallagher’s Irish Sermons 
—‘‘Leighmid a Leabhar na Rioghtha go ndeachuidh 
an Bhainrioghan Betsabee diarraidh athchuinghe air a 
Mac Solamh Mac Dhabhidh, Nuair a chualaidh an 
Righ i bheth a teacht, chuaidh na haracis go luath- 
ghaireach, rinidh umhlugh agus onoir dhi, agus chuir 
air a dheaslaimh an a chaithir Riogha i, dubhairt leith, 
gach ni thastoidh uaithe iarra idh go dana, agus nach 
ndiultugh fein aon ni urthi, diarrthudh si. 3. Reg. c. 2. 


70 SERMON IV. 


Mur a gceanna, tar eis Muire Bhaintighearna chathugh 
a tearma air an tsaoghal so, augus gur mhian re na haon 
Mhaca breth chuige fein go Parrthas; thanic na haracois 
agus sloite Phathruis neintheacht ris, dardaigh i edir 
Chorp agus Anam go Flaitheamhnus, chuir Chriosd air 
a dheaslaimh na suidh i, thug dhia nuile chumhacht air 
Neamh agus air talamh foidh fein, gheal di nach bhfuil 
athchuinge ar bith diarrfadh, nach bhfuidheamh.”* The 
argument, or rather illustration, employed in this passage, 
is, that as King Solomon would refuse no request pre- 
sented through the mediation of his mother Bath-sheba, 
so the King of heaven will be moved to grant any thing 
for which the Virgin intercedes. Now, not to notice 
the gross carnality of such an illustration, I shall read 
the narrative of this transaction as recorded in the Bible; 
and when you hear the whole of it you will perceive that 
it would lead us to a conclusion quite different from that 
which the Doctor wishes to establish. ‘‘ And Adonijah 
the son of Haggith came to Bath-sheba the mother of 
Solomon. And she said, Comest thou peaceably ? And 
he said, Peaceably. He said moreover, I have some- 
what to say unto thee. And she said, Say on. And 
he said, Thou knowest that the kingdom was mine, and 
that all Israel set their faces on me, that I should reign: 
howbeit the kingdom is turned about, and is become my 
brother’s: for it was his from the Lord. And now I 

* TRANSLATION.— We read in the Book of Kings, that Bath- 
sheba went to ask a request of her son, Solomon, the son of David. 
When the king heard that she was coming, he went to meet her 
joyfully. He made obeisance to her, and set her on his throne 
at his righthand, He told her to ask boldly whatever she wanted, 
for he would refuse nothing she shouldask. So after Mary, the 
queen, had spent the time allotted to her in this life, and that her 
only Son desired to bring her to himself to Paradise, he came to 
meet her and the hosts of Paradise with him. He exalted her 
body and soul to heayen—Christ set her upon his right hand— 
he gave her all power in heaven and earth under himself, and 


promised her that there was no request which she should ask 
which she should not obtain. 
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ask one petition of thee, deny me not. And she said 
unto him, Say on. And he said, Speak, I pray thee, 
unto Solomon the king, (for he will not say thee nay,) 
that he give me Abishag the Shunammite to wife. 
And Bath-sheba said, Well; I will speak for thee unto 
the king. Bath-sheba therefore went unto king Solomon, 
to speak unto him for Adonijah. And the king rose up 
to meet her, and bowed himself unto her, and sat down 
on his throne, and caused a seat to be set for the king’s 
mother ; and she saton his right hand. Then she said, 
I desire one small petition of thee; I pray thee, say me 
not nay. And the king said unto her, Ask on, my 
mother: for I will not say thee nay. And she said, Let 
Abishag the Shunammite be given to Adonijah thy 
brother to wife. And king Solomon answered and said 
unto his mother, And why dost thou ask Abishag the 
Shunammite for Adonijah ? ask for him the kingdom 
also; for he is mine elder brother ; even for him, and for 
Abiathar the priest, and for Joab the son of Zeruiah. 
Then king Solomon sware by the Lord, saying, God do 
so to me, and more also, if Adonijah have not spoken 
this word against his own life. Now therefore, as the 
Lord liveth, which hath established me, and set me on 
the throne of David my father, and who hath made me 
an house, as he promised, Adonijah shall be put to death 
this day. And king Solomon sent by the hand of Be- 
naiah the son of Jehoiada; and he fell upon him that 
he died,” 1 Kings ii. 13—25. Thus you see, so far was 
Adonijah from obtaining the request presented through 
the mediation of Bathsheba to her son Solomon, that 
he forfeited his life. And if, as this passage of Scripture 
teaches, it would be unwise and impolitic in an earthly 
king to suffer himself to be swayed in the administration 
of his government by the solicitations of a woman, how- 
ever nearly allied to him, what language can express the 
absurdity of the supposition, that the Governor of the 
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universe, ‘the only wise God,” can be influenced by 
feelings which, in an earthly ruler, would be an unpar- 
donable weakness. 

The opinion so prevalent among Roman Catholics, 
that the blessed Virgin possesses some peculiar influence 
over the Mediator, on the ground of her having borne 
his sinless humanity, is founded upon ignorance, or for- 
getfulness of the peculiarity of our Lord’s person, and 
the situation which he now occupies. Jesus Christ is 
God and man in one person. As man, he conceded 
during his abode on earth, the respect due to the Virgin 
as his parent after the flesh; but even then, as I stated in 
my last discourse, he decidedly and peremptorily forbad 
any interference on her part, in regard to the exercise of 
his power as God-man, or Mediator. But now whatever 
parental claim the Virgin might have had even on the 
man Christ Jesus, during his abode on earth, has utterly 
ceased ; for in heaven all the relationships which bind 
mankind during this life are dissolved, as our Lord told 
the Sadducees, when obviating their cavil against the 
resurrection. We may therefore reply in the words of 
Christ, to persons using this popular illustration, which 
I have just referred to, ‘“ Ye do err, not knowing the 
Scriptures.” 

The second statement to which I alluded, as calculated 
to lead Roman Catholics to doubt the veracity of their 
priests in the Scriptures, quoted in their accredited pub- 
lications, is to be found in page 52, of Dr. Doyle’s re- 
vised edition of “ The Christian Doctrine.” The ques- 
tion is there asked, ‘‘ Is it lawful to honour the angels 
and saints? Answer. It is with Dulia, an inferior honour 
proportioned to their excellency, which they have from 
God; it is God we honour in them.’* ‘¢ Question, 
How prove you that? Answer. First, out of Josh. v 


* The worshippers of the sun might excuse their idolatry in 
the same way. 
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14, 15. * * *. Secondly, Rev. xxii. 8, where St. 
John did it (though the angel had once before willed him 
not to do it, in regard of his apostolical dignity, chap 
xix. 10): “ And I fell down,” saith he, “to adore before 
the feet of the angel who showed me these things.” 

The Roman @athplic who is ignorant of the Bible 
may well exclaim, as he reads this passage in “‘ The Chris- 
tian Doctrine,” Here is surely a plain proof of the law. 
fulness of angel-worship! But if he procure a Bible. 
his own Doway Bible, and read the passage as it is there, 
how must he be amazed and confounded to find that 
this very passage, when the whole is fairly read, is a 
plain demonstration of the unlawfulness of the very 
practice which it is brought forward to sanction. I shall 
now give the whole as it is in the Bible: “* And I, John, 
saw these things, and heard them; and when I had 
heard and seen, I fell down to worship before the feet 
of the angel which showed me these things.” Here the 
Doctor stops—but mark what follows: ‘“ Then saith he 
unto me, See thow do it not; for I am thy fellow- 
servant, and of thy brethren the prophets, and of them 
which keep the sayings of this book: worship God,” 
Rey. xxu. 8, 9. Now, I say, either Dr. Doyle knew 
how this passage stood in the Bible, or he did not. If 
he did not, then it shows the pitiable condition of people 
who surrender their understandings to persons so igno- 
rant of God’s word, and consequently so unqualified to 
teach them the way of salvation. If he did know it, 
and I am inclined to think he did, then he stands con- 
victed of a garbled quotation of sacred Scripture. (See 
Matt. iy. 6. Compare Psalm xci. 11, 12.) My Roman 
Catholic friends may discover in what I have laid before 
them, solid reasons for the exertions which the priests 
have made to keep the Scriptures from the people ; and 
these facts will also serve to convince the sincere in- 
quirer after truth, of the necessity of searching the 
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sacred volume for himself, and of proving all things by 
that unerring standard. 

The passage of ‘The Christian Doctrine,” which has 
been just quoted, shows that the Church of Rome not 
only teaches her people to pray to the saints and angels, 
but also to worship them. To gloss over the gross 
idolatry of this practice, they make a distinction in the 
kinds of worship: that which they give the saints and 
angels they call dulia; that with which they profess to 
honour the Virgin, being of a higher kind, they de- 
nominate hyperdulia ; the worship which they call da- 
treia, they say, belongs to God alone. But such dis- 
tinctions are totally destitute of any foundation in the 
word of God. St. Peter sharply reproved Cornelius, 
for offering him religious adoration (not latreia). Acts 
x. 25, 26, ‘And as Peter was coming in, Cornelius 
met him and fell down at his feet and worshipped him 
(adored him); but Peter took him up, saying, Stand up, 
I also am a man ;’—as if he had said, I am but a man 
like yourself, and, therefore, no more entitled to religious 
adoration than you are. The worship which St. John 
offered to the angel, and the reproof which he received, 
were of a similar character. Such distinctions, there- 
fore, as the Church of Rome makes in the kinds of 
worship, can serve no purpose but to veil her idolatry 
from superficial thinkers among men. God, before whom 
all things are naked and open, cannot thus be imposed 
upon. I showed you in my last discourse, that the 
Church of Rome teaches and encourages her people to 
address the blessed Virgin in the very same language, 
which, in the Scripture, is appropriated to the great God. 
Where then is the difference in the worship given to the 
one and to the other? Does it consist in the degree of 
fervour with which these petitions are presented? If so, 
where is the safety-valve which may insure the worshipper 
that the warmth of his devotion shall be so regulated, 
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that it shall not rise above the point where it would cease 
to be hyperdulia ; that is, how can he be sure he is not 
giving to a creature the worship which is due to God 
alone? Or is his worship kept within due bounds, by 
holding in mind the subordinate situation of the angel, 
or saint, whom he worships? I fear that the minds of 
the generality of persons are incapable of making, and 
holding constantly in view, such nice distinctions ; that 
when they are taught to address several envistble persons 
in the same language, under the supposition that each 
of them has a certain influence in the bestowment of the 
supplicant’s request, they will be utterly incapable of 
portioning out to each the exact measure of worship to 
which, according to the Church of Rome, they are re- 
spectively entitled. I cannot but think that candour 
must constrain Roman Catholics themselves to confess, 
that the safest way, to say the least of it, lies in a rigid 
adherence to the command of Christ: ‘“* Thou shalt 
WORSHIP THE LORD THY GOD, AND 
HIM ONLY shalt thou serve.” 

I shall now proceed to consider some more of the 
qualifications which the great Advocate, Jesus Christ, 
possesses, for the efficient performance of his intercessory 
work ; showing that they belong exclusively to him. 

II. It is necessary that an advocate should be fully 
acquainted with the laws, for the breach of which the 
criminal is tried. He should understand the prerogatives 
of the sovereign on the one hand, and the privileges of 
the subject on the other; and that he should also be 
intimately acquainted with the whole detail of the causes 
intrusted to his advocacy. Hence, Christ, as God, is 
exclusively qualified, by his omniscience, for the work 
assigned him in my text. God is the Sovereign before 
whose bar sinners, for whom he pleads, are arraigned. 
And who can know the rights of that great King but 
himself? who can fully understand the requirements and 
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obligations of a law, which is the transcript of God's 
infinite perfections, but himself? “ Canst thou, by 
searching, find out God? Canst thou find out the Al- 
mighty unto perfection ?” is a challenge which the most 
exalted angel could not reply to in ‘Be affirmative. He 
chargeth even his angels with folly. No created mind 
can fully understand the perfections of the infinite God, 
and, therefore, no creature can have that comprehensive 
knowledge of the law of this great King, the rights of 
this oreat Sovereign, which is needful in one who potanril 
to advocate the cause of sinners at his bar. But further, 
the offences for which sinners stand arraigned before 
Heayen’s tribunal, have been principally committed in 
the secret chambers of the heart; hence, none but the 
omniscient God can have that intimate acquaintance with 
the detail of the causes to be tried, which is needful in 
an advocate, for none but the omniscient God knows the 
detail of iniquity transacted in that forge of evil, the 
human heart. ‘‘ The heart is deceitful above all things, 
and desperately wicked,” is the statement of Scripture— 
then comes the question, “ Who can know it?” The 
answer is, ‘I the Lord,” Jer. xvii. 9. Not half the evil 
transacted in a single human heart, is known to the m- 
dividual himself, much less can any creature know it; 
that prerogative belongs to God alone, as his word ex- 
pressly tells us. ‘* Thou only knowest the hearts of the 
children of men,” 2 Chron. vi. 80. Hence, the most 
exalted angel would be but a briefless advocate : none but 
a person who is truly God, can have that knowledge of 
the sinner’s cause, which is requisite in one sustaining 
this office. Here is the reason that the Scriptures speak 
of Christ, not only as the Mediator, but the only Me- 
diator between God and man: “ There is one God, and 
ONE MEDIATOR between God and men, the man 
Christ Jesus,” 1 Tim. ii. 5. It is as impossible that 
there should be two or many mediators, as that there 
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should be two or many Gods; the attributes which belong 
to the Godhead are not less incommunicable, than the 
properties which qualify for the mediatorship. From 
what has been said, we conclude, that the Church of 
Rome, in seeking the advocacy of saints and angels, is 
chargeable with impiety or folly——With impiety, a they 
detribute to a creature omniscience, which belongs to 
God alone; or with folly, in having recourse to Nie 
cates, who, not being omniscient, ust be destitute of 
the knowledge which is requisite in one who pleads the 
cause of sinners, before the bar of “the God of the 
spirits of all flesh.” 

Ill. It is needful that an advocate should stand un- 
impeached of any personal transgression of the law. 
The dignity of his character should be such, as to com- 
mand the respect of the Judge, and give weight to his 
pleading. Now, this qualification also belongs eminently 
to the Advocate spoken of in my text, “ Tests Christ 
the righteous,” or righteous one. Can we apply this 
epithet to any of the sons or daughters of Adam, now 
amongst the saints in glory? No; the Scripture says, 
“all have sinned,” “there is none righteous, no, not 
one.” Some members of the Church of Rome would 
except the blessed Virgin ; but the Spirit of God, speak- 
ing by the apostle Paul, did not except her; she did not 
except herself, for she said, ‘* My spirit hath rejoiced 1 in 
God my Saviour.” And ahs but a conscious sinner can 
rejoice in a Saviour ? Heaven itself rings with the ac- 
knowledgment of this truth, while the saints sing the 
praises of Him who ‘ washed them from their sins in 
his own blood.” Of all that ever bore the nature of 
man, Jesus Christ alone is the righteous one; of him 
alone can it be said with truth, “* Who did no sin.” 
Hence he stands unspeakably high in the favour of the 
great Judge. The Father hears him always. How 
should we pity the madness which would prompt a felon, 
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when arraigned before an earthly tribunal, to imtrust the 
advocacy of his cause, in whole or part, to one of his 
fellow-criminals, when a skilful advocate, whose moral 
integrity commanded the respect of the judge, offered 
freely to sustain the whole burden of the proceedings. 
Yet this comparison faintly sets forth the folly of those, 
who, if they do not totally reject the proffered advocacy 
of Jesus Christ, in a cause on the issue of which their 
eternal welfare is suspended, yet rely on the supposed 
assistance of creatures, who, after all, are but sinners 
saved by grace from that condemnation to which they 
were justly liable. 

IV. It is a further qualification in an advocate, that 
he be at all times easy of access to his clients, so that 
they may have the benefit of his counsels in every new 
turn which their cause may take. This qualification 
Christ alone possesses ; being God, he fills immensity with 
his presence. Men, blinded by carnal reason, cannot 
see him, but he has promised that to those who, in the 
obedience of faith, commit their eternal concerns to him, 
he will “‘ manifest himself as he does not unto the world,” 
John xiv. 21—23. He invites such “ to trust in him 
at all times, and pour out their hearts before him,” Psa. 
Ixii. 8. And here again the utter incapacity of any 
creature for the office of the sinner’s advocate, forces itself 
upon our attention. How, my Roman Catholic friends, 
I appeal to your common sense, how do you know that 
the saints hear those importunate prayers which you are 
taught to address to them? A glorified saint is but a 
nue creature, and cannot be in more places than one at 
a time ; how then can they hear the prayers which are 
offered to them from many different places at the same 
moment? It has been boasted that there are seven 
millions of Roman Catholics in Ireland. Now, consider- 
ing that the “ Rosary of the Virgin” is a main point of 
the devotion of persons of that communion, and that in 
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that form the Virgin is prayed to 171 times, I think I 
am not over the eet in stating, that the average number 
of prayers addressed to her by each Roman Catholic in 
each day is ten, so that every day the Virgin has seventy 
millions of prayers to attend to from Ireland alone, not. 
to speak of the countless millions addressed to her from 
Spain, Portugal, Italy, India, America, and other coun- 
tries where popery has obtained a footing. If Roman 
Catholics wish to maintain a reputation for common sense 
among thinking men, they will call upon their priests to 
prove that the blessed Virgin and the saints have been 
invested with the attribute of omnipresence, or they will 
never again repeat, as much as once, “ Holy Mary,” or 
“‘ Holy Patrick, pray for us!” 

V. The next qualification which I shall mention as 
giving our Lord Jesus Christ an exclusive fitness for the 
office of the sinner’s Advocate, is pointed out in that 
clause of my text which asserts that ‘‘ He is the propiti- 
ation, or propitiatory sacrifice for our sins.” In these 
words the Jewish High Priest is referred to as a type of 
the Lord Jesus Christ. The High Priest on the day of 
atonement entered the holy place of the tabernacle which 
typified heaven, bearing with him the blood of the sin 
offering ; should the High Priest presume to enter the 
holy place without the blood of the propitiatory sacrifice, 
death was denounced as the consequence of his unwar- 
ranted intrusion ; and this signified how any one who ap- 
proached the throne of God as the sinner’s advocate 
_ should be furnished with such a propitiatory sacrifice as 
Divine wisdom should appoint, and Divine justice could 
accept. ‘Thus this great principle is clearly laid down, 
that all prevailing intercession must be founded on a 
propitiatory sacrifice ; and who is furnished with such a 
propitiation as can meet the claims of infinite justice but 
Christ alone ? Christ united the Godhead and the man- 
hood in his person: were he not God there would not 
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have been that infinite merit in his vicarious sufferings 
which might counterbalance the infinite demerit of sin. 
Christ’s Deity was the altar which sanctified the offering 
of his humanity, and rendered his sacrifice adequate to 
accomplish the design contemplated in its offermg. We 
are not left in any doubt as to what this design was, for 
we are told that Christ has “ put away sin by the sacri- 
fice of himself ;”’ and in the very passage which gives the 
heart-cheering intelligence, we are informed that he has 
entered “into heaven itself, there to appear in the pre- 
sence of God for us.” In fact the whole Bible assures 
us of this truth, that Christ’s intercession is grounded 
upon his sacrifice, that this is the plea which he presents 
on behalf of sinners before the throne of Heaven, that 
none can stand as mediator between God and man who 
has not such a plea to offer, and consequently that no 
creature (for no creature could make such a sacrifice as 
could satisfy the claims of infinite justice) can sustain the 
office of the sinner’s advocate before the throne of God. 
But, then, it will be replied by the Roman Catholic, 
‘I only pray to the saints to intercede for me with the 
great Advocate that He may undertake my cause.” Bet 
Christ invites sinners to approach him directly, giving 
them the gracious assurance, ‘‘ Whatsoever ye shall ask 
in my name, that will I do, that the Father may be glo- 
rified in the Son. If ye shall ask any thing in my name, 
I will do it,” John xiv. 13, 14. The attempt to approach 
Him, therefore, through the mediation of saints and angels, 
without any command, is downright unbelief, will-wor- 
ship, and disobedience ; and this leads me to observe, 
VI. In the last place, there is in the breast of the great 
Advocate an infinite fulness of compassion, disposing 
him to reject none who sue to him for assistance, and in- 
clining him to take a deep and affectionate interest in the 
causes confided to His advocacy. The compassion of 
Jesus Christ for poor sinners appears in his incarnation. 
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Though “being in the form of God, and thinking it not 
robbery to be equal with God, he made himself of no 
reputation, but took upon him the form of a servant, and 
was found in fashion like a man;” he “‘ was made in the 
likeness of sinful flesh ;” he became “bone of our bone, 
and flesh of our flesh ;” and is “‘ not ashamed to call us 
brethren.” This great Advocate is God, ‘the fellow of 
the Lord of hosts,” for none other could approach the 
Majesty of Heaven on behalf of sinful man ; but he is 
man, that sinners might not fear to approach him, as the 
apostle speaks: ‘Seeing then that we have a great High 
Priest, who is passed into the heavens, Jesus the Son of 
God, let us hold fast our profession. For we have not an 
High Priest who cannot be touched with the feeling of our 
infirmities ; but was in all points tempted like as we are, 
yet without sin. Let us therefore come boldly unto the 
throne of grace, that we may obtain mercy, and find grace 
to help in time of need,” Heb. iv. 14—16. Read the 
history of Christ’s life during his sojourn on earth, as 
recorded in the New staan and say, did he ever 
frown upon one poor sinner that sued to him for help, 
and bid him from his presence ? No; but he encouraged 
sinners to approach him by every Souths expression 
of kindness in word and action ; he wept over those who 
refused to hearken to his oracious invitations. ‘O 
Jerusalem, Jerusalem,” said the compassionate Saviour, 
‘thou that killest the prophets, and stonest them that 
are sent unto thee, how often would I have gathered 
thy children together as a hen gathereth her chickens 
under her wings, and ye would not !” 

But the love of Jesus appeared still more eminently 
in his death. ‘*‘ He became obedient unto death, even 
the death of the cross.” ‘Greater love than this hath no 
man, that a man lay down his life for his friends;’’ but 
while we were yet “‘enemies Christ died for us,”—was 
ever love like this ?——-I cannot adequately describe the 
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love of Jesus Christ. The most enlarged charity that 
ever warmed the breast of glorified saint or angel, bears 
no more proportion to it than the weak, evanescent sparks 
which fly from the flint-stone, to the permanent, powerful, 
and life-giving warmth of the sun. An inspired apostle 
having considered it in its length, breadth, depth, and 
height, was at last constrained to confess that it passeth 
knowledge. The tongue of an angel could not tell you 
the love of Jesus. The omnipotent Spirit alone can 
reveal to the sinner’s heart the infinite love of a Saviour 
God. Why then will you not come to this kind and 
powerful Advocate directly as he invites you to do, and 
put your cause into his own gracious hands? You will 
tell me you are not worthy, you have no goodness to 
recommend you to him. But Jesus is the Advocate of 
poor beggared sinners. ‘ If any man sin, we have an 
Ando date: with the Father.” This Advocate, unlike the 
advocates of earth, asks no fee of his clients, he knows 
we are all paupers, that we have nothing to give, and if 
we had he does not want it; his sivinteen 19,» ** He 
that hath no money, come ye.” What deep dishontenl 
does the Church of Rome pour upon the most free and 
rich love of this mighty Advocate, by representing his 
creatures as more mercifuland kind than himself! “Go 
de mur gheabhum,” says Dr. Gallagher, “ nagrasa so, a 
te chomh riachtanach so againn leas air nanama do 
dheanamh ? Ni fiu sinn fein, an nach bhfuil ni air bith 
o naduir acht ole agus ainmhian, bhias go laetheamhail 
briseamh aitheanta De agus a dhlighe, a ta salaighthe o 
chean go cois ré lubhra an pheacaidth, Dhul ag iarraidgh 
na ngrasa so air an te air a mbimid cuir feirge go lathes 
ginhail Oh, cad eile, cia air a niarrfuim e, mur sin ? 
Cia an charoid no an duine muinntiorrtha ar dtuirfuim 
aighe, o rimnemnr namhaid dar gecaraid ionmhuinn 
Criosd ? A ta, a chairde, air an Maighdion Muire, as 
air a laimh ta an dioghalthuil ar bpeacaidh thionto 
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uain.’* Here the Virgin is represented as retaining 
feelings of kindness towards the sinner, when all such 
dispositions have departed from the breast of Christ; and 
she is represented as averting by her intercession the 
stroke of vindictive justice which Christ, become the sin- 
ner’s enemy, was about to inflict. Is not this the quint- 
essence of absurdity and blasphemy ? Is the stone that 
has been warmed under the beams of the sun the deposi- 
tory of more heat than the sun itself? Is there more 
water in the dew-drop than there is in the ocean from 
whence it has been exhaled? Is the beggar who carries 
a shilling in his pocket from the bank possessed of a 
greater treasure than is laid up in the depository of 
wealth from whence his pittance was drawn? It were 
more reasonable to assert these things, than that the 
creature could be the depository of a richer and more 
long-suffering mercy than the Creator. Friends, beware 
of thus dishonouring the love of a crucified Jesus. 
Come to him at once in faith, commit your cause to his 
sole advocacy ; none ever failed in his hands; the plea 
of his own perfect sacrifice which he puts forth on behalf 
of sinners is always accepted of the Father. He died 
the shameful and accursed death of the cross that he 
might be furnished with such a plea; and think you that 
any one feels so lively and affectionate an interest in the 
salvation of your souls, as he who stooped from the 
throne of the universe to the death of the cross for 
their deliverance ? 


* 'TRANSLATION,—How shall we obtain this grace that is so 
needful for the welfare of our souls? We are not ourselves wor- 
thy, in whom there is nothing by nature but evil and lust—that 
are daily breaking the commandments of God and his law—that 
are polluted from head to foot with the leprosy of sin—to go and 
ask this grace of him whose wrath we excite daily. Oh! who 
else, from whom then shall we ask it ?—Is there a friend or kins- 
man to whom we shall turn, since we have made an enemy of our 
dear friend Christ ?—There is a friend, in the Virgin Mary; in 
her hands it is to turn from us the vengeance our sins deserved, 
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Lastly, we must beware of thinking that there is any 
difference of purpose between the persons of the sacred 
Trinity in regard to man’s salvation. We must beware 
of thinking that the Father is, as it were, all justice, bent 
on executing the sentence against transgressors, and the 
Son all mercy, engaged in turning him from his purpose 
by his advocacy. These things are spoken of in a way 
suited to our limited fecaliewe To obviate any miscon- 
struction, consider that ‘‘ God” (as is declared in the 
epistle whence my text is taken ) “is Love.” Yes, God 

‘is Love ;” Jesus Christ is not the procuring cause of 
that love, bus the effect, the fruit of it. ‘‘God so loved 
the world that he gave his only begotten Son.” ‘ Herein 
is love, not that we loved God, but that He loved us, 
and sent his Son to be the propitiation for our sins.” 
Jesus Christ being one in essence with the Father, the 
love of the Son is the love of the Father also: just as 
we might say of a merciful judge, that the poor criminal 
arraigned before him had an advocate in his bosom, so 
we may say the poor sinner has an Advocate in the 
bosom of the Father, for Christ is said to be “the only 
begotten Son which is in the bosom of the Father.” 
When therefore we speak of the prevalence of Christ’s 
advocacy, we do not disparage but magnify the Father's 
compassion and love, of which Christ is the expression. 
I know that no man, Romanist or Protestant, can under- 
stand and believe these things but by the teaching of the 
Holy Spirit. May he reveal the Saviour in the riches 
of his grace to all your hearts, that “‘ through him you 
both may have access by one Spirit unto the Father!” 
May you all be saved from the curse denounced against 
those that trust in man and make flesh their arm; and 
may you all be led into the enjoyment of the blessing 
possessed by that little flock, “‘ who trust in the Lord, 
and whose hope the Lord is!” 


SERMON V. 


THE SACRIFICE OF THE MASS. 


Hes. ix. 27, 28.—‘‘ And asit is appointed unto men once to die, 
but after this the judgment ; so Christ was once offered to 
bear the sins of many.’ 


OnE of the most interesting facts in the history of man- 
kind, is the almost universal confession of all nations of 
their need of sacrifice to put away sin. Even amongst 
the most barbarous people some traces of this have been 
found; we can scarcely discover a form of worship with- 
out its priests and its sacrifices. This is to be accounted 
for by the fact of sacrifices having been, from the time 
of the fall of Adam, appointed by God to keep alive the 
expectation of the promised deliverer, Jesus, ‘the Lamb 
of God,” who should put away sin by the sacrifice of 
himself. Although the object to which the typical 
sacrifices pointed was known but to a few, the rite itself 
was preserved ; man’s sense of guilt giving it a suitable- 
ness which insured it continuance, just as the sense of 
hunger constrains every one in each succeeding gener- 
ation to consume suitable food. 

That all our hopes of acceptance as sinners must rest 
on a sacrifice, is a truth admitted by the larger portion 
of persons calling themselves christians ; and since this 
is a fundamental principle, we should diligently inquire 
into the nature of the sacrifice upon which our depend- 
ence 1s grounded, for a flaw in the foundation-stone 
must weaken, and may destroy the whole building. 

Protestants, who acknowledge no rule of faith but the 
Bible, and who submit their understandings to what is 
written in that sacred book, believe that there is but one 
Priest, the Lord Jesus Christ, and that there is no true 
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and proper sacrifice for sin but that one sacrifice once 
offered by him upon the cross. Roman Catholics, on 
the contrary, believe that there is in the Mass a propitia- 
tory sacrifice for the sins of the living and the dead. 
The council of Trent, which they believe to have been 
infallible, thus lays down their doctrine: ‘If any one 
shall say that there is nota true and proper sacrifice of- 
fered to God in the Mass, let him be accursed. If any 
one shall say that the sacrifice of the Mass is only a 
sacrifice of praise and thanksgiving, or a bare commemo- 
ration of the sacrifice accomplished on the cross, but 
that it is not propitiatory, or that it is profitable to the 
receiver only, and that it should not be offered for the 
dead and living, for sins, punishments, and other neces- 
sities, let him be accursed.”—Conc. Trident. Sess. vi. 
cap. ul. can. 1. 3. 

Roman Catholics endeavour to prove the doctrine of 
the sacrifice of the Mass as stated by the council of 
Trent, from the Scripture record of the institution of the 
Lord’s supper. ‘‘ And as they were eating, Jesus took 
bread, and blessed ¢¢, and brake 7z¢, and gave a to the 
disciples, and said, Take, eat; this is my body. And 
he took the cup, and gave thanks, and gave z¢ to them, 
saying, Drink ye all of it; for this is my blood of the 
new testament, which is shed for many for the remission 
of sins. But I say unto you, I will not drink henceforth 
of this fruit of the vine, until that day when I drink it 
new with you in my Father’s kingdom,” Matt. xxvi. 
26—29. ‘And he took bread, and gave thanks, and 
brake 7#, and gave unto them, saying, This is my body 
which is given for you: this do in remembrance of me. 
Likewise also the cup after supper, saying, This cup és 
the new testament in my blood, which is shed for you,” 
Luke xxii. 19, 20. ‘“ For I have received of the Lord 
that which also I delivered unto you, That the Lord 
Jesus the same night in which he was betrayed took 
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pread: and when he had given thanks, he brake ¢#, and 
said, Take, eat: this is my body, which is broken for 
you: this do in remembrance of me. After the same 
manner also he took the cup, when he had supped, say- 
ing, This cup is the new testament in my blood: this 
do ye, as oft as ye drink 7¢, in remembrance of me. For 
as often as ye eat this bread, and drink this cup, ve do 
show the Lord’s death till he come. Wherefore who- 
soever shall eat this bread, and drink this cup of the 
Lord, unworthily, shall be guilty of the body and blood 
of the Lord. But let a man examine himself, and so 
let him eat of that bread, and drink of that cup. For 
he that eateth and drinketh unworthily, eateth and 
drinketh damnation to himself, not discerning the Lord’s 
body, * 1’ Cor. xi. 23—29. , 

Roman Catholics assert that these three pee 
are included in the scriptures quoted 
Christ changed the bread and wine into his ver F body, 
blood, soul, iad Divinity,—2. That he offered the bread 
and wine so changed as a propitiatory sacrifice for the 
sins of the living and dead,—3. That he gave power 
and authority to the apostles, and after them to the popes, 
bishops, and priests of the Church of Rome, to work 
the same wondrous transubstantiation, and to offer the 
same sacrifice. You will observe that if the falsehood of 
any one of these propositions be demonstrated, the Mass 
falls to the ground ; for if there was no transubstantiation 
there was no sacrifice; and even supposing both were 
contained in the action of Christ, it would still remain 
to be proved that authority to make the same wondrous 
change in the bread and wine, and offer the same sacrifice, 
was given to the apostles and teachers of the church. 
We now proceed to a distinct consideration of each of 
these propositions. 

In the first place we would observe that the Church 
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should blush to appeal to. passages in which that inno- 
vation is pointedly condemned. In St. Matthew it is 
written, “‘ And he (Jesus) took the cup, and gave thanks, 
and gave it to them, saying, Drink ye a// of it,” ch. xxvi. 
27; see also Luke xxi. 17; 1 Cor. xi. 25. Observe 
how the Church of Rome sets herself above the word 
of God. She tells us that the plain command, ‘ Drink 
ye all of it,” is to be utterly set aside; but that the ex- 
pression in the same passage, ‘‘ This is my body,” must 
be interpreted, on pain of damnation, in such a sense as 
would prove that Christ held his own body in his hand, 
nay, more, that the twelve apostles did, each of them, 
at the same moment, eat Christ, body, blood, soul, and 
Divinity, while Christ all the time sat amongst them and 
conversed with them! In opposition to this monstrous in- 
terpretation, we observe that the expressions, ‘ This is my 
body, and This is my blood,” are to be understood figura-. 
tively ; in proof of which we adduce the following reasons: 

1. Travellers who have visited distant parts of the 
globe inform us that there are countries whose inhabit- 
ants feed upon human flesh; and although the enormity 
of such a practice has induced some to question the 
truth cf these accounts, the fact is established by proof 
which leaves no room for doubt. When the savage is 
presented to the mind glutting himself with horrid satis- 
faction on the mangled limbs of a human body, we 
shrink with abhorrence from the contemplation of so 
shocking a proof of human depravity: and what good 
reason can be assigned for not regarding, with similar 
feelings, the doctrine of transubstantiation, by which 
men are taught to believe that every individual receiving 
the consecrated wafer at the hands of a priest, eats 
“truly, really, and substantially, the same body of 
Christ which was born of the Virgin Mary, consisting 
of flesh, bone, and sinews.”* Hence we interpret the 

* Trent Catechism, Part I. 
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word, “Take, eat; this is my body,” figuratively, be- 
cause a literal interpretation would represent our Lord 
as establishing the most abominable iniquity by a standing 
law in his church. It was well observed by St. Augustine, 
that where any passage of Scripture seems to einen 
a crime, a figurative interpretation should be adopted. 
We apply that rule to the passage before us, in the firm 
persuasion that the interpretation, which would make 
cannibalism the perfection of christianity, must be er- 
roneous. 

- Our Lord commonly used figurative expressions, 
as best calculated to embody abstract truth and convey 
it to the understanding, which is slow to receive things 
divine and spiritual. He said, “I am the true vine pen 
*‘T am the door”—“‘I am the good shepherd.” It is 
therefore quite in accordance with the analogy of Scrip- 
ture to believe, that when our Lord said, “ This is my 
body,” he spoke figuratively. On the same principle 
that Roman Catholics prove the wafer to be Christ, an- 
other might prove Christ to be a door, a vine, or a rock. 

3. The passage abounds in figurative expressions: as, 
Luke xxu. 20, “ This cup is the new testament in my 
blood.” Will Roman Catholics say that the cup was 
transubstantiated into the new testament? ‘Then I 
wish to know by what authority they will fasten a literal 
interpretation on the words ‘“ This ismy body.” 

4. We find the word “is” used instead of “ repre- 
sents.’ In illustration of this assertion I may refer to 
the passage in which the Lord speaks of the paschal 
lamb which should be eaten by the Isra€lites, in remem- 
brance of their merciful deliverance, when the first-born 
of the Egyptians were slain, “‘ Ye shall eat it in haste, 
it as the Lord’s passover;’’ Exodus xii.; that is, ‘it 
represents it.” [his manner of speaking was usual with 
our Lord himself: for instance, when expounding the 
varable of the sower, he said, ‘“‘ The seed is the word ot 
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God,” Luke viii. did he mean the seed was transubstan- 
tiated into the word of God?—no, surely. How then 
will it be proved that when he said “‘ This is my body,” he 
intended to say more than “‘ This represents my body?” * 

5. These passages speak not one word of the soul 
and Divinity of Christ, which the Church of Rome would 
have us believe is contained in the wafer, not less than 
his body and blood. 

6. The contents of the cup after the words of con- 
secration, when the change is supposed by the Church 
of Rome to take place, had been pronounced, is dis- 
tinctly called “the fruit of the vine.’ And St. Paul 
three times calls the bread, ‘bread,’ after consecration. 
—See Luke xxii. 18; 1 Cor. xi. 26, &c. 

7. The Scriptures uniformly represent the human 
nature of Christ, as having been withdrawn from earth, 
to abide in heaven until the time of his second and 
glorious coming. Thus it is written: “And He (God) 
shall send Jesus Christ, which before was preached unto 
you: whom the heaven must receive until the times of 
restitution of all things,” &c. Acts in. 20, 21: see 
also Heb. ix. 27, 28. The doctrine of transubstantiation, 
which represents Christ as being present in his human 
nature wherever a priest consecrates a wafer, is utterly 
irreconcilable with these statements. Of Christ as God 
it may be truly said, “* Whither shall I go from thy 
Spirit, or whither shall I flee from thy presence ?” but 
of Christ in his human nature, it is expressly written— 
“This man, after he had offered one sacrifice for sins, 

* Persons skilled in the Syriac language, which our Lord used, 
inform us, that there is no word in that tongue signifying ‘to 
represent.”? But even in English, where such a poverty of ex- 
pression does not exist, the substitution of the word “is”? for 
‘represent’? iscommon. If we were to enter a room containing 
a number of busts, and if a companion should say, pointing to 
one and then to another—‘ This zs Cicero’’—“ This ts Socrates”’ 


-——no one would suppose that the persons bearing those names 
were actually present. 
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for ever sat down on the right hand of God; from 
henceforth expecting till his enemies be made his foot- 
stool,” Heb. x. 12, 18. See also Matt. xxvi. 11. 

8. It is written in the 16th Psalm, “ that God would 
not suffer his Holy One to see corruption.” St. Peter 
(Acts. 31) applies this to Christ. But let the con- 
secrated wafer lie a sufficient time, and by turning to cor- 
ruption it will evidently prove that Christ is not there. 

9. The great Scriptural argument against this doctrine 
is found in its contradiction to our senses. I call this a 
Scriptural argument, because the Bible every where tells 
us, that the knowledge which we get by the use of our 
senses, in regard to those things which may be handled, 
seen, and tasted, &c. is correct, and may be received 
without doubting.* 

All the miracles which are recorded in the Scriptures, 
were appeals to the senses of those in whose presence 
they were wrought. Thus the miracle wrought at the 
marriage of Cana in Galilee, was an appeal to the sight 
and taste of those present on that occasion ; as it is 
written, ‘* When the ruler of the feast had tasted the 
water that was made wine, and knew not whence it was, 
but the servants which drew the water knew:” they 
knew because their eyes informed them of the change 
which had taken place in the colour of the liquid. 

So, also, in the marvellous feeding of the multitudes, 
the sight of the apostles assured them that they had but 
five barley loaves and two small fishes ; the same sense 
informed them that there were about five thousand 
persons to be fed: their sight further told them that food 


* The incomprehensibility of the doctrine of the Trinity, is 
sometimes brought forward by, Roman Catholics, as a reason for 
not rejecting transubstantiation on the testimony of our senses; 
but there is no parallel whatever between the doctrines: the Di- 
vine essence is quite removed beyond the reach of any of our 
peas, the consecrated wafer is within the reach of each and all 
of them, 
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was served out to the vast multitude, and that twelve 
baskets were filled with the fragments which remained 
over and above: the sense of feeling, and taste, and 
smell, also gave testimony to the reality of the miracle, 
together with their hearing, by which the thankful ex- 
pressions of the multitude entered into their minds. 

How fully does our Lord instruct us, as to the certainty 
of the knowledge derived from the united testimony of 
our senses, in those things which come immediately under 
their inspection, in his speech to unbelieving Thomas— 
- Reach hither thy finger, and behold my hands, and 

reach hither thy hand, and thrust it into my side, and be 
not faithless, but believing,’ John xx. 27. Was not 
this an appeal to the senses of hearing, sight, and feel- 
ing ? And mark the language of Scripture, in reference 
to this very transaction, as included in others of the same 
kind: * To whom also he showed himself alive after 
his passion, by many infallible proofs,” Actsi.3. And 
now let us call in those witnesses, whom the Judge of 
all the earth has pronounced to be infallible. Sight 
declares without any hesitation, that the wafer is not a 
human body: it is dropped upon the ground, and from 
its sound, hearing: positively pronounces the same judg- 
ment: the testimony of these witnesses is corroborated 
by the sense of smelling. The wafer is handled and 
broken, and ground to powder, and while all the pre- 
ceding witnesses re-echo their testimony, the senses of 
taste and touch pronounce the wafer to be nothing but 
a composition of flour and water. 

The Scriptures of God declare that the testimony of 
the senses, in those things which come immediately 
under their united observation, is infallible. The wafer 
is subjected to their mspection, and their unanimous 
verdict is, that it is not a human body ; therefore, the 
doctrine of ‘transubstantiation is false. . 

This doctrine, asserting, as it does, that the testimony 
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of the senses is not to be depended upon, strikes at the 
root of revealed religion, inasmuch as miracles, which 
are the seals of those communications which God has 
made to men, are appeals to the senses. If the testi- 
mony of our senses is unworthy of credit, how can the 
advocates of this doctrine be assured that Christ ever 
spoke such words as, “*’This is my body.” If they say 
they are printed in the word of God, or have been de- 
livered in the hearing of succeeding generations, they 
must be reminded that upon their own principles, sight 
and hearing may both prove to be deceitful witnesses ; 
and surely, I would say to the advocate of transubstan- 
tiation, is is much more probable that you should be 
deceived by the testimony of éwo senses, to mistake one 
combination of letters or sounds for another, than that 
that should be a human body, which the united testi- 
mony of all the senses pronounces to be a wafer. 

I‘or these nine solid reasons I conclude that Christ 
did not change the bread and wine into his body, blood, 
soul, and Divinity ; and if not, then of course there was 
not any propitiatory sacrifice offered by Christ in the 
last supper, and therefore, the foundation of the sacri- 
fice of the Mass being swept away, it of necessity falls 
to the ground. 

Before I proceed to discuss the second point which 
Roman Catholics attempt to establish from the Scripture 
record of the institution of the Lord’s supper, I must 
notice the arguments they draw in favour of the doctrine 
of transubstantiation from the 6th chapter of John’s 
Gospel. In verse 53 of that chapter we read—‘ Except 
ye eat the flesh of the Son of man, and drink his blood, 
ye have no life in you.” Upon the literal interpretation 
of these words the advocates of transubstantiation build 
one of their principal arguments. Protestants, on the 
other hand, maintain that this and other expressions in 
the same chapter are to be understood figuratively. 
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It is quite certain that the Jews, in whose hearing the 
discourse in John vi. was delivered, understood our 
Lord to speak literally, (see verse 52,) but it appears 
to us that Christ aimed particularly to correct their mis- 
take. Perhaps, therefore, the most effectual way to 
decide this controversy, is to refer to other passages in 
which the Lord, as Roman Catholics themselves confess, 
spoke figuratively, but was misunderstood by the hearers, 
who supposed him to speak literally ; andif we can show 
that the same points appear in the discourse in John vi. 
which are to be found in those discourses where the 
Lord’s object was (as Roman Catholics confess) to lead 
his hearers to a figurative interpretation of his language, 
then it will be evident that it was the Lord’s design to 
instruct the Jews who heard this discourse also, and all 
who should read it to the end of time, to interpret his 
words figuratively. 

In order to find instances where the literal interpret- 
ation of our Lord’s words led his hearers into error, we 
have only to glance at the preceding chapters of si 
John’s Gospel. 

When our Lord insisted upon the absolute necessity 
of being * born again,” Nicodemus, not feeling his need 
of the great spiritual change expressed in these words, 
erred by interpreting them literally. ‘“‘ How can a man,” 
said he, ‘* be born when he is old ? can he enter a second 
time into his mother’s womb and be born ?” John iii. 4. 
- Again, when the Lord, conversing with the Samaritan 
woman at Jacob’s well, used water as an emblem of 
spiritual blessings, her mind and heart engrossed in the 
things of earth, led her to suppose he spoke of common 
water; and thus she also erred by taking the words of 
Christ in a literal sense, John iv. 1O—15. Similar to 
this is another transaction recorded in the same chapter, 
ver. 31—34. Our blessed Lord expressing the supreme 
satisfaction which he felt in doing the work of his 
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heavenly Father in these words, “I have meat to eat that 
you know not of,” his disciples misunderstood his words, 
supposing that he spoke merely of food. Such instances 
of the natural blindness of the human understanding, 
should constrain every one who reads the sacred Scrip- 
ture to lift up his heart in prayer to God for that spiritual 
understanding which maketh wise the simple, and with- 
out which the most learned cannot understand the truths 
of his holy word. “ Open thou mine eyes, that I may 
behold wondrous things out of thy law.” 

We now proceed to show, that the same means which 
the Lord employed in these three several instances to 
lead his hearers to a figurative interpretation of His 
words, are all employed in the discourse contained in 
John vi. and consequently that it is His will that in 
that discourse he should be understood as speaking 
figuratively also. 

And first let us consider John iii. 3—8. We there 
find that our Lord does not cease to use the words which 
Nicodemus had misunderstood: the cause of error was 
the darkened understanding of the Jewish ruler, and not 
any obscurity in the words of Him who spake as never 
man spake; indeed the expression was peculiarly fitted 
to give a correct idea of that entire change of heart 
which takes place in every true disciple of the Lord 
Jesus Christ. Our Lord, therefore, repeated the ex- 
pression, “* Ye must be born again,” but he added that 
which showed the figurative nature of his language, and 
instructed the hearer that he spoke of a spiritual birth, 
to be effected by the power of the Holy Ghost upon 
the soul, and not a carnal birth of the body by a second 
entrance into the womb, (see verse 5 and 8,) and that a 
second birth would be of no use, as “that which is 
born of the flesh is flesh,” verse 6. 

In hke manner in the discourse in John vi. the Lord 
having declared that he was the living bread which came 
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down from heaven, which should give everlasting life to 
the eater, he added, “ The bread that I will give is my 
flesh, which I will give for the life of the world,” ver. 
51. The Jews (as Nicodemus on a like occasion) er- 
roneously interpreting the Lord’s words literally, “strove 
among themselves, saying, How can this man give us 
his flesh to eat ?’’ ver. 52. The Lord, (as in his con- 
versation with Nicodemus,) in correcting their mistake, 
did not retract the expression which had excited the sur- 
prise of his hearers; on the contrary he repeated it, 
(ver. 53,) but, as in the former instance, he added that 
which showed its spiritual signification, by declarmg the 
unprofitableness of such a carnal eating of his flesh as 
they thought of, and by distinctly referring to the Holy 
Spirit, as the author of that hving faith which draws 
nourishment to the soul from Christ: “ It is the Spirit 
that quickeneth, the flesh profiteth nothing; the words 
that I speak unto you, they are spirit and they are life,” 
ver. 63. 

Again, we shall find the Lord leading us to a figura- 
tive interpretation of the discourse in John vi. by the 
same means which he used with the Samaritan woman, 
When she foolishly imagined that the Lord, in setting 
the Gospel before her under the emblem of “ living 
water,” spoke of such water as lay in the well before 
them, (John iv. 11,) he corrects her mistake, and 
leads her to a spiritual interpretation of the expression, 
by attributing such properties to the “ living water” of 
which he spoke, as belonged not to common water ; as, 
that the person drinking of it should “never thirst,” and 
that it should be ‘‘in him a well of water springing up 
into everlasting life.” So also in the discourse in John 
vi. we find properties attributed to that of which our 
Lord spoke under the emblem of his flesh and blood, 
which are proved from the testimony of experience and 
Scripture, and Roman Catholics themselves, not to be 
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inseparably connected with the bread and wine of the 
Lord’s supper. Thus the Lord says, ‘“ He that eateth 
my flesh, and drinketh my blood, dwelleth in me, and I 
in him,” ver. 56. And the Scripture elsewhere says, 
“If any man be in Christ he is a new creature, old 
things are passed away, behold all things are become 
new. ‘The fruits produced in the heart, and manifested 
in the life of the new man in Christ Jesus are, “love, 
joy, peace, long-suffering, gentleness, goodness, faith, 
meekness, temperance,” Gal. vy. 22. But does not 
daily experience prove, that multitudes who receive the 
consecrated wafer, exhibit none of these fruits in their life 
and conversation ? But since the dwelling in Christ, and 
the production of such fruit, is the necessary consequence 
of that which the Lord spoke of as eating his flesh and 
drinking his blood, these properties not being insepara- 
bly connected with the receiving of the consecrated 
wafer, we may surely conclude that the wafer is not the 
flesh and blood of Christ, of which he here speaks. 
Again, the Lord says, that whosoever performs that 
action, which is expressed by the words, “eating his 
flesh and drinking his blood, hath eternal life,” ver. 54. 
But the Scripture assures us ‘“ that no whoremonger, nor 
unclean person, nor covetous man, who is an idolater, 
hath any inheritance in the kingdom of Christ and of 
God,” Eph. v. 5. And that “ neither fornicators, nor 
idolaters, nor adulterers, nor thieves, nor covetous, nor 
drunkards, nor revilers, nor extortioners, shall inherit the 
kingdom of God,” 1 Cor. vi. 9,10. But is it not no- 
torious that multitudes belonging to one or other of these 
several classes have received the consecrated wafer ? The 
reception of the wafer, therefore, is not the action which 
is here spoken of, as eating Christ’s flesh and drinking 
his blood, and with which eternal life is inseparably 
connected. ‘Thus we are constrained by Scripture and 
experience to consider that the Lord, in the declaration, 
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“* Except ye eat the flesh of the Son of man, and drink 
his blood, ye have no life in you,” must be understood to 
speak figuratively, of believing the gospel, whereby 
Christ becomes the food and TOnnis came of the soul. 

We now proceed to show, in the last place, that our 
Lord employs the same means to lead us to a figurative 
interpretation of his discourse in John vi. which. he had 
before used to instruct his disciples in the figurative 
nature of that expression which they had misunderstood 
in the conversation recorded John iv. 31—34; namely, 
by setting before them the truth which the figurative 
language, before employed, was intended toconvey. “I 
have meat to eat,” ’ saith the Lord, ‘that ye know not of.” 
“‘ Hath any man,’ ’ said the disciples, (who misunderstood 
him, supposing him to speak literally,) ‘ brought him 
aught to eat?” The Lord immediately corrects this 
error, by telling them his meaning in plain words: “ M 
meat is to do the will of Him that sent me, and to finish 
his work.” 

Now let us turn to John vi. Our Lord, knowing that 
his disciples had put a. literal interpretation on the ex- 
pression which he had used, concerning the necessity of 
eating his flesh and drinking his blood; said unto them, 
“ Doth this offend you? What and if ye shall see the 
Son of man ascend up where he was before?” That is, 
the time shall come when my bodily presence shall be 
withdrawn from you; this may correct your gross and 
carnal error, about eating my flesh ; for how can you eat 
that which is: to be as'farremoved from you as heaven is 
from earth? But though my bodily presence shall be 
withdrawn you shall not be left without that which giveth 
life: “It is the Spirit that quickeneth.” It is the 
Spirit of Christ received and dwelling by faith in the 
heart of man, which gives and coupes his spiritual 
life. ‘* The flesh profiteth nothing :” a carnal receiving 
cannot profit a spirit. ‘ The are that I speak unto 
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you, they are spirit and they are life:” this last expres- 
sion fixes the meaning of the whole passage—that the 
words of Christ have a spiritual meaning, and that a 
literal interpretation must not be adopted. 

And, if we examine the preceding part of the dis- 
course, we shall soon see the truth which this figurative 
language was designed to convey to the minds of his 
hearers, plainly exhibited: and that truth is simply this, 
the necessity of believing on the Son of God, in those 
peculiar offices which he came to sustain in reference to 
sinners. We refer you to verses 29, 35, 40, and 47. 
“‘ Jesus answered and said unto them, This is the work 
of God, that ye believe on him whom he hath sent. 
* * * And Jesus said unto them, I am the bread of life: 
he that cometh to me shall never hunger; and he that be- 
lieveth on me shall never thirst. * * * And this is the will 
of him that sent me, that every one which seeth the Son, 
and believeth on him, may have everlasting life: and I will 
raise him up at the last day. * * * Verily, verily, I say 
unto you, He that believeth on me hath everlasting life.” 

If any proof be required to show that the necessity of 
believing in Christ was the great truth which the Lord 
intended to communicate, under the figurative expressions 
of eating his flesh and drinking his blood, we observe 
that the same effects which are here said to follow the 
eating of his flesh and the drinking of his blood, are in 
the same discourse, and elsewhere, said to follow the 
coming to Christ, or believing in Christ. In ver. 58, it 
says, “* He that eateth of this bread shall live for ever.” 
In John, chap. iil. ver. 36, it is said, ‘‘ He that believeth 
on the Son hath everlasting life.” In John vi. 53, it is 
said, ‘‘ Except ye eat the flesh of the Son of man, and 
drink his blood, ye have no life in you.” In John, chap. 
lil. ver. 36, it further says, “‘ He that believeth not the 
Son shall not see life.” So that “ eating and drinking” 
are used spiritually for ‘ believing,” and express the same 
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thing, because the results which follow each are the 
same, namely, the procuring of eternal life. 

Before we proceed further, we may here observe, that 
a literal interpretation of this whole discourse would 
rather favour the conclusion that Christ’s body should 
be changed into bread, than that the bread should be 
traristibstantiated into his body, for the Lord said, ‘ I 
am that bread of life,’ ver. 48; see also 50, 5]. 

Again, at the 58th verse, it is said with respect to the 
bread on which Christ would have us feed, that it ‘came 
down from heaven ;” but the body and blood of Christ, 
born of the Virgin Mary, did not come down from 
heaven, therefore Christ must have spoken of himself 
spiritually, and not carnally, in the passage in question. 

We may further observe, that if the system of literal 
interpretation be employed at all, it should be applied to 
the whole of this discourse ; nad this would make the 
Lord to assert that believers should never suffer hunger 
or thirst, ver. 85; and that whosoever received the 
consecrated wafer should be exempted even from tempo- 
ral death, ver. 49, 50. All which considerations con- 
strain us to adopt the figurative interpretation. 

Finally, if the bread and wine in the sacrament be 
the very body and blood of Christ, and that Christ 
meant his real body and blood when he used these words, 
“ Except ye eat the flesh of the Son of man, and drink 
his blood, ye have no life in you,” it follows that none 
can be saved who have not received the sacrament of the 
Lord’s supper; and this would exclude the penitent 
thief from eternal blessedness, and falsify the Lord's 
words addressed to him, ‘ Verily I say unto you, This 
day shalt thou be with me in paradise.” The literal 
interpretation would also lead to the conclusion, that all 
infants, as not having received the sacrament of the 
Lord’s supper, have been eternally lost. And further 
we may observe, what a damning law is that in the 
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Church of Rome which keeps back the blood of Christ 
from the laity, and thereby precludes the possibility of 
their salvation, for “ except ye eat the flesh of the Son of 
man, and drink his blood, ye have no life in you.” 
Christ makes the receiving of both kinds essentially 
necessary ; the Church of Rome gives but one, and 
thereby, according to her own interpretation of this 
passage, she shuts the members of her communion out 
from happiness. Oh! perverse ingenuity of the carnal 
mind, which would thus wrest the Scriptures from their 
plain meaning, to prove a doctrine which transforms 
christians into cannibals ! 

I must defer the further consideration of this subject 
to another opportunity. 

And here, before I close, let us pause for a moment to 
consider the beautiful propriety of these expressions, when 
understood in the spiritual sense which we have en- 
deavoured to establish. The great truths which we are 
to believe concerning the Son of God, are, His incar- 
nation and atonement : in the expressions which we have 
been considering, these are both exhibited—the flesh 
representing the former, the blood the latter; by the 
action of eating it is expressed, that the reception which 
we give to those truths must differ from that with which 
we entertain any ordinary fact of history ; we must lay 
them up in our hearts, digest them by meditation, and 
thus derive nourishment and strength to our souls from 
them. As the prophet speaks: ‘“ ‘Thy words were found 
and I did eat them, and thy word was unto me the joy 
and rejoicing of mine heart,’ Jer. xv. 16. Unless we 
thus receive the truth in the love of it, we are in God’s 
account unbelievers, still under his righteous curse and 
condemnation. ‘Except ye eat the flesh of the Son 
of man, and drink his blood, ye have no life in you.” 

‘The Word was made flesh.” Yes, the Word who 
was in the beginning with God, and was God ; by whom 
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all things were made, and by whom all things consist, was 
made flesh. Marvellous condescension ! Unfathomable 
love! The King eternal, immortal, invisible, mani- 
fested himself in human nature, offered himself to be seen, 
heard, and handled by his creatures, as bone of their bone, 
and flesh of their flesh, and invites poor worms of the 
earth to call him friend and brother. In our nature he 
‘‘ bore our sins in his own body on the tree ;”” from his 
pierced heart flowed that precious blood which cleanseth 
from all sin; and now, having by his glorious resurrec- 
tion delivered them who, through fear of death, were all 
their life-time subject to bondage, he has entered with his 
glorified humanity into heaven itself, to plead the merit 
of his precious blood in the presence of God for us. He 
there presents himself to your faith as the Lamb that was 
slain, as the great I AM, who was dead, but is alive for 
evermore, to whom, as the King of his redeemed, all 
power is given in heaven and in earth. Contemplating 
Jesus, the mighty God, as made flesh and shedding his 
precious blood to save sinners, can sin be viewed as a light 
matter ? Yet the infinite compassion displayed in the in- 
carnation of Jesus, and the infinite efficacy of His atoning 
blood, forbid the vilest simner to despair. Thus, by the 
knowledge of the incarnation and atonement of Jesus, the 
soul is instructed to hate sin and to love God. Its servile 
fear of God, as a condemning Judge, gives place to a 
sweet confidence in Him as a most kind Father; and its 
obedience to him, instead of being the reluctant service 
of a slave, becomes that of an affectionate child. And 
thus the flesh of Christ is meat indeed, and his blood 
drink indeed. ‘The bread and the wine in the Lord’s 
supper, when the spiritual truths which they are designed 
to teach are understood and believed, strengthen and 
eladden the heart. Roman Catholic friends, does not 
this commend itself to your conscience as the truth of 


God? See Heb. ii. 14—18; iv. 14—16; and ix. 14, 
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Hes. ix. 27, 28.--“ And as it is appointed unto men once to die, 
but after this the judgment: so Christ was once offered to bear 
the sins of many.” 


In my last discourse I stated that the Church of Rome 
deduces three propositions from the Scripture record of 
the institution of the Lord’s supper :— 

1. That our Lord Jesus Christ changed the bread 
and wine into his very body, blood, soul, and Divinity. 

2. That he offered himself under the form of bread 
and wine in the last supper as a propitiatory sacrifice for 
the sins of the living and the dead. 

3. That he gave to the apostles power and authority, 
to be transmitted from them to all popes, bishops, and 
priests, to work the same amazing change in the bread 
and wine, and to repeat the offering of his sacrifice. 

The falsehood of the first of these propositions has, 
I trust, been demonstrated in my former discourse, and if 
so, then the sacrifice of the Mass is overturned, for the 
doctrine of ‘Transubstantiation is the foundation of the 
Mass. If there be no Transubstantiation, then that 
which is supposed to be the body, blood, soul, and 
Divinity of Jesus Christ is nothing but a wafer ; and no 
man will be found to plead that a wafer can constitute a 
sacrifice of sufficient efficacy to remove the sins of the 
living and the dead. 

I now proceed to notice the second and third points 
which I have just stated, and to show, that our Lord 
offered no sacrifice whatever in the last supper, and that 
he gave no commission or authority to the apostles, or 
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any order of men, to repeat the sacrifice which he did 
offer upon the cross. 

Our Lord in the last supper offered no propitiatory 
sacrifice. Perhaps the words, ‘ This is ny body which 
is given for you,” may be caught at as giving some shade 
of probability to such a supposition. But consider: 
The Lord was ‘‘ the Lamb slain from the foundation of 
the world,” Rev. xiii. 8; his death was already deter- 
mined in his own purpose, and therefore he speaks of it 
as if it were already accomplished. Our Lord frequently 
used the present tense when speaking of a thing designed 
to be done at a future period. Thus, John x. 15, “J 
Jay down my life for the sheep.” None will contend 
that he laid it down at that instant. Neither will the 
words, “ This is my body which és given for you,” prove 
that our Lord offered his body, blood, soul, and Divinity, 
as a propitiatory sacrifice for the sins of the living and the 
dead, at the very moment when he utteredthem. If he 
did, then where was the need of the agony which he en- 
dured upon the cross,—He would have ‘died in vain.” 

But even supposing that there was a transubstantiation 
of the bread and wine in the Lord’s supper into the 
body, blood, soul, and Divinity of Jesus Christ, and that 
Christ did offer himself in the last supper as a propitia- 
tory sacrifice for the sins of the living and the dead, it 
would still remain to be proved that power and authority 
to do the same, was given to the apostles, and to those 
who should participate with or succeed them in the 
ministry of the gospel. 

Now again, I say, let the words of the institution be 
examined, and let common candour. decide, can the 
words, “ Take, eat ; this is my body which is given for 
you, this do in remembrance of me,” be supposed to 
mean, ‘‘ This is my body (not only which is given for 
you, but) which you are to take and offer for yourselves 
and others P’”—The command was, “ Take, eat; this is 
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my body which is given or offered,” but not, “ which you 
are to offer” —the eating was to be their action, but not 
the offermg, that is distinctly spoken of as the act of 
another. ‘The eating therefore was that alone which 
was to be performed by those to whom Christ spoke, and 
the reason which the Lord assigned for the repetition of 
that action, shows still further the falsehood of the inter- 
pretation which the Church of Rome endeavours to put 
upon this passage—“ do this in remembrance of me.” 

Every remembrance must be of a thing absent, past 
and done, but if the Mass be the very sacrifice of Christ 
upon the cross, how can it be a memorial of it? Suppose 
a dying friend were to hand you his picture and say, as 
he pointed at it, ‘‘ Here I am, take this, keep it, and as 
often as you look at it remember me,” would any one be 
so foolish as to imagine that the dying person put himself, 
soul and body, really and substantially into the posses- 
sion of his friend? And if the absurdity of this be 
manifest, with what semblance of truth can the Church 
of Rome assert that when Christ said to the apostles, 
** Take, eat ; this is my body which is given for you, do 
this im remembrance of me,” he gave himself, body, 
blood, soul, and Divinity, to be actually offered to the 
Father by them, and agfer them, by their successors, as 
a propitiatory sacrifice for the sins of the living and the 
dead ? 

The next passage of the word of God, by which 
Roman Catholics endeavour to support the sacrifice of 
the Mass, is, Mal. i. 11, ‘ For from the rising of the 
sun even unto the going down of the same my name 
shall be great among the gentiles; and in every place 
incense shall be offered unto my name, and a pure offer- 
ing: for my name shall be great among the heathen, saith 
the Lord of hosts.” The pure offering here spoken of, 
the Romanists hold to be the sacrifice of the Mass. We 
think, however, that, comparing spiritual things with 
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spiritual, we find an easier interpretation of this passage 
in the words of the Psalmist, ‘‘ Let my prayer be set 
before thee as incense, and the lifting up of my hands as 
the evening sacrifice,” Psa. cxli. 2. Here is the spiritual 
sacrifice which may be offered every where: “I will,” 
writes the inspired apostle, ‘‘ that men pray every where, 
lifting up holy hands, without wrath and doubting,” 
1 Tim. u. 8: see also 1 Pet. i. 5, and Rom. xii. 1. 

The last passage of Scripture with which the ablest 
of the Romish writers * endeavours to uphold the sacri- 
fice of the Mass is, Gen. xiv. 18, 19: ‘“* And Melchise- 
dec king of Salem brought forth bread and wine: and 
he was the priest of the most high God. And he blessed 
him, and said, Blessed be Abram of the most high 
God, possessor of heaven and earth.” The apostle Paul 
tells us that Melchisedec was a type of Christ, Heb. 
v. 6, 10; vii. 1—22. And Romanists will have it, I 
know not for what reason, that the bread and wine which 
he brought forth, “prefigured the sacrifice of the Mass;” 
but the Scripture no where says that the bread and wine 
which Melchisedec brought forth, were intended for a 
sacrifice ; the text calls them not so, nor were they of a 
nature capable of being an expiatory sacrifice ; for bread 
and wine had neither life to lase nor blood to shed, 
which had been necessary to constitute such a sacrifice. 
See Heb. ix. 22. 

If the bread and wine of Melchisedec were designed 
to typify the continuation of Christ’s sacrifice in the 
Mass, we might reasonably expect that the apostle in his 
epistle to the Hebrews, in which his design is to unfold 
the Old Testament types of Christ .and his sacrifice, 
would have taken notice of it, more particularly as he 
says much of the priesthood of Christ as typified by 
that of Melchisedec. But when we consult Heb. vu. 
we do not find one word of Melchisedee’s bread and 

* Dr, Milner. 
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wine, as constituting a point of resemblance between him 
and the Lord Jesus Christ. In the text it is simply 
said, that “ Melchisedec brought forth * bread and wine,” 
but it is not said, he offered them up, or sacrificed 
them. Abraham and his people were returning from the 
slaughter of the kings who had carried Lot captive, and 
Melchisedec knowing Abraham to be a man of God, 
came to meet him, bringing forth with him bread and 
wine as a suitable refreshment for him and his com- 
panions, wearied as they were in the pursuit of the enemy. 

We now proceed to show that the doctrine of the 
sacrifice of the Mass is not only destitute of any founda- 
tion in Scripture, but opposed to the plainest declarations 
of the word of God. Every truth is revealed in the 
Bible with a clearness and frequency proportioned to 
itsimportance. In confirmation of this statement, I may 
refer to the multiplied testimonies of sacred Scripture as 
to man’s guilt and pollution, the Deity and atonement 
of the Lord Jesus Christ, and the sanctifying work of 
the Holy Spirit. Now, the sacrifice of the Mass, if it 
be a truth at all, must be one of paramount importance, 
connected, as it is said to be, with the application of the 
benefits of Christ’s atoning death to the sinner. We 
may, therefore, reasonably call upon those who ask us to 
believe this doctrine, to produce clear and multiplied texts 
of Scripture in its support; yet those which have been 
above considered are the only passages which the ablest 
of the Romish writers has had the hardihood to advance 
in its defence. 

If I ask a Roman Catholic, What is the principal 
work of the Romish priesthood, he will answer, The 
celebration of Mass. Now since the priests say, they 
are successors of the apostles, and plead, as the warrant 


* In the Latin Vulgate, the standard Bible of the Romish 


Church, it is “ protulit,” he brought forth, not ‘obtulit,’? he 
offered 
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of their authority, the commission given by Christ to 
them, we might expect that this amazing work of offer- 
ing the body, blood, soul, and Divinity of the Son of 
God as a propitiatory sacrifice for the sins of the living 
and the dead, would be explicitly, distinctly, and promi- 
nently mentioned in that commission: this is not the 
case. The Lord’s commission to the apostles rans thus: 
(not, Go ye, and say Mass in a language which nine- 
tenths of the people do not understand, but,) “Go ye 
and teach all nations; go ye and preach the gospel to 
every creature, baptizing them in the name of the Father, 
and of the Son, and of the Holy Ghost, teaching them 
to observe all things whatsoever I have commanded 
you,” Mark xvi. 15; Matt. xxvii. 19. 

We might also reasonably. expect that, if the sacrifice 
of the Mass were of Divine appointment, the ministers 
of the gospel should in the sacred Scriptures be called 
priests; for where there is a sacrifice there must be a 
priest to offer it; but this is not the case: the word 
lepeve, signifying a sacrificing priest, is never, even in a 
single instance, applied to the apostles or ministers of 
Christ ; but where they are spoken of, they are called 
evangelists, or elders, or pastors, or teachers. Since, 
therefore, there is no sacrificing priest there can be no 
sacrifice. 

It is also worthy of remark, that we have letters 
written by the inspired apostle Paul to Timothy and 
Titus, who were both ministers, yet we do not find in 
these letters one word about the sacrifice of the Mass, 
the offering up of which must have been the principal 
duty of their office, if the church of God, in their time, 
believed and taught what the Church of Rome believes 
and teaches now. 

If the sacrifice of the Mass had been known in the 
times of the apostles, it must then, as now amongst the 
Roman Catholics, have constituted the prominent part of 
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their worship ; and if so, this would be evident in the 
terms in which their worship is described. But it is re- 
markable, that whenever a religious assembly is spoken 
of in the New Testament, it is in such words as these: 
‘Upon the first day of the week (Sunday) when the 
disciples came together to break bread, Paul preached 
unto them,” &c. Acts xx. 7. In another place a re- 
ligious assembly is described thus: ‘‘ Many were gathered 
together praying,” Acts xii. 12. Is this the way in which 
a devout Roman Catholic, believing the doctrine of the 
sacrifice of the Mass, would have written? Were a person 
of that persuasion to have penned this part of the history, 
would he not have used some such language as this: 
“When the disciples were come together to celebrate the 
adorable mystery of the altar.” But the sacred historian, 
who wrote as he was moved by the Holy Ghost, simply 
says, “‘ When the disciples were come together to break 
bread.” We leave it to your own consciences to judge 
as to the weight of evidence arising from these words 
against the sacrifice of the Mass; methinks, they must 
at least induce a suspicion that that doctrine was un- 
known in the time of the apostles. 

But, further, hear the direct and explicit testimony of 
the word of God, against the mass-sacrifice: ‘‘ For Christ 
is not entered into the holy places made with hands, which 
are the figures of the true; but into heaven itself, now 
to appear in the presence of God for us: NOR YET 
THAT HE SHOULD OFFER HIMSELF 
OFTEN, as the high priest entereth into the holy 
place every year, with blood of others; for then must 
he often have suffered since the foundation of the world: 
but now ONCE in the end of the world hath he ap- 
peared to put away sin by the sacrifice of himself. And 
as it is appointed unto men ONCE to die, but after this 
the judgment: so Christ was ONCE offered to bear the 
sins of many; and unto them that look for him shall he 
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Adda the second time without sin unto salvation,’ 
eb. ix. 24—28. Can anything be more decisive than 
this passage ? The only way in which Roman Catholics 
endeavour to evade its force, is by asserting, that the 
sacrifice of the Mass is the same sacrifice with that of 
the cross, differing in nothing but the manner of offering. 
I ask, in what does this difference in the mode of offering 
consist ? The Romish priest replies—The sacrifice of the 
Mass is an unbloody sacrifice. I reply, on the authority 
of God’s word, that there can be no propitiatory sacrifice, 
without the suffering of the victim, and the shedding of 
blood. As the apostle speaks, Heb. ix. 25, 26, ‘¢ Nor 
yet that he should offer himself often, for then must he 
often have suffered.” And again, ver. 22, “ Without 
shedding of blood is no remission.” It is therefore 
absurd to assert, that the sacrifice of the Mass removes 
sin, and that it is an unbloody sacrifice. 

But further, the scripture just quoted, not only con- 
demns the substitution of any other sacrifice, in the 
room of that perfect one of Christ, but also the repetition 
of the offering of that sacrifice. ‘* Nor yet,” saith the 
scripture, ‘‘that he should offer himself often.” —* And 
as it is appointed unto men once to die, but after this the 
judgment ; so Christ was once offered.” Can a man 
die more than once? No: neither then can Christ be 
more than once offered. Again, the apostle says, “ By 
the which will” (the will of God, not the will or intention 
of a priest) “we are sanctified through the offering of 
the body of Jesus Christ once for all. And every priest” 
(alluding to the priests under the Mosaical law, who 
offered typical sacrifices) ‘‘ standeth daily ministering 
and offering oftentimes the same sacrifices, which can 
never take away sins: but this man,” (the Lord Jesus 
Christ,) ‘after he had offered one sacrifice for sins, for 
ever sat down on the right hand of God; from hence- 
forth expecting till his enemies be made his footstool.” 
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In this passage the offering oftentimes of the same sacri- 
fice by the Jewish priests is mentioned, not so much to 
show that there is but one sacrifice under the gospel, as 
to exhibit, in the way of contrast, that the offering of 
that sacrifice must not be repeated. The Jewish priests 
* offered oftentimes the same sacrifice,’ but Christ is 
unlike them, for he will not offer oftentimes the same 
sacrifice. For it is said, “by ONE OFFERING” 
(mark, not by one kind of sacrifice, but by one offering 
of that sacrifice) “he hath perfected for ever them that 
are sanctified,” Heb. x. 1O—14. The apostle in this 
passage designedly contrasts the constant hurry in which 
the Jewish priests were kept, offering over and over again 
their typical sacrifices, with the repose and rest of the 
Lord Jesus, after he had offered his sacrifice once for all. 
Observe the contrast-—‘“‘ Every priest,” under the Mosaic 
dispensation, ‘“‘standeth,” the portion of labour, 
daily,’ denoting the constancy of their labour ; 
“ministering and offering oftentimes the same sacrifices.” 
Observe how words are multiplied to denote the constant 
hurry of occupation in which they were kept. Then 
mark the contrast—‘ This man, (Christ, ) after he had 
offered one sacrifice, for ever sat down.” Here is per- 
petuity of rest contrasted with the incessant labour of 
the Jewish priests. But how will this language agree 
with the employment which the Church of Rome assigns 
to the Lord Jesus Christ? The Jewish priests offered 
their sacrifices upon ONE altar alone, but if the Mass 
were true, the Lord Jesus would be engaged in offering 
himself upon twenty thousand altars. Let the Roman Ca- 
tholic say, how he reconciles this with the apostle’s words, 
“THIS MAN, AFTER HE HAD OFFERED 
ONE SACRIFICE FOR SINS, FOR EVER SAT 
DOWN ON THE RIGHT HAND OF GOD.” 
Having now shown that the Mass is directly opposed 
to the letter of God’s word, we next proceed to prove 
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that it is dishonourable to the sacrifice and priesthood 
of the Lord Jesus Christ. 

The Mass is dishonourable to the sacrifice of the Lord 
Jesus Christ, inasmuch as it flatly denies its perfection. 
The apostle argues, that the sacrifices offered under the 
Mosaic law were imperfect, because they were frequently 
offered: ‘‘ For the law having a shadow of good things 
to come, and not the very image of the things, can never 
with those sacrifices which they offered year by year con- 
tinually make the comers thereunto perfect. For then 
would they not have ceased to be offered ? because that 
the worshippers once purged should have no more con- 
science of sins,” Heb. x. 1,2. The person who takes 
a medicine often does so ras the persuasion, that his 
disease is not yet removed. The design of sacrifice is to 
remove the guilt of sin, and the conviction of the insuf- 
ficiency of the Jewish sacrifices for this purpose, was the 
cause of their frequent repetition. For if the guilt of 
sin had been removed from the conscience of the wor- 
shipper by these sacrifices, the apostle asks—‘ Then 
would they not have ceased to be offered?” From the 
fact, therefore, of the repetition of those sacrifices, he 
proves their imperfection. Now, upon this principle, the 
sacrifice of the Mass represents the sacrifice of Christ, as 
being much more defective than those of the law, inas- 
much as it needs to be offered even more frequently than 
they were. The typical sacrifice to which the apostle 
alludes in this place, was that which was offered on the 
great day of atonement, on the altar at Jerusalem, once 
in the year, for the whole Jewish nation; (see Heb. ix. 
7;) but according to the doctrine of the Romish church, 
Christ may be sacrificed a thousand times over, on a 
thousand different altars, and these offerings, so frequently 
repeated, be of so little virtue, as not to procure the 
release of one poor soul from purgatory. 


The Church of Rome, by her pretended infallibility 
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and her consequent right to fix the meaning of Scripture, 
intrudes into Christ’s prophetical office. By her assump- 
tion of an authority empowering her to make laws, equally 
binding as those’which God has enacted, she usurps the 
kingly office of Christ ; and by her mass-sacrifices she 
robs Christ of the glory of his priesthood. The glory 
of the priesthood of the Lord Jesus Christ consists in 
this, that he stands alone in the discharge of its offices, 
deriving no assistance from any. The qualifications 
fitting for the work, are incommunicable to any creature. 
Unless Christ were God, he would have sunk under the 
weight of that guilt for which he offered a sacrifice ; and 
as Deity is an essential qualification in a person offering 
a sacrifice available to the removal of sin, no creature 
can be associated with the Lord Christ in this great work. 
This is plainly pointed out to us in the following passage 
of God’s word: ‘“‘ Who (Christ) being the brightness 
of his glory, and the express image of his person, and 
upholding all things by the word of his power, when he 
had by himself purged our sins, sat down on the right 
hand of the Majesty on high,” Heb. 1.3. Observe— 
** When he had, by himself, purged our sins:” none can 
be associated with Christ in the office of the priesthood: 
this is its peculiar glory, that that glory is incommunicable 
to any creature. This was clearly prefigured in the 
Jewish high priest, as a type of Christ. In Lev.: xvi. 
17, it was expressly commanded, that the high priest 
alone should make the typical atonement: ‘* There shall 
be no man in the tabernacle of the congregation, when 
he goeth in to make an atonement in the holy place.” 
Now, let it be borne in mind, that the peculiar glory of 
Christ’s priesthood consists in this—that in the perform- 
ance of its offices he can have no assistant. Its glory 
is as incommunicable to any creature as is the self-exist- 
ence of GOD. Observe then, how the priests in pre- 
tending to offer a sacrifice, which procures the remission 
Lao 
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of the sins of the living and the dead, cloud the peculia 
glory of the Saviour’s priesthood. 

But it may be said in reply, The priests are the mere 
instruments of Christ in offering such a sacrifice. ‘This 
defence is plausible ; let us examine it. The doctrine of 
the Church of Rome is, that the extention of the priest 
is necessary, in order that the wafer be changed inte the 
body, blood, soul, and Divinity of the Lord Jesus Christ, 
and, consequently, the intention of the priest is necessary, 
in order to the perfection of the mass-sacrifice. Is not 
this a plain assertion, that the efficacy of the sacrifice 
depends upon the will, or intention, of the officiating 
priest; fhat is, the doctrine of the Mass makes the re- 
moval of sin to be man’s work, and teaches the people 
to regard a fellow-worm with superstitious reverence, as 
the arbiter of death and life, on whose intention their 
eternal salvation is suspended? I am aware that the 
priests, to mask the impiety of such a daring intrusion 
into Christ’s priestly office, attribute, in words, the whole 
virtue and efficacy of their ministrations to Christ and his 
sacrifice. But suppose you required something to be 
done which called for great strength and ingenuity, if 
the individual to whom you expressed your desire, were 
to point to a third person, and say, “‘ That man has 
power and skill to do what you want, but he will not do 
it for you, he only works according to my will ;” would 
you not understand the person thus speaking, to assert, 
that he was the master and superior of the workman, 
notwithstanding his acknowledgment of his superior skill 
and strength? And does not the priest of the Church 
of Rome, with all his plausible acknowledgments of 
Christ’s agency in the work of atonement, still assert 
his own superiority above him, when he says, that Christ 
will only exercise that agency according to his will and 
intention? Thus the doctrine of the sacrifice of the 
Mass, clouds the glory of Christ’s priesthood, by making 
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a man, a worm, an essential agent in the discharge of 
its principal office. This leads me to show how rumous~ 
this doctrine is to the souls of men. 

The doctrine of the Mass is destructive to the souls of 
men, because, by representing the intention of the priest 
as necessary, in order to the validity of that sacrifice, by 
which sin is to be removed, it necessarily * leads the 
worshipper to put, at least, a portion of his trust in the 
priest, who is a mere man; and, therefore, it exposes the 
soul to the denunciation which God has pronounced in 
his word, *‘ Cursed be the man that trusteth in man, and 
that maketh flesh his arm, and whose heart departeth 
from the Lord.” I would confidently appeal to the ex- 
perience of all who have had much intercourse with the 
more deyout portion of Roman Catholics, as to the awful 
extent to which this evil result of the impious doctrine 
of the Mass is realized. 

Again, the sacrifice of the Mass deprives the soul of 
communion with God. The knowledge of the perfec- 
tion of Christ’s sacrifice, is the ground of all the com- 
munion and intercourse which the believing soul enjoys 
with the Father of spirits. 

In the tenth chapter of the epistle to the Hebrews, 
the apostle, having laid down the perfection of the 
sacrifice of Christ, having told us that ‘we are sanctified 
through the offering of the body of Jesus Christ once for 
all,” ver. 10—that “ by one offering he hath perfected 
for ever them that are sanctified,” ver. 14—and that ‘the 
sins and iniquities” of the believer ‘are remembered 

* The sincere believer of the doctrines of Popery must be 
concerned, not only to be assured that the sacrifice of Christ lays 
a sufficient ground for his hope of acceptance before God, but he 
must also be concerned to know, that the priest intends in the 
Mass to apply the benefits of that sacrifice to him ;—that is, the 
hope of the Romish worshipper rests partly on Christ, and partly on 
the priest. It must be pin to every intelligent reader, that sucha 
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divided confidence is the necessary result of believing the doctrine 
of the sacrifice of the Mass, as taught by the Church of Rome. 
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no more,” ver. 17—then proceeds to invite the be- 
liever to approach his reconciled God with a confidence 
proportioned to the perfection of the sacrifice, which 
Jesus, his great High Priest, offered for him once for 
all. ‘Having therefore, brethren, boldness to enter 
into the holiest by the blood of Jesus, by a new and 
living way, which he hath consecrated for us, through the 
veil, that is to say, His flesh; and having an High 
Priest over the house of God; let us draw near with a 
true heart in full assurance of faith,’”’ Heb. x. 19—22. 

Now, the sacrifice of the Mass completely destroys 
the ground of this confidence. 1. Because by making 
the intention of the priest necessary it involves the whole 
matter of our acceptance before God im uncertainty. 
2. Because, by asserting that the sacrifice of Christ 
needs to be repeated, it denies its perfection. ‘Thus the 
soul being removed from the foundation of a perfect 
sacrifice, is filled with distracting fears, and deprived of 
that comfortable coramunion with God as a reconciled 
Father, which is the richest fruit of the Redeemer’s 
perfect sacrifice enjoyed by the believing soul in this life, 
a cluster from the land of heavenly rest to comfort him 
as he journeys through the wilderness of this world, and 
call forth his desires after that land of promise, where 
the soul shall be continually feasted with the felt enjoy- 
ment of the Divine favour. 

Again, the knowledge of the perfection of the sacrifice 
of Christ is necessary in order to the performance of 
such works as God will accept. As the apostle writes: 
*‘ For if the blood of bulls and of goats, and the ashes 
of an heifer sprinkling the unclean, sanctifieth to the 
purifying of the flesh: how much more shall the blood 
of Christ, who through the eternal Spirit offered himself 
without spot to God, purge your conscience from dead 
works to serve the living God?” Heb. ix. 13, 14. The 
awakened conscience is sensible of guilt before God, and 
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this sense of guilt leads the sinner to regard God as a 
severe judge; and every thing which he does in this state 
of mind, proceeding from slavish fear and the selfish 
desire of gaining heaven, can no more be called a good 
work, than a dead carcass can be called a living being’. 
They are ‘‘ dead works,” they are not done from a prin- 
ciple of faith in Christ as a complete Saviour, and love 
to him, which is as essential to a good work as the spirit 
or soul is to the life of the body, 1 Cor. xii. 3. Now, 
the root of all this evil lies in the defilement of the con- 
science by the guilt of sin, and this can be cleansed by 
nothing but the “blood of Christ, who through the 
eternal Spirit offered himself without spot unto God.” 
It is the knowledge of Christ’s sacrifice as a perfect 
sacrifice, that can alone relieve an awakened conscience ; 
built upon this sure foundation the sinner’s distracting 
fears of God are succeeded by a sweet confidence in 
Him. Then, being justified by faith, he has peace with 
God, through Jesus Christ our Lord. He that was 
“sometime afar off is made nigh by the blood of Christ.” 
Then, regarding God as a Father, he is enabled to com- 
ply with the requirement, ‘‘ My son give me thine heart.” 
Then his services to God are, for the first time, per- 
formed in the spirit of the exhortation, “ Be ye there- 
fore followers of God as dear children, and walk in love, as 
Christ also hath loved us, and given himself for us, an of- 
fering and a sacrifice to God for a sweet smelling savour.” 
The Mass, therefore, as it denies the perfection of Christ’s 
sacrifice, destroys the motives of all acceptable obedience, 
and leaves the sinner under the miserable delusion of en- 
deavouring with “dead works to serve the living God.” 

Lastly, the sacrifice of the Mass is destructive to the 
souls of men, inasmuch as it involves them in the 
damnable sin of idolatry. The council of Trent asserts, 
that “ it is an undoubted truth that all christians ought 
to give the same worship to the sacrament of the Eucharist 
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which they give to God himself,’ and pronounces 
him accursed who shall assert the contrary. Their 
practice is in accordance with this statement, for, in the 
Roman Missal, their priests are taught to lift up the con- 
secrated wafer, and to worship it themselves, thrice striking 
their breasts, and saying—‘‘ O Lamb of God, that takest 
away the sins of the world, have mercy on us!” ‘Thus 
do these deluded men solemnly give, and teach others to 
give, that worship to wafers which is due to God alone. 
A Roman Catholic writer confesses— That if by 
transubstantiation the bread be not turned into the body 
of Christ, the worshipping the wafer is the greatest 
idolatry in the world.” And now I would ask the 
Roman Catholic, upon the principles of his own church, 
can he ever arrive at any certainty that he is not guilty 
of this sm? Attend to the following extract from the 
Romish Missal,* stating the many casualties which may 
hinder the miraculous transubstantiation of the wafer into 
the body, blood, soul, and Divinity of Jesus Christ, and 
then say what security has the Roman Catholic that he 
does not give that worship which is due to the great God 
alone, to a mere wafer, every time he attends Mass. 


“*The priest who is about to celebrate should give all diligence 
lest any of those things which are requisite to the perfection of 
the Sacrament of the Eucharist should be wanting. <A defect 
may occur on the part of the matter to be consecrated, the form 
to be used, and of the person officiating ; for whatever of these 
be defective, viz.—right matter, form, with intention, and the 
priestly order in the person officiating, the sacrament is not 


perfected, 
Of the defects of the Matter. 


** A defect may occur on the part of the matter, if any of thos 
things be wanting which are required in it. For it is necessary 
that the bread should be wheaten, and the wine made of the 
grape, and that the matter of this kind to be consecrated should 

e before the priest in the act of consecration. 


Of the defect of the Bread. 
“If the bread be not wheaten, or, if it be wheaten, if it be 
* The book which the priest uses in saying Mass. 
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mixed with grain of another kind in so great a quantity that it 
does not remain wheaten bread, or if it be corrupted, there is no 
sacrament—if it be made up of rose or any other distilled water 
it is doubtful whether there be any sacrament. 

Of the defects of the Wine. 


“Tf the wine is altogether sour, or entirely putrid, or made of 
bitter or unripe grapes, or if so much water be mixed that the 
wine be corrupted, there is no sacrament, 

Of the defects of Form. 


** A defect of form may occur if any thing be wanting of those 
things which are required to the integrity of the words in the 
consecration itself, if any one alter or change any thing of the 
form of consecration of the body and blood, substituting words 
which do not signify the same thing, there is no sacrament. 


Of the defects of the Person officiating. 


‘** A defect may occur on the part of the person officiating as 
to those things which are required in him—but these are first, 
intention; then disposition of mind; disposition of body; of 
vestments; disposition of the service itself as to those things 
which may occur in it. 


Of the defects of Intention. 

‘If any intend not to perfect (the sacrament) but to practise 
some delusion—likewise if any hosts remain on the altar, through 
forgetfulness, or any part of the wine, or any host lie hid when 
he intends to consecrate only what he sees—likewise if any one 
have before him eleven hosts and intend to consecrate only ten, 
not determining which ten he intends, he does not consecrate be- 
cause intention is required, 

Such are the numerous casualties which, according to 
the Church of Rome, may prevent the miracle of tran- 
substantiation.* Let it further be considered, that the 
intention of the priest is said to be necessary to the va- 
lidity of all the sacraments, and hence it follows, that the 
officiating priest himself cannot be sure upon his own 
principles, whether this wondrous change im the wafer 
is produced or not, for he cannot be sure that he is a 
qualified person, inasmuch as he cannot tell whether the 
priest, who seemed to baptize, or the bishop, who ap- 
peared to ordain him, really intended to do so. 

Taking therefore the Roman Catholic upon the 


* See note E. Appendix, 
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principles of his own church, be he priest or layman, he 
never can be sure that in worshipping the wafer he is not 
doing that, which a Roman Catholic before referred to 
acknowledges to be the grossest idolatry. 

But is not the worship of the wafer, under any cir- 
cumstances, idolatry ? You will confess that the worship 
of Jeroboam’s golden calf was idolatry. Let us now 
apply the language of the prophet Hosea, originally 
directed against that idol, to the wafer: ‘The workman 
made it.” Is this less true of the wafer than the calf? 
And now mark the conclusion: “ Therefore 7 2s not 
God.” We may address the worshipper of the wafer, 
as the prophet Isaiah did the idolaters of his day. He 
soweth wheat and the rain doth nourish it, then shall it 
be for a man to make flour; he will take thereof and 
grind it in the mill—yea, he kneadeth the flour into 
dough and maketh bread; yea, he maketh a god ind 
worshippeth it; he maketh it a wafer and falleth down 
thereto; of part thereof he maketh bread, he baketh it 
and is satisfied—yea, he eateth it and saith, Aha! I am 
satisfied, I have taken food ; and the residue thereof he 
maketh a god, even a wafer; he falleth down unto it and 
worshippeth it, and saith, Deliver me, for thou art my god. 
They have not known nor understood, for he hath shut 
their eyes that they cannot see, and their hearts that they 
cannot understand; and none considereth in his heart, 
neither is there any knowledge nor understanding to say, 
I have kneaded part of it into dough, I have made 
bread, I have baked it and eaten it; and shall I make 
the residue thereof an abomination, shall I fall down toa 
bit of flour ? He feedeth on ashes, a deceived heart hath 
turned him aside that he cannot deliver his soul, nor say, 
Is there not a lie in my right hand? See Isa. xliv. 14—20. 

Roman Catholic friends, think not to excuse your- 
selves from the sin of idolatry, by saying, that im wor- 
shipping the wafer you believe it to be God. This 
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argument would go to excuse all heathen idolatry. The 
Egyptians worship animals and vegetables ; the Africans 
worship wood and stone; the Laplanders worship a piece 
of red cloth on the top of a pole; but they all think, as 
did the idolaters referred to by Isaiah, xliv. 1420, 
that they are worshipping God. If no man is an 
idolater, but he who confesses himself to be such, then 
was there never an idolater in the world. 

Let us suppose that a number of persons calling 
themselves christians, were to plant a vine in their place 
of meeting, and to call that vine, God, and to honour it 
with the ipaeship which is due to the great Jehovah 
alone, would not Roman Catholics unanimously join 
with us in condemning this practice as gross idolatry 7 t 
And yet what argument can Roman Catholics advance 
in justification of the worship of the wafer, which the 
supposed worshippers of the vine might not also bring 
forward in vindication of their idolatry. If the Roman 
Catholics point to the words of Jesus, “This is my 
body,” the vine worshippers might bring forward the 
declaration of Christ concerning himself, ‘* I am the true 
vine ;” and their argument, deduced from this passage, 
might be made to appear more plausible than those with 
which Roman Catholics defend wafer worship, by a 
particular reference to the word “ true.” 

My Roman Catholic friends may be disposed to reply 
to all that has been advanced, ‘‘ We leave all these 
matters to our priests; they are accountable for what they 
teach us: surely they value their souls as much as you 
do; they will therefore be careful not to lead us into 
error, and obeying them we are safe.” In answer to this 
it might be sufficient to observe, that the Jewish multi- 
tude who crucified Christ, and desired a murderer to be 
given to them, might have said the same. But every 
man must give account for himself to God. In addition 
to this we would observe, that the testimony of the 
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Roman Catholic priests, on the subject of transubstan- 
tiation, and the Mass, is peculiarly suspicious, inasmuch 
as their credit and interest are deeply concerned in the 
support of these doctrines. 

How amazingly do these doctrines exalt the priest in 
the eyes of the deluded multitude! What can be too 
hard for him to perform, who is believed to possess the 
power of changing a wafer into the Creator of heaven 
and earth ? What can be conceived too costly to con- 
ciliate the favour of one, who is supposed to be invested 
with the power of offering a sacrifice which removes the 
sins not only of the living but the dead? ‘These doc- 
trines do truly invest the priest with a sort of deity, for 
none of God’s most eminent servants ever claimed such 
prerogatives; and while prophets and apostles acknow- 
ledged themselves to be but passive instruments in the 
hands of God, the priest claims a sort of independent 
power, by asserting, that there must be the co-operation 
of his will or intention, in order to the performance of 
this miracle, and the perfecting of this sacrifice. St. 
Paul, in his prophecy concerning the Church of Rome, 
(2 Thess. 11.) describes the head of it, the Pope, as 
“sitting in the temple of God, showing himself that he 
is God.” The testimony of Scripture, and the history 
of the world, prove how pleasant such exaltation is to 
the depraved heart of fallen man. The doctrines of 
transubstantiation, and the sacrifice of the Mass, are the 
instruments of bestowing such distinction upon the 
meanest priest of the Church of Rome; and, therefore, 
the testimony of a priest, as to the truth of these doc- 
trines, should not be received—he is an interested witness. 

Nor are the gains of the priest less closely connected 
with the Mass than his credit. My Roman Catholic 
friends well know, that the Mass is the principal source 
of gain to the Church of Rome. Thus the two great 
motives which influence the conduct of fallen man, the 
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lust of dominion and the love of money, motives which 
have induced men in all ages to violate every natural 
obligation, to set laws at defiance, to wound their own 
consciences, to work all wickedness, to ruin the peace of 
families, destroy cities, devastate countries, shed rivers 
of blood, and plunge both soul and body into hell, com- 
bine their strength to induce the Roman Catholic priest 
to support his Mass sacrifice. 

In ordinary affairs the testimony of a witness so situ- 
ated would be regarded with little attention. My Roman 
Catholic friends, then, I would say, examine this matter 
for yourselves, bring this doctrine to the light of God’s 
word; refusing to do so, it is plain you deem the truth 
of God of less importance than the most trifling concern 
of this present life. No man of common sense would 
purchase an article of the smallest value, without examin- 
ing it and weighing it, from a person who had an induce- 
ment to impose upon him, much less than that which the 
consideration of gain and credit presents to the priest, 
to set forth the doctrine of the Mass as a divine truth. 

We have now considered the doctrine of the sacrifice 
of the Mass. It remains for your consciences to answer 
how far it has been made manifest to be not only desti- 
tute of Scripture proof, but opposed to the letter of God’s 
word—dishonourable to the priesthood and sacrifice of 
the Lord Jesus Christ, and ruinous to the souls of men; 
as inducing trust in an arm of flesh, as depriving them of 
communion with God, sapping the foundation of good 
works, and involving them in the damnable sin of idolatry. 

Let me again assure my Roman Catholic friends and 
countrymen, that my object is not to wound or imitate 
their feelings : my desire is to awaken you to a sense of 
your danger in remaining in communion with the Church 
of Rome, thereby sanctioning the corruptions which she 
has engrafted on the religion of Christ, and living, and 
encouraging others to live, in the habitual commission ot 
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idolatry as foul and abominable as stains the pages of 
human history. The Church of Rome having departed 
from the service of the living and true God to the wor- 
ship of idols, is reserved to be a monument of God’s 

vengeance in the earth, for she will not repent of her 
deeds; her pretended infallibility, like a strong chain, 
binds her errors and abominations around her, and they, 
like a mighty millstone, will sink her in the depths of 
perdition. Oh! that men were wise, that they would 
hear the warning voice which says, ‘“* Come out of her, 
my people, that ye be not partakers of her plagues!” 

I entreat you to ponder the subject of this discourse ; 
it is a question of unspeakable importance, affecting as 
it does the very foundation of our hopes for eternity: 
and recollect, that in endeavouring to shake your de- 
pendence on what the word of God condemns as a 
rotten foundation, I have not failed to direct you te one 
on which you may securely build; even the perfect 
sacrifice of him who is consecrated a Priest for evermore, 
Jesus the Son of God. 


APPENDIX. 


A 


JosEpHus, the Jewish historian, who lived in the time of the 
apostles, has left on record in his writings, a clear account of 
the canon of Scripture as received in the Jewish church. 
We subjoin his statement in his own words :— 

“ The Jewish church had only twenty-two books of Scrip- 
ture which might justly claim credit and belief among them. 
Of these, five were the books of Moses, containing little less 
than 3000 years; and thirteen, the books of the prophets; 
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wherein they wrote the acts of their times, from the death of 
Moses, to the reign of Artaxerxes, king of Persia; and four 
more, containing both hymns to God, and admonitions to men, 
for the amendment of their lives. But from the time of Ar- 
taxerxes, though certain books had been written, yet they 
deserved not the same credit and belief which the former had; 
because there was no certain succession of prophets among 
them. In the mean while, the belief which they had of the 
true Scriptures which alone they acknowledged, and how faith- 
ful they were toward them, was manifest from this, that though 
they were written so long before, yet never durst any man 
presume either to add, or diminish, or alter aught at all in 
them : it being a maxim ingrafted into every one of that nation 
from their youth, and in a manner born with them, to hold 
these writings for the oracles of God, and remaining constant 
to them, if need were, willingly to die for them.” 

The constancy of the Jews to their sacred writings has been 
manifested through the whole of their history. Scattered and 
peeled as that nation have been for eighteen hundred years, 
they still acknowledge no canon of Scripture but that which 
their fathers acknowledged in the time of Josephus, and that 
canon now, as then, is precisely the same asours. The reader 
will hold in mind that the value of the testimony of the Jewish 
church consists in our Lord’s approval of it. He always ap- 
pealed to the Scriptures as acknowledged by the Jews, and 
while he charged them and their teachers with numerous 
errors in interpreting the Scriptures, he never hinted the least 
suspicion of their having added any thing to, or taken any 
thing from, the volume of inspiration. 

Did space permit, it were easy tu adduce an unbroken chain 
of testimony from the apostolic age, to prove that the books 
called Apocrypha, were never admitted into the canon of 
Scripture, by any denomination of christians, until the Council 
of Trent imposed them upon the credulity of those who were 
willing to submit to her decision. 

St. Jerome lived in the end of the fourth, and in the be- 
ginning of the fifth century. He madea Latin translation of 
the Scriptures, which is so highly esteemed by the Church of 
Rome, that she has adopted it as her standard Bible. To this 
translation Jerome affixed prefaces connected with each book ; 
and from these prefaces, as well as many parts of his writings, 
we learn that the Apocryphal books constituted no part of the 
canon of the Old Testament Scriptures in his day. “In his 
preface upon the books of the Kings, (which he calleth his 
armed prologue,) having recounted those books, for the only 
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true and authentic parts of the Old Testament, which we do, 
he excludeth all the rest from the canon of the Scripture. In 
his preface before the books of Solomon, he acknowledgeth 
no other book to be canonical, but what he had translated out 
of the Hebrew Bible. In another of his prologues upon the 
same books, he addeth thus much to the former: that the 
chureh readeth the writings of Tobit, Judith, and the Mac- 
cabees ; but that she doth not receive them into the number 
of canonical scriptures; and that the books of Wisdom and 
Ecclesiasticus are (or ought to be) read for popular edification 
in life and good manners, but not for the establishing of any 
doctrine in the church. In his preface before Ezra, he re- 
jecteth all other writings from the canon of the Bible, which 
the Judaical church did not acknowledge, or belonged not to 
that number whereunto the twenty-four elders alluded in 
the Revelation of St. John. In his preface upon the Chro- 
nicles, having said, that the church receiveth none of the 
Apocryphal books, he concludeth, that therefore we are to 
have recourse to the Hebrew text, from whence both Christ 
and his apostles took their testimonies. In his preface upon 
Jeremy, the reason that he rendereth for omitting the book of 
Baruch, is, because the Hebrew church neither read it, nor 
had it among them. In his preface upon Daniel, he affixeth 
this note to the stories of Susanna, the Song of the Three 
Children, and Bel with the Dragon; that the Jews give no 
‘credit to them, as being no parts of Daniel’s prophecy, nor 
written in their language. Of Tobit he saith, that they cut it 
off from the catalogue of divine Scriptures; and of Judith, 
that it was counted among the Apocrypha. In his epistle to 
Paulinus, having exhorted him to the study of the holy 
Scriptures, and reckoned up all the books that belong there- 
unto, (neither more nor less than we do,) he endeth his whole 
discourse about them with this remarkable sentence, that these 
books ought to be the rule of his life, and his continual medi- 
tation, being not curious to know or seek after any thing be- 
sides. In his preface to the book of Esther, he noteth, that 
the vulgar edition of it had contracted many corruptions, and 
that divers pieces had been added to it, according to men’s 
fancies, and conceits of what the persons there named might 
probably do or speak ; which he therefore corrected by the 
original, and severed them from the rest, as they now stand 
also distinguished both in the vulgar Latin Bibles, and in 
ours, In his epistle to Leta, giving her advice how to in- 
struct her daughter in godly and religious exercises, his direc- 
tions are to have her altogether kept unto the diligent reading 
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of the holy Scriptures, rehearsing them in that order which 
he thought most fit for the same purpose. But among them 
all he specified nothing either of Tobit, or Judith, or Wisdom, 
or Ecclesiasticus, &c. giving warning, that heed be taken of 
all apocryphal writings, and that they ought never to be read 
without great wariness and prudence. In his commentary 
upon Ezekiel, (which he wrote in his old age,) he declareth 
himself to be of the same mind herein, which he had always 
professed before. Lastly, (omitting sundry other places that 
might be alleged,) in his apology against Ruffin, he avoweth 
what he had formerly said and written in his prologues con- 
cerning the matter.”— Cosin on the Canon, sec. 71. 

The following extracts from the same learned writer quoted 
above, show that the Apocryphal books continued to be ex- 
cluded from the canon of Scripture, up to the period of the 
Council of Trent :— 

“In the beginning of this age (the 16th century) Francis 
Ximenius the cardinal, and archbishop of Toledo in Spain, a 
man very famous to all posterity, founded the university of 
Complutum, now called Alcala, and set forth that great and 
useful edition of the Bible, in many volumes, and in divers 
languages, which from that place where so much industry and 
pains, together with so much time, cost, and charges was spent 
about it, hath ever since carried the name of Biblia Complu- 
tensia. In this work he had the assistance of that whole 
university, besides the advice and care of many other the 
best learned men abroad; and in the preface to the reader 
there is a special admonition given, that the books of Tobit, 
Judith, Wisdom, Ecclesiasticus, and the Maccabees, with the 
additions to Esther and Daniel, which be there set forth in 
Greek only, are no canonical Scripture. This Bible, and this 
preface to it, was published by the authority and consent of 
Pope Leo X. (to whom the whole work was dedicated,) for 
as yet Rome itself had not received these Apocryphal books 
into the canon.” 

* A. D. 1534. Cardinal Cajetan was at this time the com- 
mon oracle, to whom most of the divines in the Church of 
Rome had recourse, for their better resolution in any difficult 
or doubtful question that occurred about the Scriptures, and 
the public doctrine of the schools; so that his testimony will 
involve many more, and be of as good authority as if we 
should now produce a great number of witnesses for us to- 
gether, And in this particular question he declareth himself 
(oftener than once) to be formally for us. Somewhat he had 
said to that purpose in his commentaries upon Thomas Aquinas; 
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but afterwards in his commentaries upon the Bible (which he 
wrote at Rome) he spake more clearly. For first, in general, 
he giveth us this a rule of the church, ‘that what books were 
canonical, or not canonical, to St. Jerome, the same ought 
either way be so with us; and that the whole Latin church 
is herein very much obliged to St. Jerome, who by severing 
the canonical books of Scripture from those that are not 
canonical, hath freed from the reproach of the Hebrews, that 
otherwise might say, we had forged a new canon of our own, 
which the old church never knew.’ And then in particular, 
tells Pope Clement VIII. (whose approbation he had,) ‘that 
for this reason he would let pass the Apocryphal books, and 
spend no time in writing any commentaries upon them, for 
that Judith, and Tobit, and the Maccabees, together with the 
books of Wisdom, Ecelesiasticus, and the rest of Esther, are 
all excluded from the canon, as being insufficient to prove any 
matter of faith, though they may be used and read, as. pro- 
fitable and regular books for the edifying of the people, In 
which sense, “and with which distinction, (as he there con- 
cludeth, ) both St. Augustine and the Council of Carthage 
are to be taken, to reconcile them with St. Jerome, and the 
council of Laodicea, before produced.’ Whereby it is evident, 
that in the days of Cardinal Cajetan, (which was but ten 
years before the Council began at Trent,) ali this went for 
good Catholic doctrine at Rome; that is to say, in the year 
1534. Wherein (writing upon the prophets, and having 
gone no farther than the third chapter of Isaiah) he died, when 
he was most likely to have been chosen Pope after Clement 
VII. if he had outlived him.” 

In the year 1545 the loud and importunate cries for reform- 
ation which dinned the Pope’s ears from all quarters obliged 
him unwillingly to send his legates to Trent, with commission 
to summon a general council. Arriving at that town they 
found no prelate there but the bishop of the place. Within a 
few days there came three Italian bishops, who, being depend- 
ants upon the court of Rome, and men devoted to the Pope’s 
interests, were ordered to be in early attendance, that they 
might influence those who came after them. Two months 
passed after their coming to Trent before they got twenty 
prelates into their company, and being ashamed to begin their 
universal council with so small a number, they put it off for 
eight months longer, when their number was somewhat in- 
creased: for besides the legates and the cardinal bishop of 
Trent, there were present four archbishops, eight and twenty 
bishops, three abbots, and four generals; and some of these 
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three and forty persons most impudently assuming the title 
of a “general council,” dared to frame a new canon of Scrip- 
ture, to be received by all christians: we say this was the work 
of some persons only composing this council, for the innova- 
tion was warmly opposed in the private conference in which 
every matter to be proposed in public was previously dis- 
cussed, but the voices of those who were for adding the 
Apocryphal books to the canon of Scripture prevailed, and 
so the decision of the majority in this assembly of forty-three 
persons was palmed upon christendom, as the universal decree 
of all the bishops in the world! 

“‘ For when the day of session came, this decree was drawn 
up and voted by them, ‘That the synod doth receive’ with 
equal veneration, all the books of the Old and New Testament, 
together with the unwritten traditions belonging both to faith 
and manners, as proceeding from the mouth of Christ, or 
dictated by the Holy Ghost. That among these books, Tobit 
and Judith, Wisdom and Ecclesiasticus, Baruch and the 
Maccabees, together with the parts of Daniel and Hester, 
ought to be numbered; and that if any person doth not re- 
ceive them all as sacred and canonical—let him be accursed.’” 

We close this note, the importance of which is a sufficient 
apology for its length, with the quaint observations with which 
the learned writer before referred to, concludes his remarks 
on the subject and tone of the decree above quoted.—* They 
have set themselves at open defiance with the church, and 
cursed that which God had blessed. But while we are in 
awe of St. John’s curse, (Rev. xxii. 18,) we fear not theirs, 
and by the grace of God, our foundation, which is built upon 
the prophets and apostles, standeth sure.” 


B 


As an illustration of the statement concerning the gain 
derived to the priests of the Church of Rome, from the sale 
of masses and indulgences, for the supposed relief of souls in 
purgatory, we subjoin the following extract from “ The evi- 
dence of the Rev. William Phelan, B. D. before the Select 
Committee of the House of Commons, 1825:”— 

« Are not the regular clergy also the persons who are prin- 
cipally concerned in the establishment of what are called 
purgatorian societies ?—They are; the purgatorian societies 
in Dublin, at least all that have come within my notice, are 
connected with the Franciscan chapels. 

* What are the purgatorian societies ?—They are societies 
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instituted for the purpose of contributing small sums of money 
weekly, in order to have masses and prayers offered for the de- 
ceased members; provided alwaysthat they have been members 
for more than a year, and do not die in debt to the institution. 

“ Are the prayers valid for those who are in debt ?—I believe 
they are not offered; the payments are generally in advance. 

* Are the Carmelites numerous in Ireland ?—I do not know 
whether the Carmelites constitute a distinct body. 

“ Do those rules of the purgatorian societies proceed from 
them with respect to not being in arrear, and to having paid a 
year’s subscription ?—I have a copy of the rules of one of these 
societies, and if the committee will give me leave I will read 
extracts fromit; but I cannot answer that without looking to 
paper. The regular subscriptions are as follows, according to 
the respective circumstances of the members :—the ordinary 
subscription is 5d. per week, or 5s. 5d. a quarter, given in ad- 
vance; they who cannot advance 5d. will allow 24d. weekly, 
or 2s. 8id. quarterly, in advance; for the convenience of the 
poor class of people, who wish to associate, and partake of the 
spiritual advantages of this charity, they may give only one 
penny every week, or 13d. every quarter, all which regular 
subscriptions will be punctually stated in the register books. 
Those respectable persons who wish to contribute largely to 
this truly meritorious and charitable association for relieving 
the distressed poor, for providing the chapel calls, and for other 
pressing necessities, and thereby to gain greater degrees of 
grace here, and of glory hereafter, may allow at the rate of 73d. 
or 10d., or ls. per week, given quarterly in advance, which 
grand subscriptions will be faithfully registered and transmit- 
ted from our books to the books of eternal life, in order to re- 
ceive the more ample recompence and more glorious rewards. 

‘* What ! does that profess to be an advertisement from the 
society ?—It is a plan of a charitable association, of which the 
paper says—‘ The following paper is in pretty wide circulation 
in Dublin.’ 

“ Before that transference is made to the books of eter- 
nal life, what becomes of the subscriptions in this world ?— 
They go to the friar who performs the duty; it is but fair to 
state also, that other charitable purposes are mentioned. 

* You mentioned a regulation as to not being in arrear ?— 
There will be also some masses immediately celebrated for the 
eternal repose of the soul, according to the subscription; on 
condition that the deceased member has given at least a year’s 
subscription, and be a subscriber at death.  .- 

“ What is the title of the publication from which you read 
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those extracts ?—‘ The Roman Catholic Expositor, or Friend 
of Ireland;’ it is a Protestant paper; but the extracts, I will 
undertake to say, are quite authentic, and a fair transcript of 
the paper that is circulated in Dublin. 

** What do you suppose the author of that paper meant by 
being transferred to the books of eternal life ?—I cannot well 
answer that; the paper appears to have been drawn up by a 
regular priest. 

** Is there any such expression in any of the sacred writings ? 
—TI recollect the words in Scripture—‘ Whose names are writ- 
ten in the book of life, but I do not recollect the words to 
which the question refers. 

** Do you know that such societies exist ?—I declare I have 
no other evidence of it than what I suppose will be considered 
as good evidence here—notoriety. 

‘* If the words—‘ The book of eternal life,’ be to be found in 
the New Testament, do you conceive that they are used figu- 
ratively ?—The book of life is an expression which I should 
suppose of course must be understood figuratively, because no 
one can believe there is any material book. 

“Then do you conceive that in the document to which you 
have alluded, it is used in any other sense than a figurative 
sense also ?—Certainly not in any other sense than a figurative 
sense, speaking merely of the book; but the difficulty relates 
to the mode of effecting the transfer. 

** Do you see any greater difficulty in supposing the transfer 
of a name to the book of eternal life as a figurative expression, 
than there is in writing a name in the book of life as a figura- 
tive expression ?—The difficulty in my mind is, why a name is 
to be written in heaven, because the person who bore that 
name will give a shilling ; and the name of him who gives but 
two-pence shall not be written; or why the name of a man is 
to be registered in the book of eternal life, for giving either 
two-pence or a shilling. 

* Do you not conceive that the subscriptions which are con~ 
templated by the confraternity, or society in question, are sub- 
scriptions intended for a charitable purpose ?—Yes; if the 
praying of souls out of purgatory is to be considered as a cha- 
ritable purpose, and the prayers for this purpose will be given 
according to subscriptions paid by the members. 

“ Viewing that paper as the production of a Catholic, do not 
you conceive that a subscription for such a purpose is a sub- 
scription for a charitable purpose, according to the doctrine of 
the Catholic church ?—Certainly. If I believed that souls de- 
parted this life were in such a place, and if I believed that by 


132 APPENDIX, 


giving a shilling to the priest I could accelerate their passage 
through that place, of course I would do it, and I would call 
the purpose of it charitable.* 

“ Then in applying it to the Catholic doctrine of purgatory, 
a subscription for masses is held by you to be a subscription 
for a charitable purpose ?—Always bearing in mind that it is 
according to the Roman Catholic doctrine. 

*“ Then do you not conceive that the transfer to the books 
of eternal life suggested in that paper, is in fact an acknow- 
ledgment in the next world for a charitable work done in this ? 
—Certainly, according to the principles of Roman Catholics ; 
but the committee will have the goodness to notice, that, in 
the question now put, in addition to the doctrine of purgatory, 
and to the doctrine that the giving a shilling can accelerate the 
passage of a soul through purgatory, there is introduced a 
third doctrine—namely, that the chances of salvation to the 
individual who gives a shilling, are increased merely by the 
fact of giving it. There are three Roman Catholic doctrines 
now before the committee. 

* Are there not other purposes for which the subscriptions 
to this society are collected, as well as for masses for the souls 
of persons in purgatory ?—In the ease to which I have referred 
there are. Some are exclusively purgatorian societies, others 
combine different purposes. 

** Education and charity ?— Yes. 

* Will you have the kindness to refer to the paper, and state 
whether there are any other purposes intended to be covered 
by those subscriptions, besides payments for masses for souls 
in purgatory ?—Those respectable persons who wish to con- 
tribute largely to this truly meritorious and charitable associa- 
tion, for relieving the distressed poor, for providing the chapel 
calls, and for other pressing necessities, and thereby to gain 
greater degrees of grace here, and of glory hereafter, may allow 
at the rate of seven-pence half-penny, or ten-pence, or one 
shilling per week, given quarterly, in advance, which grand 
subscriptions will be faithfully registered and transmitted from 
our books to the books of eternal life, in order to receive the 
more ample recompence and more glorious rewards, 

“Then do you conceive that any thing more is meant by 
the expression which you have read, than holding out a hope 
that there will be a memorial of good and charitable works 
performed in this world, in the world which is to come ?—lam 


* If the offering of masses for souls supposed to be in purgatory be a 
charitable work, how uncharitable are those priests who will not. offer 
them until they are paid! 
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inclined to suppose charitably, and I am quite willing in this 
case to believe that the objects are what the question sup- 
poses; at the same time I must say that the words attach too 
much importance to the mere act of giving a shilling.” 

A curious illustration of the gain which the Romish clergy 
derive from the doctrine of purgatory, will be found in the 
“Freeman’s Journal” (a newspaper printed in Dublin, and 
advocating the interests of the Romish church) for September 
Ist, 1835. The passage to which we allude is as follows :— 
“The late Mr. Bryan Bolger, of Little Longford Street, also 
left the Rev. John Roche 600/. in cash, his silver plate, 
jewellery, books, horse and jaunting car, &c. for masses for 
his soul.” 

To such statements of the traffic carried on by the’priests 
in this country in the present day, the Roman Catholic may 
reply in the words of Mr. Maguire—“ The Catholic clergy 
depend for support on their flocks; they possess not the 
tithes and green acres and the fat of the land. Give them a 
certain portion of the tithes and the glebes, and I promise 
you they will never look to the poor even for the most trifling 
compensation.” 

This looks plausible—but what was the practice of the 
priests before the Reformation, when the Church of Rome 
had, to say the least, more than her share of the wealth of 
Europe at her disposal ? History will inform us. 

“In the year 1515, Leo the tenth, a man giving himself 
up to all licentiousness, by the instigation of Cardinal Lorenzo 
Paccio, a turbulent man, to whom he ascribed too much, that 
he might from all parts scrape up money for his vast expenses, 
he sent his bulls of indulgences through all kingdoms of the 
(papal) christian world, wherein he promised the expiation 
of all sins, and eternal life; and there was a price set what 
every one should pay, according to the grievousness of his 
sin. ‘To which end he appointed collectors and treasuries 
throughout the provinces; adding to them preachers to re- 
commend to the people the greatness of the benefit: these, 
by sermons artificially composed, and by pamphlets openly 
published, immoderately extolled the efficacy of these indul- 
gences. These bulls were executed with too much licentious- 
ness in many places, but especially in Germany; where those 
that farmed them from the Pope, did lavish out their power 
of drawing souls out of purgatory, shamelessly spending it 
every day in whore-houses and taverns, at dice, and most 
filthy uses.” 

- The third, fourth, fifth, and sixth grievance complained of 
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by the princes of the Roman empire, assembled at Nurem- 
berg, in the years 1522 and 1523, all refer to “ papal indul- 
gences.” “ Their third grievance,” writes a celebrated historian, 
‘is about the increase of the intolerable burden of indulgences, 
when under the show of piety, for the building of churches, 
or an expedition against the Turks, the popes suck the 
marrow of their estates; and which heightens the imposture, 
by their hireling criers and preachers, christian piety is 
banished, while to advance their market, they cry up their 
wares, for the granting of wonderful, unheard of, peremptory 
pardons, not only of sins already committed, but of sins that 
shall be committed by those that are alive, and also the sins 
of the dead. So that by the sale of these wares, together 
with being spoiled of our money, christian piety is extin- 
guished ; while any one may promise himself impunity, upon 
paying the rate that is set upon the sin he had a mind to com- 
mit: hence whoredoms, incests, adulteries, perjuries, murders, 
thefts, &c. and all manner of wickedness, have at once their 
offspring. What wickedness will mortal men be afraid to 
commit, when they may promise themselves license, and im- 
punity of sinning, while they live, and for a little more money 
indulgences may be purchased for them after they are dead ? 
—especially the Germans, who are of a credulous temper, and 
easy to be persuaded by pretences of piety, and a show of 
religion. A fourth grievance was this, that the indulgences 
were sold for defence against the barbarians, but the money 
was laid out to maintain the luxury of kindred, and to ad- 
vance their families. The fifth was this, that the Pope and 
the rest of the bishops and pillars of the Roman Church have 
always some cases reserved, for which you must make a new 
bargain, and pay more money, or no dispensation. The sixth 
was this, that if any one have wherewithal to pay, he may 
not only be indulged the present transgression of these con- 
stitutions, (about reserved cases,) but they may be permitted 
to transgress them for the future; whence those that are 
dispensed with, take occasion to commit perjuries, murders, 
adulteries, and such like wickedness, which all springs from 
the cursed covetousness of some ecclesiastics. I might add 
more of their seventh grievance, about the stationary preach- 
ers of indulgences, of whom the princes complain, that they 
devour the very biood and marrow of the poor, and them- 
selves live in more than sybaritical luxury and delights.” 

The Council of Trent herself in some measure pleads 
guilty to the charge which we bring against the Romish 
priesthood concerning the sale of indulgences—for in a decree 
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passed in the last day of their session, they acknowledge that 
“there were such abuses in them as gave the heretics (as 
they call Protestants) occasion to blaspheme them ; and they 
acknowledged such wicked gain in the sale of them as was 
very much a cause of abusing christian people.” 

We close this note with some curious anecdotes relating to 
the subject in question, extracted from a book which is not 
accessible to the generality of readers. 

‘“‘In the time of Leo X. Tetzelius was sent into Germany 
with multitude of pardons to advance money for the Pope 
(which were then first opposed by Luther). It is said that 
this Tetzelius affirmed that he could also pardon sins to come; 
whereupon a German gentleman bought such a one of him, 
and afterwards robbed the Dominican pardoner;: Tetzelius 
threatening him, the gentleman pleads he had bought his 
pardon for it, declaring that was the sin he determined to 
commit: to which Tetzelius could not reply.” 

““ About the same time, a shoe-maker’s wife bought a 
pardon, in which was expressly indulged her, that her soul 
should fly to heaven as soon as she was dead. At last the 
woman died, and is buried; but her husband giveth nothing 
to the priest to pray her soul out of purgatory ; whereupon 
the shoe-maker is accused to the magistrate, who chides him 
for having no care of his wife’s soul: the fellow pleads that 
there is no need for any mass for it, seeing her soul was in 
heaven before she was buried; for proof of which he showeth 
the Pope’s pardon; a testimony so authentic, that they durst 
neither deny it, or the pontificate authority; whereby the 
cobbler came off clear.” 

““A man of Antwerp was accused to the inquisitors, and 
in behalf of himself thus pleaded That according to the 
sermons he used to hear, there was either no purgatory, or 
no souls in it; for we are taught that Turks, Jews, pagans, 
heretics, and the wicked, go forthwith to hell, and none go 
to purgatory but penitent christians; of which there is no 
great. number, as you daily lament and complain. We are 
also taught, that every mass delivers one soul out of purga- 
tory; and besides multitudes of souls are delivered by 
pardons and indulgences ; and it is plain that there are more 
masses said than penitent christians die; whereby it follows, 
that there is either no purgatory, or that it is empty. At 
which, the inquisitors knowing this used daily to be preached, 
let the wag go, but chid him for meddling with that which 
did not belong to him.” Foulis. Pop. Treas. &c. 
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The invocation of saints is noticed in the prophetical Serip- 
tures, as one of the marks which should characterize the 
apostasy from the faith : “‘ Now the Spirit speaketh expressly, 
that in the latter times some shall depart from the faith, giv- 
ing heed to seducing spirits, and doctrines of devils; speaking 
lies in hypocrisy ; having their conscience seared with a hot 
iron; forbidding to marry, and commanding to abstain from 
meats, which God hath created to be received with thanks- 
giving of them which believe and know the truth,” 1 Tim. 
iv. 1—3. The prohibition which the Church of Rome has 
pronounced against the marriage of her clergy, and the en- 
couragement which she holds out to individuals of both sexes 
to bind themselves to lives of celibacy, with the commands 
which she issues against the use of animal food, during Lent, 
and other seasons, must excite a suspicion in every reader, 
that this prophecy has received its accomplishment in her: 
this suspicion cannot but grow into a certain persuasion, when 
the original expression, translated ‘ doctrines of devils,” is 
understood accurately to designate the mediation of saints 
and angels, as taught by that church, which forbids to marry 
and commands to abstain from meat. 

The expression in the original is ddacxadtar datuoviwy— 
literally, “ doctrines concerning demons.”—The following ex- 
tract from Dr. Parkhurst’s Greek Lexicon, affords a satis- 
factory explanation of the opinions entertained concerning 
these demons in the apostle’s time; the reader will at ence 
perceive how perfectly those opinions symbolize with the 
creed of Rome, concerning the mediation of saints and angels :— 

“TIAN vo daipoviov METAS Y ext Ocov te Kat SvyTov, 
Plato in Sympos. EVERY demon is a middle being between 
God and mortal man. If you ask what he means by a middle 
being? he will tell you, Geos avOpwirw ov pryvuTat, adda Ova 
Aatpovwy Taca ecw  Optdta Kat 1) OvaXeKTOs Seors Woos av- 
Bow7ovs. God is not approached immediately by man, but 
all the commerce and intercourse between gods and men 
is performed by the mediation of demons. Would you see 
the particulars? To Aaipomov eciv épunvevoy Kat dramopO- 
fevoy Seots Ta Tap’ avOpwrwyv, Kar av0pwirois Ta Tapa Tewv, 
TWY MEV TAS OENTELS Kat JuoLas, Twy Of Tas EWLTAEELS KAL GpMot- 
Bas twv Sva.wv, Demons are reporters and carriers from 
men to the gods, and again from the gods to men, of the sup- 
plications and prayers of the one, and of the injunctions and 
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rewards of devotion from the other. The philosopher Plu- 
tarch, who flourished at the beginning, and Apuleius, who 
lived after the middle, of the second century, teach the same 
doctrine. And ‘this, says the learned Mede, was the ecu- 
menical philosophy of the apostles’ times, and of the times long 
before them. Thales and Pythagoras, all the Academics and 
Stoics, and not many to be excepted, unless the Epicures, 
taught this divinity.’ Now when St. Paul affirms, 1] Cor. x. 
20, that what the Gentiles sacrifice, they sacrifice Aatpovors, not 
to God, we may understand Aa:pora to mean either some 
powers or supposed intelligences of material nature in general, or 
ina more confined sense, according to the common opinion of 
the Gentiles in his time, such powers or intelligences considered 
as mediators between the supreme gods and mortal men. ‘ For 
this,’ says Mr. Mede, ‘ was [then] the very tenet of the Gentiles, 
that the sovereign and celestial gods were to be worshipped 
only pura mente, with the pure mind, and with hymns and praises : 
and that sacrifices were only for demons.’ I will not, however, 
take upon me positively to affirm, that St. Paul had in view 
this latter tenet of heathenism in the above passage. It is 
sufficient to prove his assertion, that the general objects to 
which the Gentile sacrifices were offered, were nothing higher 
than some powers of material nature, or some intelligences sup- 
posed to reside therein; and than this, nothing can be more 
certain, from all accounts sacred and profane. And thus 
Aa:povioy is used, 1 Cor. x. 20, 21. 

“ Besides those original Aacuovia, those material mediators, 
or the intelligences residing in them, whom Apuleius calls ‘a 
higher kind of demons, who were always tree from the encum- 
brances of the body, and out of which higher order Plato sup- 
poses that guardians were appointed unto men ;’—besides 
these, the heathen acknowledged another sort, namely, ‘ the 
souls of men deified, or canonized after death.’ So Hesiod, one 
of the most ancient heathen writers, describing that happy race 
of men who lived in the first and golden age of the world, saith, 
‘that after this generation were dead, they were by the will of 
great Jupiter promoted to be DEMONS, keepers of mortal 
men, observers of their good and evil works, clothed in air, 
always walking about the earth, givers of riches; and this, 
saith he, is the royal honour that they enjoy.’ Plato concurs 
with Hesiod, and asserts, that ‘ he and many other poets speak 
excellently, who affirm, that when good men die, they attain 
great honour and dignity, and become demons. The same 
Plato in another place maintains, that ‘ all those who die va- 
liantly in war are of Hesiod’s golden generation, and are made 
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demons, and that we ought for ever after to serve and adore 
their sepulchres as the sepulchres of demons. ‘The same also, 
says he, we decreed whenever any of those who were excel- 
lently good in life, die either of old age, or in any other manner.’ 
And according to this notion of Aa:uovoy, the word appears to 
be applied in several passages of the N. T. Thus Acts xvii. 
18, some of the Athenians said of St. Paul, he seemeth to be a 
proclaimer Eevwv datpoviwy, of strange demon-gods, because he 
preached unto them Jesus and the resurrection. In the similar 
sense of demon-gods, or souls of dead men deified or canonized, 
the word is used Rev. ix. 20, (where see Vitringa,) and in that 
expression, dWackadrar daipoviwy, doctrines concerning demons, 
1 Tim. iv. 1, as Bawticpwy didaxns, doctrine concerning bap- 
tisms, Heb. iv. 2; Ty dudayn Twv Kuptwv, the doctrine concern- 
ing the Lord, Acts xiii. 12. For proof I refer to Mr. Mede and 
Bishop Newton ; and to what they have adduced on this sub- 
ject shall only add, that Jgnatius, who, according to Chrysos- 
tom, had conversed familiarly with the apostles, plainly uses 
Satuovoyv for ahuman spirit or ghost, and the adjective da:po- 
vixos for one disembodied, and in the state of spirits. Epist. ad 
Smyrn. § 2, 3. edit. Russel.” 

Since these Sermons were put to press, “ The Encyclical 
Letter of Pope Gregory XVI.” has fallen into my hands: the 
following extracts show that there is no disposition on the 
Pope’s part, to retrace his steps out of that labyrinth of hea- 
thenish superstition, into which the church over which he 
presides has wandered :— 

“‘ But since we have now taken possession of the Pontificate, 
in the church of St. John of Lateran, according to ancient 
usage, (a matter which we had deferred for the above reasons, ) 
we hasten without further delay to address you, venerable 
brethren; and send a letter in testimony of our good will to- 
wards you, on this most joyful day, on which we celebrate the 
solemn feast of the triumphant Assumption into heaven of the 
most Blessed Virgin: so that she, whom we have found our 
patroness and preserver, in the midst of the greatest calami- 
ties, may stand over us propitiously, while we are writing to 
you, and by her heavenly inspiration, may lead our minds to 
such instructions as will be most advantageous to the chris- 
tian flock. 

‘* Now, that all these events may come to pass happily and 
successfully, let us Jift up our eyes and hands to the most holy 
Virgin Mary, who alone has destroyed all heresies, and is our 
greatest confidence, even the whole foundation of our hope. 
May she, by her patronage, in this trying situation of the 
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Lord’s flock, implore a prosperous result of our efforts, designs, 
and actions, 

“ Let us ask this, with humble prayers, of Peter, the prince 
of the apostles, and of his co-apostle, Paul: that you may all 
stand as arampart to prevent the laying of any other foundation 
than that which is laid.” 
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In illustration of the statement, as to the uncertainty of the 
existence of many of the supposed saints of the Romish church, 
we subjoin the following anecdotes :— 

“ The Spaniards, it seems, have a saint held in great reve- 
rence, in some parts of Spain, called Vrar; for the further 
encouragement of whose worship, they solicited the Pope to 
grant some special indulgences to his altars; and upon the 
Pope’s desiring to be better acquainted first with his character, 
and the proofs which they had of his saintship, they produced 
a stone with these antique letters S. Viar, which the anti- 
quaries readily saw to be a small fragment of some old Roman 
inscription, in memory of one who had been PrefectuS Viarum, 
or overseer of the highways.” Middleton’s Letters, p. 173. 

This St. Viar, or Viarius, was, notwithstanding, worshipped 
for I do not know how many ages. “ Over the bishop’s sepul- 
chre is a table of stone, upon which the mass was wont to be 
sacrificed in honour of his saintship, whom they call Viarius ; 
and hither came all persons who were pained about the loins, 
and were invariably cured. When Ressendius, who designed 
to publish his life along with those of the other saints, visited 
the spot with a view to pick up information, he inquired of the 
priests if they possessed any records or inscriptions respecting 
St. Viarius. Upon this he was directed to the table over his 
sepulchre ; which was inscribed with a Latin epitaph of con- 
siderable length. But Ressendius, who happened to be better 
acquainted with Latin inscriptions than the priests, soon dis- 
covered that the celebrated tomb of St. Viarius contained only 
the heathenish carcasses of two menders of Roman highways, 
Information was immediately sent to Cardinal Alphonsus, at 
that time Bishop of Evora, who ordered the place to be shut 


up, to the great discontent of/all the simple faithful who were. _ . 


pained about the loins.” |‘ M‘Culloch Pop. Cond. p. 345. 
* Such legendary lore drew froma learned man of the Romish 
church the following complaint. ‘ There is also another error 
not unfrequent, that the common people, neglecting in a man- 
ner the ancient and known saints, worship more ardently the 
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new and unknown, of whose holiness we have but little assur- 
ance, and of whom we know some only by revelations; so that 
it is justly doubted of several, that they never existed at all.’” 
Cassand. Consult. p. 971, quoted by M‘Culloch, p. 346. This 
is an important concession by a Popish writer. He speaks as 
if it were universally admitted that the ancient and known 
saints should be worshipped; he finds fault only with the pre- 
vailing practice of worshipping those upstart saints who were 
unknown, and of whose existence there was no evidence. 

** We have in England,” says Middleton, p. 174, ‘* an in- 
stance still more ridiculous, of a fictitious saintship, in the 
case of a certain saint called Amphibolus; who, according to 
monkish historians, was bishop of the Isle of Man, and feliow- 
martyr and disciple of St. Alban: yet the learned Bishop 
Usher has given good reasons to convince us, that he owes the 
honour of his saintship to a mistaken passage in old acts or 
legends of St. Alban: where the Amphibolus mentioned, and 
since reverenced as a saint and martyr, was nothing more than 
a cloak, which Alban happened to have, at the time of his ex- 
ecution; being a word derived from the Greek, and signifying 
a rough, shaggy cloak, which ecclesiastical persons usually 
wore in that age.” Middleton, p. 174. 

‘« They pretend to show here at Rome,” says the same au- 
thor, ‘‘ two original impressions of our Saviour’s face, on two 
different handkerchiefs ; the one, sent a present by himself to 
Agbarus, Prince of Edessa, who by letter had desired a picture 
of him; the other, given by him at the time of his execution, 
to a saint or holy woman named Veronica, upon a handker- 
chief which he had lent him to wipe his face on that occasion; 
both which handkerchiefs are still preserved, as they affirm, 
and now kept with much reverence; the first in St. Sylvester’s 
ehurch, the second in St. Peter’s; where in honour of this 
sacred relic, there is a fine altar built by Pope Urban VIIL 
with a statue of Veronica herself.” ‘ But, notwithstanding 
the authority of the Pope, and his inscription, this VERonica, 
as one of their best authors has shown, like Amphibolus before 
mentioned, was not any real person, but the name given to the 
picture itself, by the old writers who mention it; being formed 
by blundering and confounding the words VERA Icon, or 
true image, the title inscribed, perhaps, or given originally to 
the handkerchief, by the first contrivers of the imposture,” 
page 76, 


THOMAS A BECKET. 


For an account of the arrogance, duplicity, and turbulence 
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which marked Becket’s character, we refer the reader to 
Hume’s History of England. His conduct was so flagrantly 
turbulent and overbearing, that the very bishops appealed to 
the Pope against him, setting him forth in plain terms as a 
disturber of the public peace. Yet was this wretched man 
made the principal object of devotion by the people of England, 
at that time universally drunk with the wine of the cup of 
Rome’s fornication. 

The church of Canterbury, before the dissolution of abbeys, 
had three shrines; the first for the Virgin, the second for 
Thomas a Becket, the third for Christ. The following is a 
list of the yearly offerings to each, taken out of the old 
Ledger book :— 


Fee rey 
To the Virgin Mary, ; , . ; miigisk wiaek ote 
To Thomas a Becket, . : ; : : 852.7) Zand 
To Christ, . P : P ‘ : ap ii hs RE Ae 

Next Year. 

To the Virgin Mary, . . ; : ; Seamed GCL ape 
To Thomas a Becket, . : : : 908 Os aes 
To Christ, . : 7 pk : Oe CeO 


ST. FRANCIS. 


Among the feats which the admirers of St. Francis have 
attributed to him, one is, that he threw off his clothes and 
went naked, and his biographer considers that this gave him 
a just claim to a higher degree of sanctity than the apostles 
attained to: “ They left but a ship, and some such things, but 
Francis left all, nay, threw off his clothes and went naked for 
Christ’s sake.” Z’Alc. I. 1. p. 67. Perhaps many of my 
shrewd Roman Catholic countrymen may think with me, that 
such conduct could give a man a claim to nothing but a place 
in a madhouse, 


ST. DOMINIC. 


This is a saint of the first class in the Church of Rome; 
his worship is not confined to the simple and uninstructed 
Irish. ‘‘ One of the most celebrated images in Italy,” says 
Dr. Middleton, “is that of St. Dominic, of Surriano in Ca- 
Jabria, which, as their histories testify, was brought down 
from heaven about two centuries ago, by the Virgin Mary in 
person, accompanied by Mary Magdalene and St. Catherine. 
Before this glorious picture, as they affirm, great numbers of 
the dead have been restored to life, and hundreds from the 
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agonies of death; the dumb, the blind, the deaf, the lame, 
have been cured, and all sorts of diseases and mortal wounds 
have been healed: all which facts are attested by public 
notaries; and confirmed by the relations of Cardinals, Pre- 
lates, Generals, and Priors of that order; and the certainty 
of them so generally believed, that from the 9th of July to the 
9th of August, the anniversary festival of the saint, they have 
always counted above a hundred thousand pilgrims, and many 
of them of the highest quality, who came from different parts 
of Europe, to pay their devotions and make their offerings at 
this picture.” Lavie St. Dominic, p. 599, 4to, d Paris, 1647, 
as quoted by Middleton. 

Let us now just glance at the history of this individual, 
whom his fellow-creatures of the Romish religion worship 
with such extraordinary devotion. ‘‘ Dominie was appointed 
the first Inquisitor, by Alexander III. the bloodiest of all the 
Popes. I give the following account of him from Limborch, 
who quotes from Popish writers as his authorities, as indeed 
he generally does. When Dominic had received the Pope’s 
Jetters, appointing him to the holy office of Inquisitor, ‘ Upon 
a certain day, in the midst of a great concourse of people, he 
declared openly, in his sermon, in the church of St. Prullian, 
that he was raised to a new office by the Pope; adding, that 
he was resolved to defend, with his utmost vigour, the doc- 
trines of the faith; and that if the spiritual and ecclesiastical 
arms were not sufficient for this end, "twas his fixed purpose to 
eall in the assistance of the secular, to excite and compel the 
Catholic princes to take arms against heretics, that the very 
memory of them might be entirely destroyed.’ The history 
of the thirteenth century shows how horribly faithful he was 
to his promise. That he was a bloody and a cruel man, is 
confessed by writers of his own order: thus, for instance, 
Camillus Campegius, a Dominican, and also an Inquisitor, 
having recited certain letters of his founder, says, ‘I have the 
more willingly annexed to this treatise of punishments, these 
letters of St. Dominic, our father, who first exercised the 
office of Inquisitor, that all may be able to make a comparison 
between the ancient severity made use of to stop the progress 
of these crimes, and the present moderation and tenderness of 
this holy tribunal.’ What must the Inquisition in the thir- 
teenth century have been, when that of the sixteenth was 
declared to be, in comparison of it, moderation and tender- 
ness! St. Dominic’s ‘mother, before she conceived him, is 
said to have dreamed, that she was with child of a whelp, 
carrying in his mouth a lighted torch; and that after he was 
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born, he put the world in an uproar by his fierce barkings, 
and set it on fire by the torch which he carried in his mouth. 
His followers interpret this dream of his doctrine, by which 
he enlightened the world; whereas others, if dreams presage 
any thing, think that the torch was an emblem of that fire 
and fagot, by which an infinite number of men were burnt to 
ashes.’ Limb. Hist. Ing. cap. X. The standard of the In- 
quisition at Goa has, under a portrait of the saint, this 
figure of a dog, with a torch in his mouth, setting fire toa 
figure of the globe.” 

As some of my readers may be ignorant of the nature and 
constitution of the Inquisition, I subjoin a short account of 
it, taken from the Jesuit writer, Morery. He, of course, for 
the honour of his church, mitigates its horrors; the candid 
reader, however, will see enough, and more than enough, to 
justify the strong appellation of “infernal,” which I have 
bestowed upon that tribunal. 

“The Inquisition is a tribunal which the Popes have set up 
in the church, for the discovery and punishment of heresy. 
* * * After Count Raymond, the principal protector of the 
Albigenses, had been constrained to abandon them, the Roman 
Cardinal of St. Ange, legate of Pope Gregory IX. held a 
celebrated council at Toulouse, where, amongst other things, 
seven decrees, as to the most effectual methods of discovering 
and punishing heresy, were made. This is the true com- 
mencement of the Inquisition, which was intrusted solely to 
the bishops, as the proper judges of doctrine. However, 
Gregory, who was extremely zealous, not finding that the 
bishops acted with sufficient vigour to his taste, delivered the 
Inquisition, three years after, to the exclusive management of 
the religious order of Dominic. These religious, wishing to 
avoid that which was censured in the conduct of the bishops, 
who were accused of being too indulgent, went into the op- 
posite extreme, and exercised their commission with so much 
vigour, that the Count and people of Toulouse expelled these 
inquisitors from their town; all the other Dominicans, and 
even the bishop, named Raymond, favoured them.”—The 
author then goes on to tell us, that a second establishment of 
the Inquisition was attempted, but it obtained no permanent 
footing in that part of the papal dominions. However, St. 
Dominic’s thirst for blood was satisfied, for it is calculated that 
the Inquisition, which he had been such a forward agent in 
establishing, destroyed, by various tortures, one hundred and 
Jifty thousand christians, within thirty years. 

The following is the iniquitous mode of proeedure adopted 
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by the Inquisition. The account is taken from the Romish 
writer before quoted :— 

‘‘Noblemen of the highest rank are made officers of the 
Inquisition, under the name of Familiars; their business is 
to arrest the accused. The extreme respect with which the 
Familiars are regarded, and the panic which this tribunal 
strikes into the minds of men, give such authority to their 
arrests, that the accused suffers himself to be led away without 
daring to say any thing. As soon as a Familiar has pro- 
nounced these words, ‘ On behalf of the Holy Inquisition,’ 
no neighbour dares to move near; the father even delivers 
up his children, and the husband his wife; and if any rescue 
should take place, they substitute in the room of the criminal 
all those who refuse to assist in preventing his escape. The 
prisoners are put singly, or in pairs, into little cells, whence 
they are taken on council days to be examined, after the 
manner of this tribunal, where they are not informed of what 
they are accused, but it is thought sufficient to ask them, of 
what they thought themselves guilty. At first all the relations 
of the criminal go into mourning, and speak of him as dead; 
they dare not solicit his pardon, nor even approach his prison, 
so much do they fear to be suspected and involved in the 
same misfortune ; so that relations sometimes flee to a foreign 
country, for each one fears to be taken for an accomplice. 

** When they have no proof against the accused he is dis- 
missed, after a Jong imprisonment; but he always loses the 
principal part of his property, which goes to defray the ex- 
pense of the Inquisition. All their proceedings are carried on 
with such strict secrecy, that no one knows the day appointed 
for pronouncing sentence. Judgment is passed once a year on 
all the prisoners, on a day appointed by the inquisitors. The 
judgment which they pronounce is called an auto da fe, that 
is to say, a judgment of faith, or in a matter of religion, and 
it is always followed by the execution of the guilty. 

“ The prisoners who go forth from their prison, learn their 
destiny from the different kinds of clothes given them. The 
persons destined to die are distinguished from the rest, by 
carrying their own picture, surrounded by the representations 
of devils. 

“ The inquisitors, being ecclesiastics, do not pronounce the 
sentence of death; they prepare an act, which they read to 
the accused, in which it is stated, that the criminal having 
been convicted of such a crime, and having himself confessed 
it, the Holy Inquisition delivers him over with grief to the 
secular arm. This act is delivered into the hands of seven 
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judges, who condemn the criminals to be burned, having been 
first strangled, if they are not Jews, for in that case they are 
burned alive.” 

It will be recollected, that the above statement is made by 
a Roman Catholic: he, as might be expected, suppresses some 
of the most horrific features in the Inquisition, but even his 
statement justifies the appellation, “infernal,” which I have 
bestowed upon this tribunal. And now the reader’s attention 
is requested to the following testimony of Roman Catholic 
writers, as to the character of the persons for whose destruc- 
tion the Dominic, the reputed saint, framed this infernal 
engine :— 

** These heretics are known by their manners and convers- 
ation, for they are orderly and modest in their behaviour and 
deportment, They avoid all appearance of pride in their 
dress; they neither indulge in finery of attire, nor are they 
remarkable for being mean or ragged. They avoid commerce, 
that they may be free from deceit and falsehood. They get 
their livelihood by manual industry, as day-labourers or me- 
chanics, and their teachers are weavers or tailors. They are 
not anxious about amassing riches, but content themselves 
with the necessaries of life. They are chaste, temperate, and 
sober. They abstain from anger. Even when they work, 
they either learn or teach. In like manner-also, their women 
are very modest, avoiding backbiting, foolish jesting, and levity 
of speech, especially abstaining from lies or swearing, not as 
much as making use of the common asseverations, ‘in truth,’ 
‘for certain,’ or the like, because they regard these as oaths— 
contenting themselves with simply answering ‘ yes’ or ‘ no.’” 

Claudius Seisselius, archbishop of Turin, thus speaks of the 
Waldenses, for whose destruction Dominic framed the In- 
quisition : “* Their heresy excepted, they generally live a purer 
life than other christians. They never swear but by compul- 
sion, and rarely take the name of God in vain. They fulfil 
their promises with punctuality ; and, living for the most part 
in poverty, they profess to observe the apostolic life and doc- 
trine. They also profess it to be their desire to overcome 
only by the simplicity of faith, by purity of conscience, and 
integrity of life; not by philosophical niceties and theological 
subtleties.” And he very candidly admits, that “In their 
lives and morals they are perfect, irreprehensible, and without 
reproach among men, addicting themselves with all their 
might to observe the commands of God.” 

Lielenstenius, a Dominican, speaking of the Waldenses of 
Bohemia, says, “ I say that in morals and life they are good; 

oO 


146 APPENDIX. 


true in words, unanimous in brotherly love; but their faith is 
incorrigible and vile, as Ihave shown in my Treatise.” 

Samuel de Cassini, a Franciscan friar, speaking of them in 
his “ Victoria Trionfale,” explicitly owns in what respect their 
faith was incorrigible and vile, when he says, “ That all the 
errors of these Waldenses consisted in this, that they denied 
the Church of Rome to be the holy mother church, and would 
not obey her traditions.” 

Jacobus de Riberia, who published a work entitled ‘* Col- 
lections of the city of Toulouse,” and who, in his time, as- 
sisted in persecuting the Waldenses, nevertheless acknow- 
ledges, “ That for a long time they had obtained the highest 
esteem in Norbonne, as well as in the diocese of Alby, Rdodes, 
Cahors, and Agen; and that those who would be styled priests 
and bishops (in the Catholic church) were then but little ac- 
counted of, which he resolves into their arrogance and un- 
worthy conduct, by reason of which, says he, it is an easy 
matter for the Waldenses to obtain the preference among 
the people for the excellency of their doctrine.” He acknow- 
ledges that they were so well instructed in the holy Scriptures, 
that he had seen peasants who could recite the book of Job 
verbatim, and several others who could perfectly repeat all the 
New Testament. 

Cardinal Baronius, in his ‘‘ Ecclesiastical Annals,” tom. xiii. 
styles the Waldenses of Toulouse “good men,” and acknow- 
ledges that they were ‘“ peaceable persons,” though he else- 
where falsely lays to their account many heinous accusations. 

In the time of the great persecution of the Waldenses of 
Merindol and Provence, a certain monk was deputed by 
the bishop of Cavaillon, to hold a conference with them, 
that they might be convinced of their errors, and the effusion 
of blood prevented. But the monk returned in confusion, 
owning that in his whole life he had never known so much of 
the Scriptures, as he had learned during those few days he 
had been conversing with the heretics. The bishop, how- 
ever, sent among them a number of doctors, young men who 
had lately come from the Sorbonne, which, at that time, was 
the very centre of theological subtlety at Paris. One of 
these publicly owned, that he had understood more of the 
doctrine of salvation from the answers of the little children 
in their catechisms, than by all the disputations which he had 
ever before heard. 

Francis I. king of France, being informed that the parlia- 
ment of Provence brought very heavy charges against the 
Waldenses, whom they were then severely persecuting at Me- 
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rindol, Cabriers, and other neighbouring places, was desir- 
ous of ascertaining the truth of those accusations. With a 
view to this, he commanded one of his nobles, the Lord of 
Langeai, who was at that time his lieutenant in Piedmont, to 
investigate this matter, and report to him the true state of 
things. His lordship consequently sent into Provence two 
clergymen, giving them a strict charge to inquire into the 
lives and religious principles of the Waldenses, and of the 
proceedings of the parliament against them. On their return, 
they reported that “they were a laborious race of people, 
who, about two hundred years ago, had emigrated from 
Piedmont, to dwell in Provence,—that betaking themselves 
to husbandry and feeding of cattle, they had restored many 
villages destroyed by the wars, and rendered other desert and 
uncultivated places extremely fertile by their industry. That 
by the information given them in the said country of Provence, 
they found they were a very peaceable people, beloved by 
their neighbours; men of good behaviour, of godly conver- 
sation, faithful to their promises, and punctual in paying their 
debts. That they were a charitable people, not permitting 
any among them to fall into want. That they were, more- 
over, liberal to strangers and the travelling poor, as far as 
their ability extended, And that the inhabitants of Provence 
affirmed, they were a people who could not endure to blas- 
pheme, or name the devil, or swear at all, unless in making 
some solemn contracts, or in judgment. Finally, that they 
were well known by this, that if they happened to be cast into 
any company, where the conversation was lascivious or blas- 
phemous, to the dishonour of God, they instantly withdrew.” 

Such were the persons, for whose blood, Dominic, the sup 
posed saint, thirsted, and for whose extirpation he, assisted 
and encouraged by the great antichrist, the Pope of Rome, 
misnamed “ His Holiness,” conceived and executed the plan of 
the Inquisition. How awful the delusion! how deep the in- 
fatuation, which can induce an intelligent being to believe 
that such a determined and bloody enemy of all righteous- 
ness, had any part or lot among the people of that gentle 
Saviour, who came not to destroy men’s lives but to save them! 


-E 
We subjoin in this note two more extracts from the Romish 
Missal. They are of a very disgusting and ridiculous charac- 
ter, but if they lead the mind of any one reader to consider 


the Mass to be, what it is in truth, ‘‘a MASS of filth, 
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abomination and absurdity,” the design of this inelegant conclu- 
sion will be answered. 

‘‘ If the priest should vomit up the Eucharist, if the species 
appear whole, let them be reverently taken, unless it create 
nausea, in that case let the consecrated species be cautiously 
separated, and deposited in some sacred place; but if the spe- 
cies do not appear, let the vomit be burned, and let the ashes 
be cast into a consecrated place.” 

Here we find connected with the doctrine of the Mass, a 
deed so filthy, that the Scripture supposes none but brutes 
could commit it—as St. Peter writes, “ It is happened unto 
them according to the true proverb, The dog is turned to his 
own vomit again.” 

“ If the consecrated host should disappear, being taken away 
by any accident, as by the wind, or a miracle, or a mouse, or 
by any animal, and cannot be found, let another be conse- 
crated; and if that animal can be taken, let it be killed and 
burned, and let the ashes be cast into consecrated ground, or 
under the altar.” 

Leaving the reader to make his own reflections on this pas- 
sage, we cannot but remark that the vanity of the false gods, 
in whom the heathen and apostate Israel trusted, is exposed 
by their liability to accidents, which, it is admitted in this pas- 
sage, may befall the Warer-cop of the Roman Catholic. 
“* When thou cryest, let thy companies deliver thee; but the 
wind shall carry them all away ; vanity shall take them: but he 
that putteth his trust in me shall possess the land, and shall 
inherit my holy mountain,” Isa. Ivii. 13. 

The provision which is made in this last extract, for the 
punishment of a sacrilegious and heretical mouse, serves as a 
good introduction to the following story, taken from Gavin’s 
** Master Key :”— 

** In the Dominican’s convent, it happened that a lady, who 
had a lap-dog, which she always carried along with her, went to 
receive the sacrament, with the dog under her arm; and the dog 
looking up and beginning to bark, when the friar went to put 
the wafer into the lady’s mouth, he let the wafer fall, which 
happened to drop into the dog’s month. Both the friar and 
the lady were in deep amazement and confusion, and knew 
not what to do; so they sent for the reverend father Prior, 
who did resolve this nice point upon the spot, and ordered to 
call two friars and the clerk, and to bring the cross and two 
eandlesticks, with candles lighted, and to carry the dog in form 
of procession into the vestry, and to keep the poor creature 
there, with illuminations as if he was the host itself, till the 
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digestion of the wafer was over, and then to kill the dog, and 
throw it into the piscina. Another friar said it was better to 
open the dog immediately, and take out the fragments of the 
host ; and a third was of opinion that the dog should be burnt 
upon the spot. The lady, who loved dearly her Cupid, (this 
was the dog’s name,) entreated the father Prior to save the 
dog’s life, if possible, and she would give any thing to make 
amends for it. Then the Prior and friars retired to consult 
what to do in this case, and it was resolved that the dog should 
be called for the future, El Perillo del Sacramento, that is, the 
Sacrament’s dog. 2. That if the dog should happen to die, 
the lady was to give him a burying in consecrated ground. 3. 
That the lady should take care not to let the dog play with 
other dogs. 4, That she was to give a silver dog, which was to 
be placed upon the tabernacle where the hosts are kept. And, 
5. That she should give twenty pistoles to the convent. Every 
article was performed accordingly, and the dog was kept with 
a great deal of care and veneration. ‘The case was printed, 
and so came to the ears of the Inquisitors, and Don Pedro 
Guerrero, first Inquisitor, thinking the thing very scandalous, 
sent for the poor dog, and kept him in the Inquisition, to the 
great grief of the lady. What became of the dog, nobody can 
tell.” 


F 


We submit to our readers the examination of a passage in 
chap. ii. ver. 4, Gospel of John, in which it is shown that the 
Doway or Rhemish Testament translates this passage, not 
only contrary to the idiom of the Greek and Latin languages, 
but also contrary to the versions of it, as well as of many pa- 
rallel passages, which are given in the Vulgate, the Doway 
version itself, and several other Roman Catholic Bibles. We 
are satisfied that a bare inspection of the collation given below 
of the various translations of this passage, and the parallels, 
will fully convince every reasonable mind, that the Protestant 
translation of “ Te emote kat oor yuvat;” “ Woman, what have I 
to do with thee?” is the only correct one. Every one may 
satisfy himself of the faithfulness of the quotations. 
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It is to be observed on the above collations, that the Vulgate 
translates all the passages uniformly ; that the Doway trans- 
lates all uniformly, and agreeably to the Protestant translation, 
except the single passage of John ; that the French and Italian 
versions are uniform and agree with the Protestant version. 
The Doway alone, in this passage of John, is contradictory to 
itself and all the versions, and contrary to the idiom of the Greek 
and Latin.* 

In several passages of the French version, the reader will 
perceive the word “ commun,” exactly conformable to the idiom 
of the Greek and Latin, even expressing the elliptical word of 
the original in the passage from John. - It will also be seen 
that the Italian version is closely literal with the Protestant 
English, particularly so in the passage under examination ; 
and this is a point of considerable, nay, of completely decisive 
importance, as Martini, who made this version, was archbishop 
of Florence, and a distinguished favourite of Pope Pius VI. to 
whom the work was dedicated, and who signified his approval 
of it in an epistle which Martini prefixed to this translation of 
the Scriptures. 

We feel confident that every candid man who examines our 
witnesses will find the following verdict—* That the authors 
of the Doway translation of the Bible have mistranslated John 
ii. 4, because it discountenances Romish doctrine as to the 
prevalence of the blessed Virgin’s intercession.” 


* For proof of this, see 16th ode of Anacreon, in the 14th, 10th, and 11th 
lines of which the idiom occurs. See also Schieusner’s aud Parkburst’s 
Greek Lexicons for the New Testament, under the word vs. Westein’s 
Greek Testament, in his notes on Matt. viii. 29, and John il. 4. Also 
Bos’s Greek Ellipsis on the word xowov, and Paileret’s Latin Ellipsis on 
the word “ commune.” 


THE END. 


THE KELIGIOUS TRACT SOCIETY: 
INSTITUTED 1799. 
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